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"Culture is the ways of a people" .

(AARRISON, Brian (ed.), Culture and the Language Classroom, Modern English Publications & the British Council, Hong Kong, 1990, p. 21). 

"culture … is that complex whole which includes knowledge, belief, arts, morals, law, custom, and any other capabilities and habits acquired by man as a member of society". 
(KOTTAK, Conrad Phillip, Anthropology: the Exploration of Human Diversity (8thed.), The McGraw-Hill, Companies, Inc., 2000 (1974), p.62).
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                           According to Samuel Huntington’ s book, The clash of civilisations, in the new world, conflicts would not be of an ideological or economic origin, but the major sources of division and conflicts would be cultural. Then, he proposed solutions to this situation, as what he calls as "the commonalities of civilizations" or universality, which is the surest safeguard against the clashes of civilisations. 

That is why, it is believed that Algerian university teachers and researchers, whose works touch different cultures or civilisations (i.e. whose concern is history, politics, literature or art),  may participate into these global and trans-cultural encounters.

This research is a trial to know the other through oneself. It concerns the reconciliation between the Algerians and Americans thanks to the comparability of cultural pluralism and its progress in both nations. 

In this research, as a beginning, it is necessary to shed the light on the term itself as defined in the field of American Studies. That is why the first chapter is devoted to the Overview of Cultural Pluralism

Then, both the second and third chapters focus on the proposed theme through three facets: the first one is the historical background and the innovation of such an ideology, i.e. cultural pluralism; the second one is the manner of its manifestation in both societies; and the third one is its position within the other existing ideologies through time. So, the second chapter tackles Similarities Between Both Nations; and at last, the third chapter deals with Differences Between them. 

Concerning cases of studies and future enquiries, they are still going on since the relations between both nations are still in progress; that is why the door is left open for future research in the General Conclusion.
At the beginning of the third millennium, the process of Globalisation does not necessarily mean an absolute cultural harmony, but the reduction of gaps between people’s vision of the world. Besides, the encounter between peoples and their cultures has become irreversible. This movement of convergence cannot disintegrate people’s cultural identity or erase the differences between them. 
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Islam in Africa

Map 2 : Ancient Sites and Cultures of Man in America
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Some of the Ancient Sites and Cultures of Man in America

Source: LEGUM, Colin, Africa : A Handbook to the Continent, Frederick A. Praeger, Inc., Publishers, New York, U.S.A., 1966, pp. 476 & 270.
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Table 1: Immigrants Admitted to the United States from the Top Five Countries of Last Residence, 1821-1996
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	Table 2 : Total Number of Immigrants, by Country of Birth, 1820-1986.



	Four periods of immigration, showing the shift of immigrants from  their country of birth, in descending order of numbers (figures in  thousands).

	

	1820-1960*
	1961-1970t
	1971-198Ot
	1981-1986t

	Germany
	6,726.3
	Mexico
	443.3
	Mexico
	637.2
	Mexico
	401.7

	Italy
	4,962.4
	Canada
	286.7
	Philippines
	360.2
	Philippines
	273.8

	Ireland
	4,676.4
	Cuba
	256.8
	Cuba
	276.8
	Vietnam
	264.8

	Austria-Hungary
	4,275.8
	GreatBritain
	230.8
	Korea
	272.0
	China and Taiwan
	219.4

	GreatBritain
	3,784.6
	Italy
	206.7
	China and Taiwan
	202.5
	Korea
	201.8

	Canada
	3,555.4
	Germany
	200.0
	Vietnam
	179.7
	India
	145.9

	U.S.S.R.
	3,344.5
	Philippines
	101.5
	India
	176.8
	Dominican Republic
	130.8

	Sweden
	1,249.8
	China and Taiwan
	96.7
	Dominican Republic
	148.0
	Jamaica
	120.1

	Mexico
	1,158.7
	Dominican Republic
	94.1
	Jamaica
	142.0
	Laos
	105.2

	Norway
	837.9
	Greeee
	90.2
	Ltaly
	130.1
	AFRICA
	94.5

	France
	684.9
	Portugal
	79.3
	GreatBritain
	123.5
	Cuba
	92.0

	WEST INDŒS
	619.8
	Poland
	73.3
	Canada
	114.8
	Great Britain
	85.4

	Greece
	487.2
	Jamaica
	71.0
	Portugal
	104.5
	Cambodia
	83.6

	Poland
	432.3
	Colombia
	70.3
	Greeee
	93.7
	Iran .
	79.0

	China
	408.5
	Yugoslavia
	46.2
	AFRICA
	91.5
	Canada
	66.6

	Turkey
	365.5
	Ireland
	42.2
	Colombia
	77.6
	Colombia
	63.0

	Denmark
	351.4
	Argentina
	42.1
	Germany
	66.0
	Haiti
	56.6

	Japan
	325.4
	AFRICA
	39.3
	Trinidad and Tobago
	61.8
	El Salvador
	53.8

	Switzerland
	323.9
	Japan
	38.5
	Haïti
	58.7
	Guyana
	53.1

	Nethèrlands
	320.9
	Haïti
	37.5
	Ecuador
	50.2
	Poland
	44.0

	Portugal
	283.9
	Ecuador
	37.0
	Japan
	47.9
	U.S.S.R.
	42.1

	SOUTH AMERICA
	234.8
	Korea
	35.8
	Hong Kong
	47.5
	Germany
	41.6

	Belgium
	189.0
	France
	34.3
	Guyana
	47.5
	Thailand
	32.5

	Spain
	180.9
	India
	31.2
	Iran
	46.2
	Pakistan
	31.8

	Rumania
	159.0
	Spain
	30.5
	Thailand
	44.1
	Hong Kong
	30.7

	Czechoslovakia
	129.3
	Netherlands
	27.8
	Poland
	43.6
	Peru
	26.7

	CENTRAL AMERICA
	115.6
	Hong Kong
	25.6
	U.S.S.R.
	43.2
	Portugal
	25.2

	AUSTRALASIA
	79.8
	Trinidad and Tobaeo
	24.6
	Yugoslavia
	42.1
	Guatemala
	25.1

	AFRICA
	47.5
	Czechoslovakia
	21.4
	El Salvador
	34.4
	Japan
	24.0

	
	
	Brazil
	20.5
	Lebanon
	33.8
	Rumania
	22.0



Sources : Statistical Abstract of the United States, 1988, 108th ed., Washington D.C.; U.S. Department of Commerce, Bureau of the Census, 1988, p.10, Table 8; from:

ROSE, Peter I., They and We: Racial and Ethnic Relations in the United States, (4th ed.), McGraw-Hill, Inc., U.S.A., 1990 (1964), pp. 34-5.
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          According to Samuel Huntington’ s book, The clash of civilisations, in the new world, conflicts would not be of an ideological or economic origin, but the major sources of division and conflicts would be cultural. This view was developed more in his book The Clash of Civilizations and the Remaking  of World Order, where he stated that

                            Spurred by modernization, global politics is being reconfined along cultural lines, peoples and countries with different cultures are coming apart. Alignments defined by ideology and superpower relations are giving way to alignments defined by culture and civilization. Political boundaries increasingly are redrawn to coincide with cultural ones…. Cultural communities are replacing Cold War blocs and the fault lines between civilizations are becoming the centre lines of conflict in global politics(
). 

The example given here concerns Soviet – Afghan war of 72/89. Thus, Huntington does not dismiss the possibility of a global war between groups from different civilisations (such as a superpower China and a resurgent militant Islam). Such situation could even cause an international stability in the twenty first century and inter-civilisation wars.

Then, he proposed solutions to this situation, as what he calls as "the commonalities of civilizations"(
) or universality, which is the surest safeguard against the clashes of civilisations. So, he explained that: "Peoples in all civilizations should search for and attempt to expand the values, institutions and practices they have in common with people of other civilizations"(
). Thus, he regards the necessity for civilisations and cultures to interact with one another, in his new version of the long East – West struggle, and so, enlarging the field of trans-cultural encounters.

Yet, as the world, now, is full of webs of telecommunication networks, both personal and electronic, which are leading to dialogue rather than a clash between civilisations.

That is why, it is believed that Algerian university teachers and researchers, whose works tackle different cultures or civilisations (i.e. whose concern is history, politics, literature or art),  may participate to these global and trans-cultural encounters.

It is even questioned: "what contribution can the Algerian researchers bring to the cross –cultural encounters in a U.S. [and/or] Algerian context?"(
). There should be a particular attention to the areas of common interest, such as the issues of cultural interaction.

One of these issues, in such a context, is history, where an Algerian contribution could shed light on relevant materials, and thus revive events from history which faded from the collective memory. At this point, the best case is the historical relations between Algeria and the young American Republic, which reached its zenith in the so-called U.S. Barbary Wars between 1785 and 1815: These wars are believed to be insignificant in America and ignored in Algeria(
).

In fact, the creation of the U.S navy, by Act of congress in March 1794, was decided upon the necessity to defend the U.S. merchant navy against Algiers corsairs' attacks. This event led to the beginning of the presence of the U.S. navy in the Mediterranean sea. Moreover, this crisis lasted 30 years and provoked a public support over America(
). Therefore, this conflict with the Regency of Algiers may have asserted the sense of American National character, and established the foundation of the American National culture(
). 

That is why, it is believed that research on what is considered as a common history is essential for any cultural interaction. Yet, the historical culture in America may lack the universal perspective which is found in the old Europe Nations. So, the Algerian scholars may help their American counterparts to rediscover important moments of their forgotten history, i.e. events that played in the shaping of their sense of Nationhood, by historical interaction.

The new American Studies is thought to be becoming comparative . As proposed by an American scholar, John Rowe, it combines two models, the first is within multi-culture of the U.S. which stresses the "comparative American cultures"(
) ; whereas, the second one is within international, transnational and post-national contexts, which allows scholars to situate domestic "multiculturalism"(
).

Therefore, the internally comparative replaces misleading tropes of national homogeneity with an analytic framework comparing not only separate ethnic U.S. cultures but also different versions of cultural hybridity (or amalgamation). However, the externally comparativist examines "views from abroad"(
); it compares domestic American Studies with its foreign "translations" throughout the world, with a focus on both the interpreted content and the political function of American studies as a research field and pedagogical subject, outside the U.S.
At the beginning of the third millennium, the process of Globalisation does not necessarily mean an absolute cultural harmony, but the reduction of gaps between people’s vision of the world. Besides, the encounter between peoples and their cultures has become irreversible. This movement of convergence cannot disintegrate people’s cultural identity or erase the differences between them. 

Yet, it increases the awareness of people about the other’s / the alien characteristic. Thus, it is needed both to allow and to develop more diversity which helps people’s tolerance, acceptance and / or understanding the variety of identities (found in the world or within any society).

Moreover, in the context of training in foreign languages, it is suggested to develop in the learners an intercultural awareness in order to enrich their knowledge of the Other, as in the Algerian context. The teachers as well are compelled to try to understand, then establish communication channels that allow their enrichment as well as opening a door to the Other. 

The cross-cultural approach advocates the dialogue of cultures through American Studies (a complex domain whose analysis may well increase the capacity to communicate better in EFL context, i.e. teaching English as a Foreign Language, without any cultural a priori in this language), so as to avoid the unknown and misrepresented culture.

The reverse of the famous saying: “Know yourself by yourself and to know oneself better through the others”(
) may be used in the context of this research (i.e. to know the other through oneself) concerning the reconciliation between the Algerians and Americans thanks to the comparability of cultural pluralism and its progress in both nations. 

This research was the result of many steps: Starting from observations and notes taken in post-graduation seminars of American Studies concerning the common grounds between the American and Algerian nation; then, researches at libraries about the feasibility of such study once finding out the comparability contour. Next, it was essential to gather sufficient bibliography so as to propose a research question. Later on, some pieces of advice were taken into consideration before setting up a preliminary outline. Basing on this latter and some readings as well, a statement of purpose was prepared as a basis and summary of this thesis. 

Some difficulties were encountered during the preparation of this research regarding the newness of the approach used (i.e. Comparative Cultural Studies): It was necessary to consider the progress of cultural pluralism throughout the development of American Studies development; and this can be done only by consulting updated definitions of the concept in confirmed websites, as they are proposed by the scholars of this field. 

  Besides, considering the rarity or inaccessibility to English books in direct relation to the proposed theme, translation was used instead (from French sources). In addition, the fourth chapter (which was proposed in the Statement of Purpose) was omitted since there was not sufficient information about the cultural reconciliation between America and Algeria in the present or future time. Yet, the proposed inquiries within are mentioned in the General Conclusion as an opening door to future research.  

In this research, as a beginning, it is necessary to shed the light on the term itself as defined in the field of American Studies. That is why the first chapter is devoted to the Overview of Cultural Pluralism starting from: Definition of Cultural Pluralism (Definition of  Culture, Definition of Pluralism, and Definition of the Term Cultural Pluralism); then: Historicity of the Expression Cultural Pluralism in American Studies (The American Field of Studies, American Studies in Algeria, and Cultural Pluralism in American Studies); at last: Targeted Populations: Melting Pot or Salad Bowl (The Characteristics of the American Population, The Characteristics of the Algerian Population, and Homogeneous Vs. Diverse Nations).

Then, both the second and third chapters focus on the proposed theme through three facets: the first one is the historical background and the innovation of such an ideology, i.e. cultural pluralism; the second one is the manner of its manifestation in both societies; and the third one is its position within the other existing ideologies through time.

So, the second chapter tackles Similarities Between Both Nations beginning with: The Emergence of Both Nations (Asian Origins of Early People, European Colonisers, and Policies of Colonisation); Next: The Development of Both Societies (Immigration of the European Coloniser to the Targeted Populations, The Struggle of the Dispossessed Natives, and Methods of Settlement in the Colonised Lands); at the end, Cultural Diversity: Theory of Melting-Pot (Assimilation as an Integrative Method, Failure of Assimilation and Unmelted Natives, and Cultures of Melting-Pot in Homogenous Societies). 

At last, the third chapter deals with Differences Between Both Nations starting from: The Coloniser and the Colonised in the Foundation of  Both Nations (The Policies of the Different Settlers (the French and the British), Algerian Independence vs. Indian Struggle for Recognition, then,  the European and U.S. Policies Towards the Foreigners); then, The Status of the Native Societies : Berbers and Indians (Forced Assimilation vs. Adaptive Societies, Berber Recognition vs. Indian Ongoing Struggle, and The Position of the Natives in New Changing  Societies); at last,  From Diversity to Pluralism: Melting Pot vs. Cultural Pluralism (Changing Melting-Pot and Cultural Pluralism, Success of Melting Pot or Cultural Pluralism, and Perspectives of the Unstable Cultural Pluralism and Melting Pot).

At the end of this research, we may draw conclusions, based on the focal points of the last chapters, on the extent to which the two nations are comparable, i.e. the Algerian and American ones, in terms of cultural pluralism. Concerning cases of studies and future enquiries, they are still going on since the relations between both nations are still in progress; that is why the door is left open for future research in the General Conclusion.




I-1- Introduction:

It is of utmost importance to study the diversity of regions, class, ethnic groups and races, religious and political beliefs with the means and instruments used to impose union. Recently, such harmony of the Americans has been shown to be the incessant work of American culture.

At its simplest level, culture is everything learned and shared by people, which is much more than simply a knowledge of the arts or the social favours. Moreover, some of its major features seem to be its contents; i.e. the ideas, beliefs, fears, aspirations, tools, and sustenance provided(
). These elements are transferred to the other people who become transformed by it, in daily human interactions. Yet, it is impossible to pass on so vast cultural heritage belonging to each member of culture. Besides, anthropologists see culture essentially as a matter of what one does to himself; it is simply what generations of people have passed on to those who follow(
).

   I-2- Definition of Cultural Pluralism
Culture may be seen as the most recent and highly developed means of promoting security and continuity of life, in a series beginning with a simple reflex, i.e. it is a continuum of things and events in a cause and effect relationship, through time and from one generation to the other. This is known as cultural diffusion, meaning that culture is contagious; i.e. it may diffuse from one people or region to another.

I-2-A- Definition of Culture

In the nineteenth century, it was the English anthropologist Edward Burnett TYLOR who gave the classical definition of Culture, in the first paragraph of his book Primitive Culture (1871), as follows: “Culture is that complex whole which includes knowledge, belief, art, morals, law, custom and any other capabilities and habits acquired by man as a member of society”(
). Thus, culture is defined as possessed by man alone. Moreover, it may be defined as a man made environment, existing through his ability to symbol(
).

In addition, the U.S. anthropologists A.L. KROEBER and Clyde KLUCKHOHN cited 164 definitions of culture in their book: Culture: A critical Review of Concepts and Definitions (1952), where culture varies from “learned behaviour”(
) to “ideas in the mind”(
), “a logical construct”(
), “a statistical fiction”(
), a psychic defence mechanism, etc; but the preferred definition is culture being “an abstraction from behavior”(
). They concluded its being “an abstraction from concrete behaviour but is not itself behavior”(
). Meaning that, in culture, things and events are not considered in terms of their relation to human organism (i.e. behaviour), but in their relationship to one another depending on the use of common symbols.

Moreover, through the age of discovery, after Columbus’ voyages, the primitive (i.e. traditional) cultures were introduced. Besides, after the discovery of the Americas, the islands of the Pacific and the Far East, ethnocentrism, which concerns a tendency to interpret or evaluate other cultures in terms of one’s culture, became prominent between many Europeans (i.e. the old vs. the new world).

Later on, different cultures, which come into continuous contact, knew subsequent changes in the original cultural patterns of either or both groups. This is called assimilation or acculturation, and, its meaning is the acquisition of foreign culture by the subject people, and which is manifested by the Native populations (such as Latin America).

Moreover, diffusionists asserted that culture tended to spread everywhere, once created. So cultural diffusion may take place between different socio-cultural systems (as in the case of a conquest or a colonisation of various regions by the nations of modern Europe), or between tribes or nations which have equivalent stages of cultural development. The former implies that it is the culture of the highly developed nation which is imposed upon the less developed peoples and cultures, whereas, in the latter, there is an understanding between those approximate cultures.

Concerning the intercultural and interethnic encounters, theoretically, there should not be a problem when people of different cultures meet since there is an understanding that each one has a different set of beliefs, customs, and more values. This difference between groups and cultures is considered as one important contribution to the socio-cultural perspective(
).
That is why conflicts and misunderstandings are due to cultural differences. So, when culture is defined in terms of individual interaction, it is obvious that these cultural differences do not exist only between different societies; but even within each society there are cultural differences between individuals too (i.e. according to age, sex, class, occupation, etc.).  That is why people tend to respond to cultural differences with either cultural relativism, ethnocentrism or culture shock(
).

Then, my study has to consider the behaviour and values of the majority so as to form its observations and suppositions. Besides, cultural differences can be measured through the analysis of data about collective behaviour, questionnaires or observations of respondent samples from different countries(
).

Thus, people should be able to contrast one’s assumptions and values with those of the host culture in order to discover the areas of cultural differences; then, to create the unique common ground for a successful intercultural communication: i.e. they accept the people of the host culture favourably and without a judgement(
).

At the base of such intercultural understanding is the recognition of the way in which two cultures resemble to one another and the ways in which they differ. Thus, resemblances surface through the examination of differences(
). Yet, in order to compare two cultures, a more accurate understanding of each of them is needed, i.e. “the ways of people”(
).

Moreover, their elements (performer, act, objects, setting, time, manner, purpose, etc.) are identified as “sames” and “differences” within certain frames called cultural patterns. These “sames” have characteristic features in each culture(
).

Lastly, when comparing another culture with the native one, the informant approach may be favourable as well as the systematic observation of that culture in its normal undisturbed operation(
). One major aim in the teaching of culture to students of American Civilisation is to make them realise that the target culture may have a system of values that differs from their own. Firstly, they are made aware of the existence of these differences. Secondly, they develop an understanding of these new values. Thirdly, they begin to study various facets of the target culture in depth. As a result, they will realize that their own culture includes a complexity of patterns of which they are not aware about. They will discover as well that culture is not static but an ever-changing phenomenon. Thus, culture may be considered as the basis of the social structure; it rests on it, and manifests itself in it. Moreover, either it grows, develops and advances by it, or it withdraws.

I-2-B- Definition of Pluralism:

Every society, including the American and Algerian ones, has its own sociocultural system which is a particular and unique expression of human culture as a whole; i.e. it possesses the human cultural components as a whole. Nevertheless, it varies widely in its structure and organisation. Thus, the affirmation and acceptance of this diversity, in its general sense, may be known as pluralism(
).

              Both of the terms diversity and pluralism are used as synonyms. Yet, the latter is just plurality; whereas, the former is as well the engagement that creates a common society from all that plurality(
). Moreover, such pluralism, which engages people of different faiths and cultures in the creation of a common society, is not given, but it is an achievement.

Thus, pluralism is not plurality, or diversity, alone; but the active engagement with that diversity as well. The real one requires participation and engagement while diversity can circulate between them. However, the dynamism of pluralism is one of meeting, exchange, and two-way traffic as well (i.e. reciprocal exchange)(
).

Moreover, pluralism is more than tolerance of differences; it requires also some knowledge of one’s differences(
). More than that, pluralism is not simply relativism; but it makes room as well to proper and different commitments and differences. Thus, it is a process of creating a society by acknowledging rather than hiding once deepest differences(
).

In addition, the vigorous encounter of a pluralistic society may be premised on achieving a vigorous context of discussion and relationship: The most valuable thing, which people of faiths have in common, is their commitment to a society, and it is based on the give and take of a civil dialogue, at a common table(
).

One may add that pluralism requires the care for a constructive dialogue, revealing both common understandings and real differences. It involves, as well, the engagement to being at the “table”- revealing both areas of agreements and disagreements - with one’s commitments(
).

Finally, considering the idea of pluralism in its most generalized sense, i.e. personal values and life-styles(
), one may notice in the last three decades a noticeable change in prevailing standards of what Americans may and may not do. What seems more distinguishable is the fact that the second category has been reduced almost to the vanishing point(
). 

I-2-C- Definition of the Term Cultural Pluralism:

The idea of Cultural Pluralism was first mentioned by the scholar Randolph BOURNE in his article “Transcendental America”, in 1910, but the term was coined in the early 1900s by a Jewish philosopher professor, Horace KALLEN, who was proud of his country and concerned with his belief and those of the immigrants. Furthermore, he did not want to be assimilated by the majority; but felt that various distinguished cultures could offer a greater contribution to progress than a single one could(
).

Cultural pluralism may be defined as the dynamic by which minority groups participate in the dominant society, maintaining their cultural differences(
). Thus, a pluralist society is one where different groups can interact, while showing a degree of tolerance for one another, and where different cultures can coexist without major conflicts, and where minority cultures are encouraged to uphold their customs(
).

Moreover, its existence is related to the maintenance of the unique cultural identities of all groups within a larger society. So, they not only coexist side by side, but also consider qualities of other groups as traits worth having in the dominant culture.

In addition, in a pluralist culture, the existence of institutions and practices of different groups is possible if the cultural communities responsible for them are protected by law and accepted by the larger society. The existing cultural differences between those peoples may include language, dress and traditions, etc(
). They may even vary in the way their societies organise themselves, in sharing the conception of morality, as well as in the ways they interact with their environment.

In short, one may conclude that cultural pluralism is a necessary consequence of a flourishing and peaceful democratic society(
). Besides, the new cultural pluralism has flourished remarkably in a few metropolitan centres, especially New York and San Francisco, but stretches of rural America remain unaffected or affected negatively(
). Thus, the pluralistic tendencies would continue to be favoured thanks to the mass media, the passing of time, and there may be a growing awareness that diversity and dissent are “as American as Apple pie”(
).

In earlier times, the motto “E pluribus unum”(
) ,i.e. diversity and cohesion,(seems to be more outdated, whatever have been its validity of poor communications, endangered national unity and mass immigration. But, at the beginning of the third century of America’s independence, it was asked whether its new device should not be “Ex uno plures”(
); i.e. from one uniform group to many diverse groups.

I-3- Historicity of the Term Cultural Pluralism in American Studies

American Studies or American Civilization is used for the field dealing with the study of U.S. Among its domains, there is the study of U.S. culture and people(
).
I-3-A- The American Field of Studies:

It was Vernon Louis PARRINGTON who was cited as the founder of American Studies for his Pulitzer Prize Winning Main Currents in American Thought, combining the methodologies of both literary criticism and historical research. His description of this field is as follows :

        I have undertaken to give some account of the genesis and development in  American letters of certain germinal ideas that have come to be reckoned traditionally American - how they come into being here, how they were apposed, and what influence they have exerted in determining the form and shape of our characteristic ideals and institutions(
).
This task was the course of study for Henry Nash SMITH 
 who made an academic precedent for present day American Studies programmes. Moreover in recent years, American Studies scholars focused on issues of race, ethnicity, gender, sexuality and transnational concerns.

After World War II, and during the Cold War, the U.S. government promoted the study of their country in several European Countries (i.e. through Institutes of American history, politics and literature in the interests of cultural diplomacy). Moreover, the historian Richard PELLS concludes that:

  The American Studies movement in Europe did not result in a    transplantation of American values. Instead, European scholars used American Studies for their own purposes, reinterpreting American history and literature in terms that were relevant to European problems. In the end, American Studies became a lens through which Europeans could more clearly see and understand themselves(
).
That field has become prominent, especially in Britain and Germany. In addition, the American Studies Association, which was founded in 1950, publishes “American Quarterly”, the primary outlet of American Studies scholarship since 1949.

The main discipline in this field is believed to be the Cultural Studies, which became academic among a diverse group of Anglo-American scholars. The term, Cultural Studies, was coined by Stuart HALL and Dick HEBDIGE in 1964, when they founded the Birmingham Centre for Contemporary Cultural Studies.

This field concerns itself with the meanings and practices of everyday life (i.e. the cultural practices comprising the ways people do particular things in a given culture)(
). However, since capitalism has spread throughout the world (i.e. a process called globalization), Cultural Studies has started recently to criticise local and global forms of resistance to Western hegemony. Besides, it is not concerned with specific areas of the world or specific cultural practices. In general, it refers to the academic study of particular cultures in departments and programmes such as Islamic, Asian, African American, African and German Studies, etc(
).

The Theorists and Cultural Studies practitioners who are influential in this field include: Karl MARX, Michel FOUCAULT, Sigmund FREUD, Jean Paul SARTRE, Max WEBER and Angelina DAVIS, etc. The U.S. version concerned itself with understanding the subjective and appropriate side of audience reactions to, as well as uses of, mass culture.

"Culture", according to a researcher in Cultural Studies, not only includes traditional high culture and popular culture, but also everyday meanings and practices(
). These elements have become the main focus of Cultural Studies.

Moreover, the further and recent approach which is based on the discipline of comparative literature and cultural studies is known as Comparative Cultural Studies.

Nowadays, the American Civilisation is taught as a part of American Studies, and is destined to natives for their acquaintance with the important aspects of their own society and culture. Its teaching, as well, is considered as a complement to teaching the English language, especially in foreign lands such as the Maghreb.

    I-3-B- American Studies in Algeria:

In the Maghreb as well as in the U.S., what is taught in American Studies remains limited to the American cultural aspect; and it does not reach the major part of that culture, especially what can be classified under the anthropological perspective. Moreover, the course of “American Civilisation” emphasized the institutionalized aspects of culture such as geography, history and institutions. This is done at the expense of other components of culture which describe and explain everyday lifestyle or ordinary citizens. In addition, the materials which are introduced in the culture course should develop an intercultural point of view; thus, facilitating the intercultural communication. That is why five components should be proposed: Cultural awareness, command of etiquette, understanding of outward cultural differences, understanding of cultural values, and analysis of the target culture(
). Thus, learning about the target culture is meant to be: “..... a liberating experience in that students are encouraged to develop tolerance of other viewpoints and other forms of behavior while understanding better those of their own society or cultural group”(
). Therefore, the teachers need to acquire a full insight into the target culture, so as to act as cross-cultural interpreters.

By 1939, the American Studies Association put an emphasis on the necessity of studying history from total standpoint of culture. When comparing the teaching of the American Civilisation, implying the study of the American history, literature and culture, it is seen as a complement to the teaching of the language since it gives to the students a complete picture of both the country and people of the mastered language. Thus, it is a complete way either in EFL (the study of English as a Foreign Language) or to complete a degree in literature, in most of the Maghrebian universities. However, in the U.S., it is  taught as a part of American Studies which is destined to the natives for a better acquaintance, with the important aspects of their own society and culture.

 Some scholars believe that American Studies is one aspect of global education, i.e. it is found in many subjects(
). That is why both American literature and culture must be studied from our Arab perspective, i.e. Once students are exposed to various civilisations and cultures, including the American ones, and being equipped with necessary tools so as to manipulate their knowledge of these traditions effectively (while comparing them with their own), it becomes of their own benefit to share similar concerns and aspirations with other people and civilisations that contribute to what is known as “human civilisation”(
) as well as its heritage.

This global education imposes on the countries and cultures to exchange their ideas, values, resources, technologies since it is a give and take process. This global approach, also, leads people to live in an interdependent world, where every nation, either developed or developing, North or South, rich or poor, East or West, needs and relies on other nations.

In the case of Algeria, the teaching of American civilisation, as part of American Studies, is part of the curriculum; it is, also, based on the American cultural reality: The teacher, then, should make use of textbooks, documents and media devices, as well as select American cultural elements which embrace different aspects of American life; however, they should relate to Algerian official curricula.

The teacher has to choose a theme which reflects the diversity and complexity of   American culture (i.e. through conflicts, and the political institutions) since the American civilisation, as a whole, is multidisciplinary (i.e. it concerns sociology, philosophy, history, art and politics as well)(
) History, too, is a part of this whole; so teaching American Civilisation implies the use of the historical events covering the different aspects of American life (i.e. it is book-oriented).

In addition, American Studies should fulfil and respond to two main roles: the educational and the social one. The former, which is more important than the latter, provides the learner with the opportunity not only to discover the other societies, but also to understand and reflect on a culture alien to him. The latter implies that all the learners should benefit from the advantage of acquiring knowledge about a given foreign country, such as the U.S. 

Thus, the students should understand values and political traditions which are not theirs in order to get an insight into the life style, values and beliefs of the American people. Moreover, they should be taught the American way of life as well as its geography before learning the American constitution or political parties. This is because the teaching of aspects of American culture to foreign students, such as the Algerian ones, through the English medium may result in a failure because of the lack of motivation and the misunderstanding.

At last, it should be stated that the aim of American Studies is to broaden the students experience once they learn a foreign culture on which they have only a general idea via books, films and newspapers(
). That is why they should have the opportunity to be taught  American culture as well as their own; then, they should be asked to compare both of them in order to discover their similarities and differences, and to motivate them as well(
).
Thus, America may obtain fresh and new views of it through echoes from the world, and not the echo of its own voice from the world.


I-3-C- Cultural Pluralism in American Studies:

For the study of American Studies, two hypotheses should be proposed: pluralism or interdisciplinarity because the question of American Studies is equated with the question what is culture? and whose answer is diversity(
). This latter varies from folklore to literature, from religion to politics, from sociology to anthropology. Thus, unifying them does not mean the study of a unified American culture. On the contrary, American Studies, as a field, includes all these disciplines; and it is the teacher’s role to analyse them and choose the key themes. Therefore, once the student is exposed to different perspectives in this field, he will capture the fluidity, the complexity as well as the dialogical essence of any phenomenon, and becomes acquainted with the dynamics of the critical stand.

As a consequence, any syllabus should be a portrait of American pluralism with a multitude of approaches and views which gives an authentic view of culture(
).

One may state that the diversity and complexity of America and its various societies should be pointed out and outlined even though its way of life is reduced to mainstream culture, i.e. the dominant patterns of their thinking and behaving. They are composed,  primarily, of members of the white male middle class; while the other cultures are referred to as ethnic  subcultures. Both of them intermingle constantly, and influence each other reciprocally. However, speaking of the interaction of ethnic minorities, the term ‘multicultural’ is interchanged with ‘cross-cultural’, and ‘interethnic’ with ‘intercultural’.

From the historical perspective, some groups have expressed prejudice and intolerance towards newcomers, to America, from other religions and cultures. Thus, it may be deduced that pluralism was not given; but it was achieved by people who engaged, despite their different faiths and cultures, to create a common society. For these people, revealing both areas of agreement and disagreements with one’s commitments, as well as encouraging a climate of dialogue are fundamental to pluralism.

Through the American history, three different ways, dealing with the widening cultural and religious diversity, are suggested: exclusion, assimilation and pluralism(
). 

Starting from the first one, the exclusionists considered closing the door, especially against the alien’s entry, as the answer to the tumultuous influx of cultural and religious diversity which threatens the core of the American Civilisation(
). The second term, for assimilationists, implies that the invitation to new immigrants would come; however, they should leave their differences behind quickly, and conform to the predominant Anglo-Protestant culture. So, America would be a Melting Pot for these various nationalities(
). The third term, for the pluralists like the scholar Horace KALLEN, in the early twentieth century, the  American promise was the arrival with one’s differences according to the common civic demands of American citizenship. So, the new comers have to participate and to contribute, in their own distinctive way, to the Orchestra of American Civilisation, known also as the American Mosaic or Salad Bowl(
).

Now, in the American public life, they are facing new questions, challenges and tensions in order to find a more complex sense of who “we” are now. Yet, there is an overwhelming dominant American way of life which may be generalised upon the American people.

I-4- Targeted Populations: Melting Pot vs. Salad Bowl

The American people are known as the inhabitants of the American continent, or the New World, including people of Asian, European and African ancestry(
).

It was believed that the first inhabitant of North America originated from Siberia, and they migrated to America during the last Wisconsin (glacial advance) period, about 35,000 to 20,000 years ago. Later on, they became known as the American Indians, or the Native Americans(
).
I-4-A- The Characteristics of the American People:

In the U.S.A, the prehistoric invaders were Stone Age hunters who retained a nomadic life until the arrival of the Europeans in significant numbers at the beginning of the sixteenth century. They even developed different cultures from those of the Old World during their many years of isolation.

At the time of European contact, it was believed that they were as many as 240 different tribal entities in North America. This pre-Columbian population was widely scattered, and has been estimated between 600,000 and 2,000,000(
).
After the Spanish conquest, as America was discovered by Christopher Columbus in 1492, the history of the entire aboriginal population of North America has become a tragedy: the combination of Old World diseases, loss of land, and the extinction of many communities which caused a drastic reduction in their numbers. It was not until 1900 that their numbers started to rebound again. The major interspersed societies between 700 and 1,200 are: the Anasazi, Mogollon and Mohokawa as well as Pueblo societies in the first millennium A.D(
).
When European colonisers entered America, they started claiming the land to be used to better advantage, and to establish their supremacy over it. This led to disputes over these ancestral lands, which were tried to be ended by the British through the Proclamation Line of 1763, transforming the American territory to a two–nation state. However, the Indian territories were soon reduced to reservations.

It was the twentieth century U.S. government which encouraged the Indians to leave these reservations and mix with the general population. It was thanks to the acculturation process that they have defended and strengthened their aboriginal identity (the intermarriage between Whites and Indians became common)(
).

America has attracted colonisers, conquerors, and settlers. The vast majority of the Americans, then, trace their ancestry to one of these immigrant groups. So, most of them possess varied national, ethnic and racial identities which reflect both their ancestor’s origins as well as their own affiliation to the United States
.

Since immigration to America was unrestricted, immigrants came freely from all over the world: In the 1790s, the major part of immigrants came from Great Britain, Ireland, Western and Central Africa, and the Caribbean. However, a hundred years later, most of them came from Southern, Eastern and Central Europe. Moreover, there was a recent increase in Asian immigration in 1996 since they were most coming from Mexico, the Philippines, India, Vietnam, and China. Not all of these immigrants stay in the U.S.A, a part of them returned to their homelands; another part moved to Canada(
).

According to 1990 census, nearly 20 million American inhabitants were born outside the U.S.A.  (i.e. 8% of the total population); but only 8 million (i.e. 40%) of those born overseas reached naturalised citizens(
). By 1910, more than three quarters of the Americans were native-born Whites who were americanised, thanks to the settlement house movement, through education and social services. Moreover, restrictions were placed on immigration and, from 1917 and on, only literate individuals were admitted.

The number of immigrants became small, which made Americans believe that they were homogenous in the 1950s and 1960s (since 83% of them were native-born Whites in 1960)(
). Later on, a limited number of migrants were selected by chance rather than by national origin through a lottery system for entrance visas.

According to 2000 census, 70.9% of the Americans were non-Hispanic whites; meanwhile, the populations of blacks, Hispanics, Native Americans, Asian and Pacific Islanders were increasing(
).
The most updated estimates for the diversity of Americans in 2006 indicated that non- Hispanic whites reached 67% of the total population; whereas minorities made up to 33% of the Americans with Hispanics as the largest group (14.4%), and blacks as the second one (12.8%). The number of immigrants has still increased since the last census to about 12.4% of the population(
).

The American nation remains a magnet for immigrants, despite the existing variation in wealth and in access to resources between recent immigrants and more established ones. Even today, these latter argue that recent arrivals to the U.S. are so different from the previous ones. Since it is impossible for them to be assimilated, they should be barred from entry.

Moreover, throughout America’s history, some segments of its society have sought to exclude the ones who differ from themselves in income, race, gender, religion, political beliefs, or sexual orientation. In short, The American Society remains a diverse mix of ethnic, racial and religious groups, i.e. it is a pluralistic society. Its immigrants have the opportunity to leave their old cultures; others choose to preserve and celebrate their origins.

Thus, many Americans find that pluralism adds to the richness and strength of the culture of the American nation (i.e. through the diversities among and within the major groups: Native Americans, those whose families have been Americans for generations and more recent immigrants). This diversity remains one of the distinguishing characteristics of America.

I-4-B- The Characteristics of the Algerian People:

It was believed that the earliest inhabitants of what is now Algeria were Berbers, tribal peoples of unknown origin: waves of people, coming from Western Europe, Sub-Saharan Africa and Northeast Algeria, settled in North Africa and made its indigenous population. It was the cave painting in the Ahaggar Mountains region, dating from 6500 to 1200 B.C.; which revealed a people who raised cattle and hunted game in the area.

Moreover, thanks to its history, language, customs and an Islamic heritage, Algeria is considered as an integral part of the Maghreb and the Arab world, but it has also a link with the Berber cultural tradition through its Amazigh population (meaning noble or free men).

The term Berber is derived from the Greeks; it was used to refer to North African people(
). It was retained, later on, by the Romans, Arabs and other groups who occupied the region; but not by North African people themselves. Many centuries ago, they have entered the general society and merged into the Arab group within a generation or two. In addition, 

because present-day Berbers and the majority of the Arabs largely descended from the same indigenous stock, it is mostly impossible to make physical distinctions.(
)
Concerning the Algerian population, more than four fifths of the country is ethnically Arab; but most of them are descendents of ancient Amazigh groups who mixed with various invaders from the Arab-Middle East, Southern Europe, and Sub-Saharan Africa(
). Though the Arab invasions brought limited numbers of new people to the region in the eighth and eleventh centuries; still, they resulted in the extensive Arabisation and Islamisation of the indigenous Amazigh population. Thus, more than one fifth of the Algerians consider themselves Imazighen (plural of Amazigh). Moreover, the other Amazigh groups are the Shawia (Chaouia), the Mozabites, and the Tuareg of the Saharan Ahaggar region(
).

Algeria, as a Northern African country, is the only one who has been continuously in contact with Europe over millennia, first, during the classical times with Greece and Rome; 

and during the nineteenth and twentieth centuries, with the colonial impact of France, Italy, and Spain. Thus, the region had had a profound influence both in distribution and settlement because of the varied tradition, histories, and priorities of the peoples who have dominated parts of the region, including Greeks, Phoenicians, Romans(
), Arabs, Turks, French, Spanish and Italians who have come as conquerors, colonists, tax- collectors, rulers, pirates and missionaries. Thus, as a coastal zone, it has always been the preferred environment for settlement.

During the Punic Wars (Third - Second centuries B.C.) between Carthage (established in Tunis) and Rome, it was the Berber chief Massinissa (who reigned between 202-148 B.C. and allied with Ancient Rome) who established the first Algerian kingdom, Numidia. This latter prospered under Roman rule till its decline, leading to a brief regional independence in the third century A.D.

The next invaders were Vandals, a Germanic tribe, who established their own kingdom in the fifth century. Nearly, a century after, they were overthrown by the Byzantine army, who tried to restore the glory of the Roman Empire. After them came the Arabs in the seventh century, who met a fierce resistance by the Berber leaders, Kusayla and Kahina.

Therefore, after the submission of Berber to Islam and Arab authorities, Algeria became a province of the Umayyad Caliphate. They were succeeded by the Abbasids in the eighth century. Even a trial to establish an autonomous Islamic kingdom by the Kharijite sect of Islam, those Algerian Berbers were captured by the Fatimids in the early tenth century. But between the eleventh and thirteenth centuries, two successive Berber dynasties, Almoravids and Almohads, brought northwest Africa and southern Spain under a single central authority(
). This latter collapsed in 1269, and was followed by 300 years rule of the Zyanid dynasty.

This period, was marked by a fierce competition between rival traders in the Mediterranean seaports. Thus, in the sixteenth century, the Christian Spaniards occupied Algeria, leading this latter to call help from the Ottoman Sultan, then the Caliph of all Islam. When the Corsair brothers, the Barbarossas, were sent to Algeria, the Spaniards were driven out from there; then, it became an autonomous province, thanks to the power of its fleet to which European states paid tribute in return of the protection of their ships.

However, in the late eighteenth century, after the decline of the Ottoman Empire, its domination was challenged by the Europeans. First, the U.S. sent a naval squadron against the city; which was followed, a year after, by an Anglo-Dutch fleet which nearly destroyed its defences; at last, Algiers was captured by the French army in 1830(
).

The French invasion caused a fierce resistance from tribes and Berber forces. Once the revolt put down in 1872, France started to colonise Algeria, and European settlers poured into the country. In order to encourage settlement, lands were confiscated or purchased at low prices from Muslim owners. These European settlers, forming privileged elite, shared the belief of a French Algeria (i.e. Algérie Française).

The Muslim population, therefore, became French subjects, and were forced to renounce Islam in order to become French citizens with full rights. Otherwise, this disadvantaged majority was subjected to many restrictions. Under such conditions, thousands emigrated to France in order to find work(
).

Until 1962, when Algeria has got its independence, about one million of European settlers, mostly French, with an indigenous population of 150,000 Jews lived in Algeria. But after its independence, about one million European groups had formed subsocieties with little social interaction or intermarriage except among highly Europeanized Algerians. Moreover, in the early 1980 s, the total foreign population was estimated at 117,000, where 75,000 were Europeans, including 45.000 French(
).
Through the latter half of the twentieth century, Algeria has been a source of migration as hundred of thousands of its workers have gone abroad, especially to France, next to Italy and Spain, in search of employment. Thus, approximately one million Algerians live in France then.

According to estimate of 2006, the Algerian population is about 32,930,091 with a young population of about 28% (i.e. under the age of 15 years old)(
). In addition, a distinctive Arab-French culture has evolved through foreign scholarships as well as the continuous back and forth flow of the migrant workers to France. Thus, it was profoundly affected by 130 years of colonial rule(
).

However, since independence, the country has sought to regain its Arab and Islamic heritage. Even its President Bouteflika, since his nomination, attempted to polish Algeria’s tarnished international image (after the massacres of the Algerian people in the 1990s), and to strengthen the relationship of Algeria with the U.S. and the European Union.

I-4-C- Homogeneous Vs. Diverse Nations:

In American literature, the first mention of the term may be in Hector St. Jean DE CREVECOEUR’S Letters From an American Farmer in 1782, where he answers his own question: “What then is the American, this new man?”(
). He becomes an American once he was received by New York city. Thus, “individuals of all nations are melted into a new race of men, whose labours and posterity will one day cause great changes in the world”(
).
However, the popular use of the metaphor is believed to have been derived from Israeli ZANGWILL’S play The Melting Pot, which was first performed in Washington, D.C. in 1908 ( The play was an adaptation of Shakespeare’s Romeo and Juliet set by ZANGWILL in New York City)(
).

Thus, the melting pot is a metaphor which is used to refer to the way in which homogenous societies develop, and where the ingredients in the pot (meaning people of different cultures and religions) are combined culturally and where they somewhat loose their 

discrete identities; resulting in a final product, being a more uniform consistency and favour, which is quite different from the original inputs(
).

In addition, the term “Melting Pot” gained popularity in the U.S. when it was used to describe its ethnicity, especially after using it in the play of the same name(
). This latter was a modernized Romeo and Juliet, where the protagonist declared “[to] understand that America is God’s Crucible, the great Melting-Pot where all the races of Europe are melting and reforming! A pig for your feuds and vendettas! Germans and Frenchmen, Irishmen, and Englishmen, Jews and Russians- into the Crucible with you all! God is making the American”(
).

This process is sometimes equated with cultural assimilation; however, the former implies both a melting of cultures and ethnicities intermarriage, while the latter often occurs without intermarriage(
).

The idea of Melting Pot may be strongly related to the U.S., particularly in reference to “model” immigrant groups of the past: these past generations of immigrants became successful by working to shed their historic identities, and adopt the ways of their new country. So, they absorbed the ways of “host” society, while loosing gradually their connection to their native culture.

One may add that the term Melting-Pot is still commonly used in the U.S., although it was disregarded by modern sociologists as outdated since it was replaced by the idea of pluralism, which replaced assimilation as well(
).
Alternate ideas, such as “Salad Bowl” or the “symphony” are often used for the immigrants who retained their native cultures. Even, the prominent sociologists used them to describe how cultures and ethnicities mix in the U.S.

Since the 1960s, the Melting Pot theory became disregarded of describing interethnic relations in the U.S. and other countries. It was substituted, then, by the multicultural approach, where each “ingredient” retains its integrity and flavour, while contributing to a successful final product. Thus, in the 1990s, the U.S. political correctness emphasized that each ethnic and national group has the right to maintain and preserve their cultural distinction and integrity. Furthermore, one doesn’t need to assimilate or abandon their heritage in order to merge into the majority European Anglo-Saxon, in the American society.

Moreover, multiculturalists support loose immigration controls and programmes that offer certain privileges to minority and immigrant groups. However, they claim that assimilation can hurt the cultures of these latter by stripping away their distinctive features; in addition, it may result in relatively homogenous society with a strong sense of nationalism. Besides, it may loosen the original cultural identity of the immigrants.

In short, supporting the Melting-Pot or Multiculturalism approach became an issue of much debate within some countries, including Algeria with its Berber community, who have either to mingle with the majority Arab society or to separate themselves as an independent society within the national entity.

Then, the Melting-Pot theory may work when the “ingredients” are added in modest increments, so that they can be absorbed properly into the whole. More than that, the multicultural policy of freer immigration is unworkable in an era in which the supply of immigrant from the third world countries seems limitless.

At last, it may be mentioned that the Melting-Pot theory of ethnic relations knows a rebirth phase since it shares many similarities with an approach to ethnicity in Western Countries: whiteness studies, a discipline which examines the “social construction of whiteness”, such as the Italians and Irish who, once minority groups and distinct races, become accepted as “white” more recently.

I-5- Conclusion:

In any society, social minorities, which share a set of cultural assumptions, methods and goals, may differ in certain respects from those of the larger group. Thus, social tensions are common in social plurality situations since the members of society may try to solve the problem of minorities in two ways: Either by their elimination altogether, or tolerating them. The former solution may take the form of assimilation (which is sometimes called acculturation(
)), in which groups of individuals having different cultures come into continuous first-hand contact, with a change in their original cultural patterns. An example of a successful assimilation is provided by the nineteenth and early twentieth centuries America, where large groups of immigrants and their children (speaking foreign languages) were assimilated very rapidly as a result of educational and cultural indoctrination. Whereas, the toleration of ethnic and cultural minority groups may cause the production of a wide range of different types of social organisation.

It is from those who are from other cultures, and who direct their lives from different points of view, that the Americans will gain a deeper understanding of their own culture by looking at it from contrasting cultural perspectives. This is done by American Studies scholars who use the cross-cultural analysis in order to bring American culture into sharper focus. Thus, a comparison between western and non-western societies should represent the cross-cultural problem i.e. intercultural problem which refers to a comparison of cultural differences leading to an interaction between people of different cultures.

Furthermore, cultural analysis increases the scope of understanding when the historical division of colonialism is included. This is because non-western colonies frequently share the status of former colonies, or else, as territories within the spheres of influence of European countries.




II-1- Introduction

The aim of teaching American Studies at the Algerian University is to acquire knowledge, and demystify the American culture. The cultural interaction consists of the identification of one’s culture with another one as well as self–redefinition. Thus, it reveals to the other his own contradictions which are either silenced purposely by his own culture or unsuspected because of cultural centeredness. Moreover, it becomes a precious instrument to know about oneself and the other, nowadays, where both diversity and exclusiveness are replacing uniformity and demystification, respectively. This means a "mutual understanding"(
) since culture becomes complementary through its cultural contribution of poor and underdeveloped societies to richer ones, as America.

Demystifying the latter gains much from their foreign contribution, especially from some parts of the Third World. This process necessitates a knowledge about the founding principles of the Americans whose most outstanding motto is the ex pluribus Unum, i.e. diversity and cohesion(
), as well as the evolution, or regression, of such principles (which starts from the birth of the country or its first settlements).Thus, extensive intercultural relationships lead the way to a cultural complementary, an important factor in any global approach of the world. 

While studying the American culture, an observer from the Third World may open new areas which are different from his own culture. Thus, discovering common grounds that exist between cultures as different, such as that of the Third World and the American one. Such commonness produces a universal culture which should accept what appears as its diverse facets and developments (pleasing the supporter of the ex pluribus Unum)(
).

The cross–cultural contacts should not be viewed as contacts between inferiors and superiors. Instead they should be viewed as a mutual and growing self– knowledge which is provided by the "other"(
) (which may not be so different after all).

II-2- The Emergence of Both Nations

           In the seventh century, a particular outpouring of peoples from Arabia into the other continents was considerable because it launched Islam as a great world religion.

II-2-A Asian Origins of Early People 

              Concerning the Algerian nation, for nearly fifteen hundred years, from the foundation of the first Phoenician colonies (about the eighth century B.C.) until the Arab Conquest (in the seventh century A.D.), most of the Africans who lived in the North of Sahara belonged to the Mediterranean civilisation. After the domination of the trade in the Eastern Mediterranean basin by Phoenician merchants and their expansion westward, from the seaports of Syria, they brought the young Mediterranean Civilisation to North Africa.
       There, the people were fair-skinned Caucasians whom the ancient Greeks called ‘Libyans’ so as to distinguish them from the ‘Ethiopians’, the men with ‘burnt faces’ (meaning the Negroes)(
). These former spoke languages of the Hamito–Semitic family; whereas their purest descendent nowadays are Berber groups isolated in the mountain regions of North Africa. Besides, they lived so long in the margin of the Mediterranean world. The Arab historians distinguished between the Berbers of the desert, known as Tuareg, and the sedentary Berbers of the kabyles.

 It is believed that Berbers’ emergence was the result of the admixture of an eastern people, ‘Libou’(
), who migrated to the Maghreb (about the third or second millennium B.C.), with its prehistoric inhabitants(
). Thus, the Berber are a composite race who were formed from dissimilar ethnological elements, where the Mediterranean type dominates.

In addition, by the beginning of the eighth century, the Muslim Arabs from the Asian continent overrun all the North of the African Sahara, and invaded even Southern Europe. Thus, within a few centuries, its people had become part of the new world and culture of Islam. 

During the Arab raids on the Maghreb, many of the sedentary Berbers were still hostile to foreign interference. 'Uqba Ibn Nafia' was the first who ventured effectively into what was regarded by the Arabs as "a treacherous country" (
). However, he and his men were trapped and smashed by sedentary Berber tribes when he ventured out on a long expedition further to the west of his established Kairouan(
).

 Moreover, the tribes of Aures mountains, under their leader Kahina (i.e. ‘the priestess’), fought the Arabs a bitter fighting. It was not until 705 that it was possible for these latter to incorporate Ifriqiyah  (the Arab version of the old name ‘Africa’), which was the most settled and valuable of North African territories, as a regular province of their empire.

              The Arab conquest of North Africa did not lead to the establishment of a lasting political empire; however, it brought a remarkable and permanent social change. Effectively, in the Maghreb, Islam eclipsed Christianity totally, which was the last legacy of the Mediterranean civilisation.

  Now, the southern parts of the Mediterranean world were part of the new Islamic world and culture, and its civilisation became much rooted there. This Islamic civilisation was unrivalled anywhere in the world, from about 800 to about 1300 A.D, for the quality of its thought, art, science and government. Even the North African Berbers played a major part in 

the history of the western world while there was no united Berber empire there. Even if Islam had become the religion of most Berber tribesmen, and the classical Arabic the language of education, culture, administration and trade; yet, the vast mass of the Berber, as tribesmen, remain loyal to their own Berber dialects. In addition, the Berber life which managed to survive was that of a tribal outlook in the kabyles and the Aures. 

By 1147, the whole Maghreb became a major force in both the Islamic and Mediterranean worlds after the establishment of the first Berber government under the entitled Zenata Caliph, ‘Abd al Mumin. However, the Berber great days were over by the disintegration of their kingdom in its tribal parts, in 1212. From then on, by dissolving its unity, its three divisions became apparent.

 Concerning the United States nation, it was known that human arrival to North America was during the last Wisconsin glacial period about 35.000 to 20.000 years ago. These aboriginal peoples of the Western  hemisphere became known as Amerindians(
). The latter had their origins in Asia; and have even retained some physical resemblances with modern Asiatic people. Moreover,  they were divided into two groups: the first larger group, which is called Native Americans, is spread geographically into North, Middle and South America. Whereas, the second one, that of the Arctic people, included Eskimo or Inuit, and Aleuts. These groups were isolated long enough so as to form a distinct group, known as American Indians(
).    

            Furthermore, it was suggested that the Indians were not immigrants, but that America was their ancestral homeland since they were there when Christopher Columbus made his landfall in his search for the Asian continent. Thus, they are the only Americans whose entire heritage is, and has always been, there where it is to be preserved. Effectively, it was believed that a group of wandering hunters crossed a narrow strip of land connecting Asia to the Northern part of America(
). Later on, they spread all over the Americas, and settled in their different parts. More recently, these first Americans became known as Amerindians or “native Americans”(
).

               These first Americans were scattered across the continent forming tribes with different ways of life (some were hunters; others were farmers). Moreover, these populations were composed of many nations, varying from autonomous communities of a few hundred to thousands ruled by some of them. Thus, America was already multiethnic before the first arrival of the overseas colonisers(
). The most distinguished ones are Pueblo people, who are still living in Arizona and New Mexico, were the most organised of the Amerindian farming people. Besides, their neighbours were the wandering Apache who never succeeded to be settled farmers. Far away from both of them lived Iroquois, a group of tribes – a nation – of skilled farmers and warriors in the north-east of Northern America. Another warrior nation called themselves Dakota, meaning “allies”, and better known as Sioux, meaning “enemies”(
). The latter were scattered from the Mississipi River to the Rocky Mountains(
).  

It was necessary to comprehend the number and diversity of the First Nations in order to understand their contemporary situations.  Besides, much of the tension comes from the unconformity between this fact and the U.S. policy of treating members of these nations as a single class; and that was because only few Americans are familiar with their long histories.

    II-2-B- European Colonisers:

The era of European dominance over Africa was short, but it has shaped history: While the centres of European cultures flourished, decayed and evolved in their turn, African empires rose, ruled, resisted and vanished. Their cultures were different only on the horizontal direction; while on the vertical one, the conquest produced the superior and inferior ones. 

It was the Mediterranean area which was very important to the rivalry of European countries: In the nineteenth century, England and France used the Mediterranean basin as an important region for their territorial expansion. Concerning the Algerian country, it became a French camp where the army was the main factor in maintaining the French occupation there as well as in originating it.

          Effectively, the Mediterranean region had been converted into a political and ideological frontier where there was a constant dispute between the forces of Islam and Christendom. Moreover, new and dynamic forces immerged from this region in the fifteenth and sixteenth centuries, which affected the African continent thanks to its combination of economic cooperation with political and military warfare (Because of them, northern Africa became a dead frontier-land)(
).

 The first among these forces were the new nation–states of Western Europe, Portugal and Spain. In fact, from 1415 onwards, after freeing their Peninsula from Islam, the latter began to pursue their enemies across the Mediterranean Sea.

              During the fourteenth and fifteenth centuries, the corsairs of the Ottoman Turks gained control of the whole North African coastline thanks to its military power. Thus, Algiers became their new centre, as a pashalik of the Ottoman empire.

               In 1711, the Dey, who was an autocrat elected by janissaries (i.e. the professional elite of the Ottoman army who were subjected to a rigorous military and Muslim training), took the pashalik over the regency of Algiers; but it could not be agreed that this regency had a government.

  However, in the seventeenth century, there came a change with the rapid growth of the demand for labour by the European plantations in tropical America. Effectively, the balance of power between the Christian Europeans and Muslim North Africans began to change in favour of Europe, during the end of the tenth century. This was due to the growing of the material power of Western Europe in comparison with the relative stagnation of the Islamic world since the fifteenth century and, especially, the revival of the European interest in the direct route to Asia.

  That is why, the French force with no British fleet to frustrate it, and with a government anxious to secure overseas the success denied at home, occupied Algiers in 1830 under the pretext of eliminating the corsairing activity. (Then, Algiers was more vulnerable than the other Maghrebian states which engaged in corsairing).

By then, although it was easy to capture Algiers and its Dey, and to occupy the other major parts of the country; yet, it was not easy to decide on the subsequent policy. Effectively, the French government was not prepared to surrender such conquest, won by French arms; and has not decided yet how to overcome the tribes of the Arab and Berber in the interior.

  It was in 1832 that these tribes showed their hostility to the foreigners by rising in a jihad under a son of a marabout  (holy man), "Abd al Kader". Thus, the occupation of the coastal plain was made possible by the tribal attacks, till the arrival of General BUGEAU in 1840. This brought the policy of expelling the tribes and replacing them by European colonists; but, it was impracticable to push all the Algerian tribes into the Sahara. Nevertheless, the Algerian resistance did not cease till 1879 (despite the capture of "Abd al kader" in 1847), when all the tribes between the sea and the desert were captivated by the French army(
).

               By then, the French thought of colonising the cleared territories, and assimilating the colonists to the civil government of Metropolitan France. For the rest of the territories, they were forced to recognise Napoleon III’s saying that Algeria was not only a French colony, but also "an Arab Kingdom"(
). So, the Muslim tribesmen could not be assimilated quickly. They were ruled by the French officials of Bureaux Arabes (i.e. Arab Bureaux) through their tribal Chiefs and councils.

   After the discovery of America by the Genoese sea captain Christopher COLUMBUS in 1492, the first who claimed the American lands were the Spanish conquistadores, who reached the southwestern part of North America. There, they settled on the Florida peninsula and mingled with the native population. Besides, they left their impression there; and even their descendants of mixed and Spanish and Indian ancestry are still found in the southwest, such as New Mexico.   

               Unlike them, the British who followed, after the defeat of the Spanish Armada in 1588, became the supreme colonial power in the Western hemisphere. They were the first large group who crossed the Atlantic to settle there (including tradesmen, fortune seekers, civil administrators, political refugees, religious dissidents and even criminals). Effectively, they came in family groups, with others from their home towns, and even entire communities moved from Great Britain to America.

                The North Europeans were the ones who established the foundation of the modern American society as well as formed the basis of the White majority. Moreover, these White Anglo-Saxon Protestants (W.A.S.P.) constituted the most powerful part of the U.S. population, despite the immigration of millions of southern and eastern Europeans, thousands of Asians, Africans and Latin Americans, at the end of the nineteenth century(
).        

                 Furthermore, the first census including the nationalities of the Americans was in 1820; in which all those who entered the U.S. were listed by the country of origin(
). Moreover, between 1820 and the Civil War, more than 3,500,000 European immigrants entered America: many were from England and Scandinavia; but the majority were from Ireland and Germany. Besides, the members of each ethnic group gathered into a separate community. 

II-2-C Policies of Colonisation:

  A second kind of Algerian population was taking root in Algeria from 1830 and on, both Christian and European in origin. The colonisation then was supported by army leaders (especially General Bugeau) who faced the difficulty of finding lands. This involved displacing the population as declared by General Bugeau : “wherever the water-supply is good, and the land fertile , there we must place colonists without bothering about the previous owners”.(
) Thus, without considering the government injunctions, the best land passed into the lands of the colonists gradually; meanwhile, the Muslims retired to less fertile ones. But they multiplied and came back as labourers in the centres of European settlement.
The French aimed at dispossessing the native people of their lands through land legislation, which passed by France, at the end of the Algerian great resistance, in the 1830s and 1840s. Moreover, the Sénatus-consulte of 1863 had the aim to divide the Arch (i.e. tribal) lands as well as to promote individual property. Thus, by making land transaction possible, land was transferred at a very cheap price from the Algerians to the European colonists. Furthermore, it was proposed by the mayor of El Khroub (in Eastern Algeria) that the Gouvernement Général (General Government) had to establish land property and declare a total freedom of land transaction. In that way, 90% of Algerian lands would pass under European control, in a year(
).

 That is why all imperial territories became subjected to French law under the Warnier law of 1873. It even insisted that douars’ (i.e. Hamlets’) lands had to be divided into individual allotments which were easy to transfer to European land purchases through transactions. In addition, the French colonists seized Habouz (religious) lands. That was what happened in America since the European colonists did the same with most sacred (religious) lands of the native people(
). 

In fact, since the French colonists were not satisfied with the amount of the purchased lands, they enforced a second Sénatus-consulte in 1887(
). The aim of this latter was facilitating the transactions to Europeans by breaking up tribal lands into small allotments as well as destroying the traditional social structure that permitted to sustain the resistance of the native people.

          Algerians are aware of the Algerian colonial process as well as the means used by the French Governments to dispossess them of their lands and, in particular, the control of the Arch (i.e. tribal) lands. This point could be a basis for intercultural studies to show that similar methods were used in both the American and Algerian cases of colonisation: the European colonists in both America and Algeria, mostly the British in the former and the French in the latter. Both of them dispossessed the natives of their lands and colonised the country.

          However, in the curriculum of the licence, the Indian question is limited to the pre-colonial times in the chapter entitled: "The original Inhabitants of America", where students are introduced to different aspects of Indian life, such as their relation to land, religious beliefs, social structure, etc.(
)
          Using the students’ knowledge, they may make parallels and comparisons concerning the methods of colonisation of North America as well as how it was dealt with the native peoples. Thus, there would be more ground for better understanding the question of the Native Americans if the students draw parallels and comparisons between the colonial experience of the Indians and the colonised Algerians. This will help students to understand the Indian ways of life (i.e. civilisation) since this matter is not related to the rest of the programme, as if the Indian civilisation was already settled and became negligible (i.e. The dispossession of their traditional lands and the parallel massacres and warfare are left aside since the designers of the licence curriculum did not give the deserved importance to the Indians’ question). Even the methods of the colonisation conducted by the U.S. Government were not included in the programme. In fact, from colonial times to the present, Indian history has been a tragic chronicle: dispossession, extermination, and government policies varying from forced assimilation to forced segregation; which were rationalised by the white racial superiority (
). 

The students were rather prepared to the acceptance of the idea of independence of the colonies and their supposed free hand in America. It would be appropriate if the Algerian students were rather introduced to the colonial experience of the Native Americans so as to show to which extent the experiences of colonisation of both the Algerians and Native Americans were similar (i.e. similar colonisation methods were used in both cases). 

In fact, The Indians of the Plains, who were defeated by the Whites, relocated on reservations and began to acculturate to European forms of social structure. They were removed with force from most of the American lands east of The Mississipi River except in isolated spots. Besides, the total removal to the West occurred later. 

The nature of Indian-European relations was determined according to the differences between Europeans who arrived in the New World (such as the French, Spanish and Portuguese) (
) as well as the kinds of Indian culture.

   II-3- The Development of Both Societies

The twentieth century has shifted the centre of the world with its wars and revolutions. For 500 years before, European states had stretched across the sea planting colonies, where they grasped materials and markets, transforming or destroying whole civilizations (in their economic advance). They created a western civilisation, where the Christian religion was an optional epithet, with their mastery of the sea thanks to the superior technology of their industrial growth.
II- 3-A- Immigration of the European Coloniser to the Targeted Populations
   The French settlers, who arrived to the colonised areas by the end of the twentieth century, built several hundred “villages of colonisation” in the Northern countryside(
). Yet, urbanisation had increased greatly under their rule during and after the War of Independence. In fact, these European settlements changed to overcrowded cities with a mixed population.

    Because of the hostility of the Algerian native people, land and disease, there was no reason for inciting the French to emigrate to Algeria. Really, almost half of the 350,000 Europeans living there by the 1880s were not French, but Spaniards, Italians and Maltese; while the excluded natives were increasing in numbers(
).

Effectively, the settlers were of mixed origin, such as the Spanish in Oran, the French, Italian and Maltese in the centre and east of Algiers. Even non-French settlers developed European-Algerian sentiments. This situation may have resulted into a separate state, independent from France, when disregarding the Muslim majority and its closeness to France(
). 

Furthermore, nearly two million Europeans were living in North Africa during the early 1950s, i.e. 9 % of the total population of the region; and of whom the half were in Algeria(
). That is why the decolonisation in this latter was more massive than anywhere else through the Europeans’ departure, in the late 1950s and 1960s.  

Starting from the colonial period till the recent decades, many thousands of Algerians have emigrated from Algeria to other countries, especially France. In addition, more than a million Algerians live in France nowadays(
).

             The founders of the U.S. republic did not know the degree to which immigration would transform the American population; but they knew the means to absorb the foreign-born, "Acculturation" (Synonymous with "Assimilation"(
)). That is why a uniform naturalisation procedure was authorised and written by the first congress in 1790. Even its revised version in 1802 still remains in force. This law intended to enable the newcomers with a variety of backgrounds to join the host people as citizens of a republic. Thus, the U.S. was the first nation in modern history to decide the reception of immigrants. Besides, its process of self definition began in the 1760s with its struggle against the mother countries (i.e. the War of Independence) and continued in the 1790s, when establishing its new nation state.

 During the century after 1830, about 35 to 40 million immigrants came to America. Besides, scholars have subdivided this century, when dealing with the pouring of population, into the “new” or early immigration (the period from 1830 to1882), and the “old” immigration (the period from 1882 to 1930).

 It was after 1882 that the immigration became a matter of public concern (i.e. after the federal control replaced that of the states), which leads to a social movement after World War I to “Americanise” all immigrants as well as to change immigration laws (those of 

1921 and 1924). The latter aim at the exclusion of all ethnic peoples other than those of Nordic and Anglo-Saxon stock.

Then, the ethnic family of mid- and late nineteenth century America, as transplanted, adaptive and primary social unit, is engaged in the process of conserving and rebuilding ethnic culture, as well as creating new generations in the image of the old through a distinctive socialisation process.

The initial ethnic family remains both kin-involved and community-situated since it is somewhat static, stationary, and resistant to geographical mobility. This family with other kin form neighbourhoods which combine into communities, better identified as colonies. These colonies, once established, became known as collective refuges; then, with kinship ties attract fellow immigrant countrymen. Thus, each ethnic group maintains its distinctive characters through the rules which prescribe and proscribe both marriages, residence, kinship obligations, and division of labour to some extent.

However, the initial ethnic family in America cannot be seen as a simple transplant; meaning it was taken from its Old World context and placed intact in the New(
).

Generally, it may be said that at least the first generation of the immigrants kept the same family orientation of the Old World in the New one. Moreover, it is this orientation which plays a central role in the structure of the initial ethnic family of the New World. Effectively, 

this ethnicity presupposes antecedent culture. (i.e. traditions, symbols, meanings and practices), for which local institutions arise (or those already present in the antecedent Old World) as the societal organisation of the ethnic peoples, and are adopted to secure some form of cultural and social survival.

II-3-B- The Struggle of the Dispossessed Natives

The Algerian territories were divided into three provinces held by a General of a division for each, which are divided in their turn into military subdivisions and centres of colonisation. They were even ruled by a kind of indirect government under the Arab chiefs. These latter, who were belonging to religious or military aristocracy, played the role of intermediaries between the French government and the Algerian population. The decree of 1st February, 1844 constituted the Arab Affairs Bureaux where they worked. There were good relations then, since the indigenous leaders and military officers worked together. Yet, there was no confusion about resisting the French from Emir Abed El Kader onwards. His aim was to preserve the Algerian identity, through maintaining the Algerian religion, language and culture(
).  

         In fact, when the French conquered Algeria in the nineteenth century, they found an important political force in the country-side and even in the cities, the Sufi orders. So, they felt compelled to work with and through them. However, the appearance of Emir ‘Abdul-Qader as a leader of the Algerian resistance extended the conflict to the French, involving the tribal pastoral communities, after being limited to the urban centres.    

Moreover, his religious character led him to exclude permanent coexistence with them. So, he commanded the loyalty of the Algerian tribes which depended on him for the success against the French. Besides, his system of government suited well to the tribal structure of the society since he held supreme authority over a federal-like structure of tribes. The control of each tribe was under the control of its chief, entitled Agha, by the Emir.

Unfortunately, this war of resistance continued till 1847 when it was ended by General Bugeaud. This latter tried to implement his policies, especially those of assimilation, through many practices. Primarily, starting from the “restrained” occupation; then, the total conquest by exterminating the troublesome people of different regions. The consequences were moral and physical since the total conquest involved both the containment and settlement of nomadic tribes and land policy. This latter was instituted by the application of the Sénatus-consulte of 1863, the Forest code and the Warnier war of 1873(
).

After the first attempt of Algerian resistance failed, and the surrender of Emir ‘Abdul-Qadir on 23rd December, 1847, it was the Bureau Arabe which organised Muslims affairs and made liaison with the Algerian tribes. From the beginning of the conquest, the Algerian regions, where the French settled large numbers, were governed separately, with separate institutions and rules, from those where few Europeans lived, and which remained exclusively Muslim. In fact, the Europeans were estimated at 109,380 in 1847, of whom only one seventh lived outside the big towns. These civilian middle class settlers believed in assimilation, which implied the removal of the barriers established by the Bureau Arabe, depriving them from the access to new lands.

From colonial times to the present time, Indian history has been a tragic chronicle: dispossession, extermination, and government policies varying from forced assimilation to forced segregation; which were rationalised by the racial superiority of the White. 

 In fact, these latter influenced the Indians customary ways; besides, many tribes suffered the humiliation of being dispossessed from their traditional areas: Firstly, by the Spanish who were seeking their wealth as well as converting them to Christianity. Secondly, by the English who forced them to retreat from their lands(
).

Moreover, each community of settlers had its own ways in treating the Indians, in the early years of colonial rule: Some tried to make treaties; others tried to establish trade relationships; but another group of the British fought them in order to maintain control over their territories.

It was in 1754 that a general policy was made by the British Crown; thanks to its decisions the Indian tribes were recognised as “independent nations under the protection of the Crown; Indian lands were inalienable except through voluntary surrender to the Crown; any attempt by an individual or group, subject to the Crown, or by a foreign state, to buy or seize lands from Indians, was illegal”(
). The implementation of this policy met settlers resistance; and this conflict was among the factors contributing to the American Revolution.

However, by the moving of the frontier westward, the American policy varied from attempts of negotiation with the members of the sovereign Indian nations, to the massacres and removal. In addition, military force was used in case the Treaty could not achieve its goal – such as the requirement of Indians’ or their leaders’ consent before being moved to new territories, according to Congressional Removal Act of 1830-. Furthermore, in the first half of the nineteenth century, thousands of Indians were removed from Eastern states to the Western territories under brutal conditions(
).  

At last, the final stage of territorial expansion was during the California gold rush through land intrusion and frontier wars between White settlers and a small number of Indian groups. This uprising took several decades to be reduced to Indian total submission and their isolation in reservations.  

             For the latter purpose, the U.S. army fought a thousand battles in order to place the remaining Native American tribes on reservations in the West. The latter made revenge attacks on the British settlers who wanted more lands westward when facing thousands of wagon trains reaching their lands. For three decades, starting from the 1850s, Indian raids and fighting took place through the western Plains. 

              In 1870, the U.S. Congress continued making treaties with Indian tribes; but they ceased because of the protestation of the House of Representatives. Contradictory to their expectations, Indian  number increased after 1920, leaving the U.S. without a policy for their living and survival.

II-3-C- Methods of Settlement in the Colonised Lands:

The second major problem, after dispossessing the Algerians, and removing them away from their lands, was finding settlers. Foreigners came in greater numbers than the French since France was not an over-populated country (The Oran province was settled mainly by Spaniards; while much of the population settled in the eastern province were from Italy, Sicily and Malta).

Until 1895, these foreigners regularly outnumbered the French. However, when the children of the resident ones were made French by law, they soon formed the rioting habit when thinking that the Government was neglecting their interests. The purpose of these Europeans was not to make Muslims into Frenchmen; it was rather to make a living, to better their position, to escape from intolerable conditions at home, or because they were sent there.

As the settlers wished, Algeria was declared, then, a French territory, and was divided into three departments as the French model. By 1863, the colonisation received a new direction as 500,000 acres of land in the Mitidja (Northern centre of Algeria) was acquired for it. Among them, 300,000 were reserved for Muslim settlement(
). However, these lands were not adapted to the European methods of cultivation; that is why the Algerians became hired labourers.

 It may be noticed that there is a brief parallel between the means used by the European settlers in both North American and Algerian settlement, as well as similar approaches to take control of the native lands. That is why, some scholars suggested teaching the Algerian students through an intercultural approach and in terms of the colonial experience of Algeria, in their course of American Studies(
).

 Effectively, during the first half of the seventeenth century, both the defeat of the Spanish Armada in 1588, and the granting of Royal Charters to English Joint Stock Companies, opened the doors of the New World for English organised settlements and investments. They fought there to make the land their permanent home.

  Moreover, the arrival of these land–hungry European settlers in growing numbers caused a great pressure on the Indians (i.e. the Native Americans), which was due to more demands for land. Such pressure soon caused a war between the Indians and the European colonists. Even the signed treaties by Indian tribes were either ignored or renegotiated by the colonists or the Federal Government.

  As it was expressed by a historian: "….with rare exception, no Europeans had the imagination or sensitivity to transcend the general view of primitive peoples as barbarians, devil worshippers, or noble savages to be sacrificed where necessary to the expansion of white settlement, trade, and power"(
).With the arrival of more European colonists, the Indians were forced to abandon their traditional territories and go west, where they were promised to enjoy royal protection (under the Royal Proclamation of 1763; which promised an establishment of permanent homes for the Indians in the west).

II-4- Cultural Diversity: Melting-Pot Theory

    The distinction between coloniser and colonised was based on religion since “Muslim” in Algeria became a generic term for all the indigenous people.

II-4-A- Assimilation as an Integrative Method

In Algeria, foreign rule acted as the means applied in nation–building (through the weakening of the organisation of the tribes). In fact, the heterogeneous native groups were united once they realised that they were all treated as different from, and inferior to, the class of foreign colonisers (regardless to their locality, social background, or educational attainment).  

Moreover, Islamic revival was identified with the rejection of colonial rule. This was simultaneous with the insistence of the Algerian évolués (i.e. the advanced) to retain their Muslim personal status and to be treated as fully qualified French citizens. Furthermore, in 

1936 Mr. Ferhat Abbas, an assimilationist leader, denied that an Algerian nation had ever existed, in his article published in his periodical Entente. 

In addition, in 1930, Augustin BERNARD, a writer on North African affairs whose views were taken as those of the most responsible Frenchmen of the time, wrote a volume entitled Algeria, to commemorate the 100th anniversary of the French capture of Algiers. Within it, he wrote that: 

Certainly, our victory turned Algeria over like a fine harrow; its people have become sheep without a shepherd or, as described by M. Jales CAMBON, Governor–General (1903-1911), “human dust”. But this society having lost its own form is about to assume ours. …Now we did not go to Algeria merely to bring order into the native administration or to equip the country and then see it break away, retaining perhaps some gratitude towards us. No, our ultimate aim was always, and it still is, to found an overseas France where our language and civilization would live again through ever-closer co-operation of the natives with France…  in others words, by their being made Frenchmen (francisation)(
) 

Thus, he welcomed an assimilationist solution because he saw it as a chance to the problem solving; it was the same idea for every Frenchmen who thought about Algeria sincerely (i.e. concerning the future status of the Muslim populations). However, he was misleading in giving the impression that Muslims become French citizens in 1865; while in 1919, they acquired their voting Rights(
). 

Nevertheless, as a result of the constitutional and administrative arrangements of 1848, there was the division of the inhabitants of Algeria into a privileged European and a suppressed Muslim community (which is not enjoying all the powers of the French).  Since the fusion between them was nearly impossible, the alternative was to create the circumstances for meaningful coexistence under French sovereignty(
). Moreover, after the collapse of the imperial regime, a law of 1889 gave the French nationality to the Europeans’ children born in Algeria (French and non-French).

Thus, the community of settlers enlarged since the number of the French citizens doubled in 1901 (whereas the Algerian Muslims numbered 3,5 million in 1891). Moreover, there appeared a new people when the number of Europeans born in the country exceeded, that of the immigrants, for the first time calling themselves the pieds noirs (black feet). Yet, by the end of the century, there were eight times as many Muslims in Algeria as Europeans(
). 

However, in the four decades preceding World War I (W.W.I),  the triumphant settler community was building l’Algérie française (the French Algeria). This process confirmed the polarisation of society, and made fusion impossible. But, after the W.W.I, there arose new forces which shaped the history of Algeria in the twentieth century.

             In the U.S.A., the minority group adopts the patterns and norms of its host culture by assimilating, i.e. it is incorporated into the dominant culture in such a way that it no longer exists as a separate cultural unit: "Assimilation describes the process of change that a minority ethnic group may experience when it moves to a country where another culture dominates"( 
). There, such a model is the "melting pot", where ethnic groups give up their own cultural traditions when they intermingle into a common national stew.

              Two centuries after the founding of the American Republic, the multiethnic population of America became more so thanks to the territorial expansion on one hand (through conquest, purchase, and annexation which added to the original diversity); and the massive infusion of immigrants from almost everywhere, on the other hand. The latter shed a new light on the U.S. character; that is why their acculturation needed attention. 

Such consideration was made by J. Hector  St. John de Crèvecoeur, in 1782, when he asked: "what then is the American, this new man?”(
). Before the end of War of Independence, he conceived his adopted  country as peopled of diverse stocks from across the Atlantic, as well as containing a "strange mixture of blood, which you will find in no other country"(
). Except their springing from different ancestors, what did the Americans have in common? This raised question concerns itself with the relation between ethnic diversity and national unity since the lasting immigration continued to change the ethnic and religious composition of the population(
).Thus, the Americans felt compelled to determine who they were as a whole.

The stream of new comers has been continuous. Through many migrations, according to the government statisticians, some sixty different ethnic groups, who lived all over the U.S. prior to the W.W.I, are at present over a hundred of them. Therefore, it may be said that more different kinds of immigrants have entered the U.S. than any other country in modern history.

In the process of acculturation, according to the terms for becoming a naturalised citizen, the immigrants were not required to give up whatever they cared for in order to preserve their folk culture (i.e. their religions, languages, memories, customs, music or food). Yet, the national identity rested on the faith that unity and diversity, as suggested by the founders of the republic, were supposed to be not only compatible but supportive of liberty as well.

II-4-B- Failure of Assimilation and Unmelted Natives: 

In the nineteenth century, the European countries rivalry, especially England and France, turned their attention to the Mediterranean basin, which was an important region for their territorial expansion. In the Algerian context, the French “assimilation” was synonymous 

to “domination”(
).  In fact, it had the objective to put the Algerian indigenous people on the path of the European civilisation through the laws(
). So, it attempted the fusion of two different races. The ideological means was both religion, the formation of an intellectual elite and the expansion of the French over the Algerian territories and, especially, through the suppression of culture. 

Since Algeria was not totally pacified, the military force had to stay in the colony in order to maintain peace as well as to repress indigenous agitations. Specifically, assimilation needed a military presence; however, it failed, especially at the cultural level. Failure, meaning to fail in achieving declared goals, in this case it concerns the goals of “assimilation”(
). In order to be effective, the policies of assimilation has always needed the policies of extermination, which were used in Algeria in order to assimilate its people during French colonialism, although they were not part of the French community. Yet, there existed both physical and moral obstacles which prevented the Algerians from being a part of the French society.

 Moreover, its most influential effect was through culture since it is through the cultural aspect of assimilation that a domination may be maintained , whatever are its material aspects of a domination,. This implies a permanent and organised repression of the cultural life of the people concerned.

In addition, this process was considered as a violent attempt to deny the culture of the Algerian people. Besides, it entails both dependent and reciprocal relationships that exist between the cultural, economic and political situation in any society.

            Since cultural equality was rejected by the French, it is logical that Algerians could never be assimilated as equals; only equals can be. From the start of French colonisation, the Algerians knew what the French policy meant, i.e. subordination.

              In the U.S.A., there is not a simple American Indian type because of the large –scale cultural diversity of American Indian. Yet, their history includes their slaughter, and their movement to reservations. Both their precedence on the American continent, their primary rural residence on reservations, as well as the historically paternalistic attitude of the American 

government, produced a group which has been highly resistant to assimilation and incorporation into mainstream American society. 

However, some Indians are more acculturated than others, and who have an active membership in an “American Indian ethnic group” as compared to the European ethnic minorities in North America (such as the Menomini and urban Indians). Whereas, others tend 

to be so involved with their own culture that they do not participate in an active way in an integrated Indian ethnic minority, even if they were culturally defined as members by the majority society. Nowadays, specific tribal identities are universally stronger and more important than identity as a Native American.

              Considering the continuity and change of Indian culture, one factor supporting their cultural continuity is the isolation in reservations. Moreover, their resistance to change and developing institutions which help them in the preservation of cultural continuity, both are consequences of forced acculturation. Furthermore, a barrier was set up against Indian assimilation by European racist attitudes.

Effectively, the Indian tribes pride themselves of their rejection to the ways of the European settlers: since they were still living in reservations, they continued to speak their own language, practice their own religion, and follow foreign customs to the Whites. Despite the efforts of missionaries and government to assimilate them through many centuries, their resistance was an evidence of the strength of the Indian culture. 

II-4-C- Cultures of Melting-Pot in Homogenous Societies: 

Algeria may be considered as the land of many civilisations and is a “Melting Pot” of cultures(
) since it has a deep and a mixture of bloodlines: Byzantines, Greeks, even Turks have been there. Moreover, it has a rich native population whose origin is not yet found out.(
) 

In fact, the numerous conquerors of the  “Maghreb” came from the Mediterranean area, where they left their imprint on the character and outlook of its people. These people were known as Berbers, or ‘Libyan’ (derived from ‘Libou’) to refer to the indigenous population. They emerged into the Maghreb as a result of the admixture of an eastern people, the ‘Libou’, who migrated there during the third or second millennium B.C., with its prehistoric inhabitants (since the beginning of this century, it was discovered that it was inhabited by man earlier than the fifteenth millennium B.C.). Thus, the Berbers are a composite race which is formed of dissimilar ethnological elements; yet, there existed marked physical distinctions between the Berbers today.

Starting from the seventh century, there was the spread of the Arabic language and Islamic religion in the Maghreb, especially after the arrival of the nomadic Arabian tribes of ‘Banu Hilal’ and ‘Banu Sulaim’ during the eleventh century. The Berber language became spoken only in those regions which where inaccessible to the invaders.

Even the Algerian tribes, who were primarily concerned with preserving their own independence, joined either the Turks, Spaniards, or Zyanids in temporary alliances; though they did not really accept the authority of any party. Moreover, Algiers’ population became composed of Turks, Andalusians, Jews, Christian renegades and local Arabs and Berbers, who were estimated at about 60,000 people.

Later on, it was estimated that, when the French conquered the Algerian country in 1830, between 5% and 6% of the population were urban. Besides, the majority of the inhabitants of Algiers were non-Turkish Muslims. Even Jews came to live there in considerable numbers.

Tribalism continued to be the most important feature of social organisation since the Turks contributed to its maintenance by using tribal chiefs in order to keep their respective areas under control. Their tribes practiced customary justice which incorporated the Islamic law, without being fully Islamic.

For literary and government purposes, the Berbers adopted the languages of their various conquerors (Carthagians, Roman, Arab and French). It was after their conversion to Islam as well as the spread of the Arab knowledge among them, that at least one attempt was made so as to use the Berber dialect instead of Arabic as the language of religious instruction and government (Later attempts were made at the end of the twentieth and early twenty-first centuries to make Berber an official language of Algerians, next to Arabic). 

Berbers social organisation has been tribal from the early days since their final allegiance was to a tribe, or else to a real or imagined ethnic bond uniting the individual to a part of the race. So, it is believed that there was never a Berber national consciousness.

Effectively, the Maghreban Arab historian and sociologist of the fourteenth century, Ibn Khaldoun, was at pain to create genealogies for the distinguished three major groups amongst the Berbers: Zenata, Sanhaja and Masmuda(
). What he recorded in these divisions was the existence of bonds of loyalties that were manifested in the course of Maghrebian history. Thus, Berbers states were formed on a tribal basis; besides, they were sustained by the support of other tribes belonging to the larger group which they were attached to. Before the eleventh century, the foundation of urban centres was through the intrusion of foreign elements: First, the Carthagians and Greeks founded settlements on, or near, the coast. Then, the Romans who created urban centres for the troops and citizen class of farmers (both inland and on the coast). Next, the Arabs who founded new urban centres inland (such as Qairawan and Fez), as well as developed those left by their predecessors. Moreover, these centres were established either in the midst or the edge of a territory inhabited by a dominant pastoralist community of Berber tribes. Their growth and survival are due to the prevention of the tribes’ intrusions on them; but they obtained greater advantages from serving as soldiers in the urban centres.

In these centres, the Arab conquerors were not disposing of the militant discipline which can be used to push the tribes out from the areas settled by them (as done by the Romans and the Byzantine). However, their other advantage was in the form of religion which permitted to the Berber tribes to associate with the new rulers as well as to take part with them in profitable wars of expansion. Yet, at the beginning of the eighteenth century, at the end of the period of conquest in North Africa and Spain, the Maghreb remained the domain of tribes who obeyed no central political authority outside themselves; besides, they were contributing little towards the developments of settled urban life.

From the eleventh century onward, when the Almoravids and later Berber states shifted the centres of political authority away from the coast, they aided the growth of important urban centres in the interior. Furthermore, under the cause of a political unity in the name of Islam, the Almoravids accustomed the other Berbers to the notion of a centralised political authority, which could evolve out of the Berber society itself. 

Thus, it became the responsibility of the local Berber dynasties, and not of the conquering peoples, the defense of the urban and settled communities as well as the centralised government. This latter, which appeared to uphold the authority of the Muslim law, had to go beyond tribalism. Moreover, this was an indication that there is a political consciousness, then, connected with the Islamic belief of the ultimate unity of all believers, which existed with the sense of belonging to a tribal unit. Thus, the Islamic consciousness was heightened.

Furthermore, Ibn Khaldoun’s ideas on the rise and fall of states and the role of religious doctrines as instruments of political cohesion, both imply that the only two concepts of political legitimacy by Maghrebian society known before the cultural impact of Europe were the tribal and the Islamic(
). Effectively, this implied as well that Islam is an urban religion, the one that encourages political centralisation. 

The Islamisation of the Berbers went further than their Arabisation; yet, in many ways, the Arabisation process was the product of the Islamisation. (‘Uqba bnu Nafi’ ’s heroic martyrdom impressed the Berbers, and even caused some of them to adopt Islam). So, the great inducement to Islamisation was the enlistment in the Arab army and, during the period of conquest, being treated equally with the Arabs (as in the conquest of Spain, which contributed to the Islamisation of Berbers). 

At the turn of the sixteenth century, the religious mood of Maghreban Muslims was one of intolerance towards non-Muslims; and as their own rulers could not protect them against the Christians (i.e. the Spanish who occupied most of the posts on the Maghreban coast), they welcomed outside Muslim help (i.e. the Ottoman authority under Muslim and Turk Sultan and corsairs). 

  In short, it may be said that, thanks to Islam, the Arabs found a brotherhood so as to transcend the divisions and conflicts of the tribes; and the Arabic of the Koran was a perfect vehicle for the expression of true knowledge, wisdom and beauty. Moreover, it is Islam which canalised the energies of the Arab–tribes, enabling them to explode into the outside world with a new unity of purpose.

              Most nation-states are not ethnically homogeneous because of migration, conquest, and colonialism. In a later study, Nielsson (1885) found that in only 45 of 164 states (27%), did a single ethnic group have more than 95% of the population(
). In many nations, multiple cultural groups live together in reasonable harmony. Such peaceful coexistence may be realised through three ways: assimilation, the plural society, and multiculturalism.

In America, the metaphor “melting pot” embodies the notion that immigrants from all over the world fuse together and produces a new and better amalgam, which combines the best cultural contributions of each. This term was first coined by Israel ZANGWILL in his play of the same name, in 1906 (
). 

In fact, the U.S. has long been known as a "melting pot" since many of its people descended from settlers who came from all over the world to make their homes in the New world (populated only by native Indian tribes). The first immigrants were from England and the Netherlands. Others came from many other countries to the U.S. in increasing numbers. Concerning the natives, the descendants of North American first inhabitants, about 1,534,000 Indians, now live in the U.S. forming more than three hundred separate tribes(
).

When the first census was taken in 1790, the American nation contained fewer than four million people; whereas, they are more than 236,6 million, today. Yet, during the first hundred years of the U.S. nation's existence, America was protected, thanks to its cosmopolitan spirit of the eighteenth century public philosophy and institutions, from attitudes against foreign people. Thus, its populations were relatively homogenous since they were descended from English, Scottish, Welsh, Northern Irish or German stock, and the majority were English–speaking Protestants, as it was described by John ADAMS:

    Providence has been pleased to give one connected county to one united people - a people descended from the same ancestors, speaking the same language, professing the same religions, attached to the same principles of government, very similar in their manners and customs(
). 
Almost all Americans were confident regarding the capacity of their nation's environment and institutions to absorb a limitless numbers of new comers and to transform them into good undistinguished  Americans within a generation or two.

Effectively, the early American assimilationist faith was applied as a general rule to persons of European culture and whose skins were white. Thus, the red–skinned  "savages" were taken as unpromising candidates for "Americanisation"; even if this negative attitude was unaccepted, especially before the early nineteenth century. 

It was during the post-war decades that the Americans' traditional confidence in their nation's ability to assimilate unlimited numbers of immigrants was restored. Even the new arrivals did not compete much with Native Americans as they tended to displace them.

            II-5- Conclusion:

In today's interdependent world, it is the ability to interrelate and cooperate for common goals which is depended upon in determining  the capacity of development and strength of both individuals and societies, as well as their capacity to participate actively and compete in the marketplace of ideas.

Both individuals and societies show a willingness to welcome diversity as a means of enrichment as well as to approach others in openness for seeking a common goal. Thus, they commit themselves in the dialogue of civilisations for the future of their own societies. That is to say, the matter is that modern civilisation is understood as a multicultural, multilingual and multi-polar civilisation; and its values, institutions and practices, which are in common with peoples of other civilisations, were expanded. Besides, one’s attention is turned toward one’s own culture as to draw from it both the vision and confidences of one's own participation in the global village which is emerging under one’s own eyes.

Furthermore, both symbolic boundaries, cultural differences and ethnic conflicts have gained new meanings in a global situation. These tendencies are combined with international migration. In such context, immigrants’ efforts to maintain their cultural and ethnic identities are blamed since they are seen as a cause of conflict within Nation States. Moreover, this attitude is seen as a development enriching the cultural reservoir of a society, on one hand; and a threat to the host culture’s conception of itself, on the other hand.



III-1-Introduction:

Ethnic distinctions can be maintained, rather than assimilated, despite decades, or even generations, of interethnic contact (i.e. living in a peaceful coexistence). A plural society, as defined by Barth, is "a society combining ethnic contrasts, ecological specialization (that is, use of different environmental resources by each ethnic groups), and the economic interdependence of those groups" (
). This means that ethnic boundaries are most stable and enduring when groups make their living in different ways and don't compete. Under these conditions, ethnic diversity can be maintained, even if the specific cultural features of each group may change.

Nowadays, much of the world’s nations are experiencing an "ethnic revival", as the U.S. which has become increasingly multicultural, focusing or its internal diversity.  It is no longer a "Melting pot"; but better described as ethnic "Salad", where each ingredient remains distinct even if it is in the same bowl with the same dressing. 

Many factors have driven North America away from assimilation and toward multiculturalism. Firstly, this latter reflects the fact of more recent large-scale migration, especially from the "less–developed countries" to the "developed" ones in North America. Thus, unparallel ethnic variety was introduced to host nations by the global scale of modern migration. Then, the latter provide modern means for a better life. 

Thus, the multiplicity of the American culture is recognised, and it represents multiculturalism as a new approach to the central question in American Studies: what does it mean to be an American?(
) Such approach deals with peoples as generalised Americans, and recognises America as including people of different communities, ethnic and cultural histories, etc. Yet, a clash of cultures related to environmental change may occur when development threatens indigenous peoples and their environments.

III-2-The Coloniser and the Colonised in the Founding of Both Nations

  Colonialism is a form of oppression where there is the domination of a territory and its people by a foreign power for an extended time. The familiar examples of colonialism are the British and French colonial empires. The former colonised the U.S. which became in its turn like a colonial power as regarding the Native Americans.

           III-2-A- The Policies of the Different Settlers (the French and the British)

In Algeria, the  fact that the objective of French colonialism was to turn the Algerian natives into Frenchmen was not true; what was truer may be their inspiration by the infirmity of noble nations and minds -Ambition- which is called the Grandeur of France (
) by General De Gaulle, and whose aim was the extension of the French influence in the world.

Thus, when the French Government attacked Algiers in 1830, it had other motives than the dispute with the Dey of Algiers over the payment for wheat delivered to the French government, thirty years earlier(
).  Moreover, its motive was rather gratifying the frustrated army by the collapse, at the end of Napoleonic regime. Besides, while the expedition was on the way to Algiers, it was proclaimed to the Algerians in Arabic, translated to French, and published in Le Moniteur (The Monitor), that the French “swore by their blood”(
) that their objective was only to free the Algerians from their oppressors (i.e. Meaning the Ottoman rulers), and making them once more masters in their own country, as well as their having no intention of remaining in the city(
).

However, the sentence promising freedom, once the French arrived to Algiers, was omitted by the commander–in–chief. He only said that they would make war not on the people but on their Pacha ( i.e. the local rulers). Later on, the French Government was careful not to give any indication of its intention of whether to remain in possession of Algiers (and that for foreign policy reasons)(
). However, in October 1830, there was no sign of turning muslims into Frenchmen when the Minister of Defence ordered the commander–in-Chief to retain Algiers, set up an administration, and favour colonisation(
).

Despite the fact that many people in France, then, were opposed to any attempt to retain the territory, the officers on the spot were already planning the colonisation. Besides, the only instructions from Paris were about forbidding any attempts made to interfere with the Muslim religion, habits or customs.

It was until 1865 that the Muslim nationality, still indeterminate at the time, was declared French . That did not mean their acquisition of the position of French citizens as they were subject to the Code de l’Indigénat(
).

Hence, it was noticed that Algeria’s inhabitants never ceased  to be divided into conquered and conquerors, as it was made clear in 1903 by P. AZAN, a North African Authority. He remarked that the French position towards their former enemies was unchanged since “the Muslim lives his life apart from ours. We are not his friends but masters to whom he submits with resignation. His relations with us are invariably those of a conquered people with the conqueror” (
).
The same observation was made by an English missionary in 1904, Budgett MEAKIN, as he had a profound knowledge of life in North Africa. He wrote that: “The natives are despised if not hated and despise and hate in return. The conquerors have made the mistake of never unbending to the conquered or encouraging friendship with them … They do not seen to mix even as oil with water but to follow each a separate course”(
). 

   Twenty years later, a distinguished writer en North African Affairs, Louis BERTRAND, expressed that matter in his review, Afrique Latine, thus: 

We French are at home in North Africa. It was by force that we took the country. Force is essential to conquest and it follows inevitably that there are conquerors and conquered! Having become the masters, we were able to organize the country; this organization itself emphasized the notion of superiority of conqueror over conquered, of civilized man over his inferior. … We are legitimately the owners of the country”(
).  

The French conquest took nearly thirty years to end; and that process was cruel as it prolonged.

The pre-existing cultural units were not reflected by the frontiers imposed by colonialism. Besides, the ethnic conflicts in the less-developed countries have increased since the early 1960s, when decolonisation reached its height (i.e. The end of colonization and the rise of independence), e.g. Kabyle in Algeria. 

Christopher COLUMBUS’ discovery of America opened the door to other Europeans to explore the land, and to settle mainly in the Northern part. There, the first settlers looked for wealth, or a chance to make a good living, or else freedom in the ways they sought for.

Effectively, after the establishment of the Spanish colonies came the British, who crossed the Atlantic in 1607 after being impressed by tales of gold and silver. They did not find them, but found other resources instead, as fur trade with the Indians. Besides, their first settlement was in Virginia where they established Jamestown, in honour of the English king James I. Then, they began to farm the land, especially after the arrival of another group of colonists, the Pilgrims, who landed in Plymouth, Massachussetts.(
)
Moreover, the British opened their colonies to settlers from the British Isles (such as the Irish), as well as non-British Europeans (as the Dutch, Swedes, French and Germans). Yet, in the nineteenth century, many other nationalities were accepted in the independent United States.  Even the provisions for landownership were more generous, especially after Civil War.

In fact, when the European colonisers entered the American continent, they considered it as a wilderness needing both settlement and development since its resources were ignored by the Indigenous people. That was why they claimed the land so as to make a better use of it, either by buying it, or exterminating and pushing the Natives westward.

This latter led to bitter disputes which were tried to be solved by establishing two separate nations: the colonisers in the East, and the Indians in the West, through the Proclamation Line of 1763.  That is why nearly all Indians in the East were removed to the West into reservations. Even there, their lands were not respected; on the contrary, it was opened to settlement by new comers. 

Furthermore, the Indian territories were reduced to isolated reservations , west of the Mississipi River. However, later on, the new policy o the U.S. government encouraged the Indians to leave their reservations and mix with the general population. This was a trial to integrate them through the process of acculturation; but the ethnically conscious Indians faced this danger in order to defend and strengthen their aboriginal identity.  

III-2-B- Berber Independence vs. Indian Struggle for Recognition 

At the level of the Algerian social relationships, they were unnatural because of the conquerors and conquered situation. Effectively, at the beginning of the colonisation period, the Algerians were dispossessed of their land; so, they became poorer. Some resisted in silence; whereas others left the Algerian colony to the other Arab countries.

The Algerian resistance, including Berber, became violent when taking the form of a “jihad”(
) against the conquerors in order to recover the land, a sense of identity as well as a whole civilisation, i.e. the Islamic and Arabic ones. 

It was by the end of the nineteenth century that there was a conflict between the French settlers in Algeria and the Algerian administration of Arab Bureaux. In fact, the Algerians took the opportunity to prepare the Algerian War of 1871, after noticing French failure in Sudan as well as the antagonism born between the military and the settlers ( those who asked for the civil regime). This war was the preface to the Algerian War of Liberation in 1954, which became an important date in the Algerian contemporary History.

 Effectively, after the declaration of an open war on the French, in 1954, by the Front de Libération Nationale (F.L.N., National Liberation Front), an Algerian opposition party which appeared in the 1920s, the French concentrated their efforts on Algeria where its considerable settler community had an effective voice in French politics.

 The circumstances of the fighting were different because of the F.L.N. moral support from the whole Muslim world as well as all the independent black Africa, next to the majority of Algerian people. Besides, it received an active help from Egypt, Tunisian and Morocco.

 It was in 1959 that General De GAULLE, the head of the French state, as well as that of the most metropolitan Frenchman, recognised Algerians' right to self–determination because they were convinced that it was futile to try continuing the French maintenance of Algeria by force. Moreover, their belief that Algeria was a part of France prevented the Algerian settlers from gaining complete control of the country.

  At last, after negotiating a cease fire with the nationalists in 1962, it was possible, then, to achieve an agreement which promised guarantees for French interests as well as for the rights of the colonists after the Independence of the Algerian country(
). 

 Thus, in its search for its identity, the Algerian new nation has felt the obligation to remain free from any foreign domination. This attitude is very similar to the American one in the end of the eighteenth century, after this latter became independent of colonial rule.

  In the U.S.A., the independence of the Europeans settlers gave a new dimension to the problem of Indian tribes, even if they were recognized in 1788 as having a special status in the U.S. Constitution (Article I Section8): "The congress shall have power… to regulate commerce with foreign nations, and among the several states, and with the Indian tribes"(
).

Effectively, in order to keep peace with the Indians, the Federal Government attempted to regulate their removal westward through the Northwest Ordinance. Yet, the solution of the problem was this: "The Indians had to be either assimilated or removed farther west to make room for the European civilization"(
).

Moreover, according to Pr. James MENROE: "The hunter or savage state, requires a greater extent of territory to sustain it, than is compatible with the progress and just claims of civilized life and must yield to it. Nothing is more certain, than, if the Indian tribes do not abandon that state, and become civilized, that they will decline, and become extinct" (
). 

 Even the creation of the Bureau of Indian Affairs in 1824, as part of War Department, worsened the problem since those who were in charge of it were ignorant about Indian life and thoughts(
). Thus, Indians Removal Act was passed by the Congress in 1830, so that all Indians of the East were forced West of the Mississippi river. Yet, the advance westward and the ensuing confrontation and warfare with the Indians about the conquest of the continent (i.e. the frontier experience), brought about large scale massacres of native Americans and contributed as well in the shaping of the American character.

At the beginning of European settlement, the Indians were estimated about three million in the American territories. 90% of them were destroyed either by diseases, which were introduced by settlers, or malnutrition, since food supplies were reduced by European hunting methods; and more died in wars and massacres at the hands of settlers and U.S. Army.

     Moreover, in the case of conquering the Indians from native agricultural-state societies, true tribes and chiefdoms often gave military resistance; yet, they were difficult to rule as an internal agricultural peasantry. That is why there was often bitter warfare between them and the Europeans until the latter displaced the Indians from their lands. Then, they were more successful in replacing the existing state leadership with Europeans; and making the natives work the land as agricultural peasants.

 As stated by one of Indians’ best known leader, Sitting Bull of the Sioux, who fought back the Europeans: 

We lived in our country in the way our fathers and our fathers’ fathers lived before us and we sought trouble with no men. But the soldiers came into our country and fired upon us and we fought back. Is it so bad to fight in defense on one’s country and loved ones?(
)
Despite their being outnumbered and outgunned, the Amerindians inflicted many defeats to the American soldiers (as their victory of the Battle of the Little Big Horn in 1876, where 3,000 Sioux and Cheyenne warriors killed 225 men of U.S. cavalry, including their commander, General George Armstrong CUSTER. This battle known as “Custer’s Last Stand” was Amerindians’ last stand).   

So, in this situation, reservations were not needed; but the Europeans impressed their particular social system on Indians in endless ways. Yet, there was much to be done before American Indians achieve full acceptance as being equal members of the American community.

III-2-C- European and U.S. Policies Toward the Foreigners:

After the coming of the third Empire in 1852, the process of bringing Algeria near to France was under the responsibility of a Governor–General in Algiers. The latter was more aware of Muslims difficulties; so, he could arbitrate between the native inhabitants and the colonists.

At that period, there was a growing humanitarian feeling for Muslims as a feature of the French life, even the Emperor sympathised with them. This latter assured the colonists that they would never be failed by France, as well as hoped that many more would join them on soil “that is for ever French” (
). However, he expressed that France’s first duty was to the three million Arabs, and mentioned the decree that declared the Muslims to be French in 1865, defining Algeria as “an Arab kingdom, a European colony and a French camp” (
).

 Unfortunately, the European legislation was, in practice, of little help to the Muslims. Even the other French rulers had no success in reconciling the interests of native population with those of a second and distinct nation, seeking to establish itself among them. Later on, a military government appeared after the fall of the Empire, and a self-appointed “Committee of Public Safety” was placed in Algiers, preceded by the grant of concessions to the settlers.

After the outbreak of the last great rising before that of 1954, it was put down with severe fighting, and followed by the sequestration of eleven million acres of land from the Muslims as well as the imposition on them of an indemnity of 36½ million francs. Thus, space was provided for new settlers as well as new funds. Then, the period of armed resistance ended by 1881(
).

Algerian history was uneventful during the following forty years, till 1921. Being resigned, the Muslims accepted the fact that they could not overthrow the French regime by force of arms or by the power of their belief in their religion. Yet, they learnt to adapt themselves as best they could after the opening of modern schools for them. By then, they were increasing; and a minority among them was acquiring a nineteenth century outlook.

By the turn of the century, the volume of immigration raised, with an average of nearly one million a year in the decade just before 1914, entailing the contrast in the ethnic and the cultural character of the "new immigration" with that of the older "Anglo-Saxon" (
).

Effectively, from 1880’s onward, the new comers were no longer of Northern European ancestry; instead, they were composed of slaves, Jews from Eastern Europe, or Greeks, Italians, and other southern Europeans. So, they were different from everything the "old American stock" was accustomed to, and considered as normal, acceptable and civilised(
). 

Moreover, the earlier groups of immigrants found it easier to become rapidly assimilated to the "old American" host culture. But, for those who arrived in the 1880s and afterward, the process of fusion in the "melting pot" was more difficult especially at the end of the nineteenth century. It was during these decades that America knew the first widespread expression of anti-foreign attitudes(
). 

Yet, the first years of the twentieth century knew a positive change since social tensions relaxed and the national sense of confidence and pride had strengthened by the emergence of America as imperialist power. There was an optimistic attitude toward the future, as concerning the nation's ability to assimilate large numbers of new immigrants. In fact, in 1965, the congress wrote a new immigration law that enabled new comers to be admitted according to their skills, as well as with the purpose of reuniting families.
     III-3- The Native Societies status: Berbers and Indians 

Following an interethnic contact, there may be different degrees of destruction, domination, resistance, survival, adaptation, and modification of native cultures. This may lead to the tribe's collapse (i.e. ethnocide), or its physical extinction (i.e. genocide). Moreover, both the native landscape and its traditional management system may be attacked. Outsiders often attempt to remake native landscapes and cultures in their own image.
III-3-A- Forced Assimilation vs. Adaptive Natives 
In Algeria, both forced assimilation, ethnocide and cultural colonialism cause ethnic conflicts, where the dominant group may force the ethnic groups to adopt the dominant culture (i.e. forced assimilation)(
) and, thus, trying to destroy their cultures (i.e. ethnocide)(
). In fact, many countries have penalised or excluded the language and customs of an ethnic group, as well as its religious observances.

Moreover, the aim of the ethnic expulsion policy is the removal of groups who are culturally different from those of a given country (e.g. Western Europeans expelled immigrant workers, as was the case for the Algerians in France).

From 1850 to 1870, there was the appearance of the “assimilés” (assimilated people) who came from the indigenous “évolués”(advanced people) . Yet, they were not really elites because they were neither wealthy nor bourgeois enough. The French used them as interpreters, help, or clerks in the Arab Bureaux. Even some of them represented the indigenous people in the municipal committees; and others were teaching in the French primary and secondary level of education.

Thus, the “assimilés” became attached to France because most of them were rich landowners who wanted to keep their lands, so, they secured their own interests by serving France(
).

Even if education was a powerful means of assimilation, yet, France was hesitant in the case of Algeria, between 1848 and 1870. This is because the French were not sure whether the indigenous education would help them and serve their interests. Furthermore, there was a refusal to allocate the Algerian schools from the municipal budget and to pay the educators, especially by the members of the municipal committee who were disinterested in indigenous 

culture and progress. Because of such position, the schools were neglected and most of them closed their doors(
).

Later on, another attempt of assimilation was through the fusion of France and Algeria. Among those who were for the indigenous culture, Duc De Rovigo who said: “The expansion of Education and French language is an efficient means to make our domination progress in this country”(
). Thus, the French education was important for training the élites (elites), who were used as intermediaries later on. Then, the ones who became more assimilated than others were chosen so as to further their studies. They might get a political post which enables them to contribute to the administrative work as well as to represent the indigenous population(
).

The Algerians reaction was unsatisfaction towards their condition. Effectively, they not only refused the French educational system till 1879, but also did not trust the Arab teachers who were recruited by the French(
).

In the U.S.A., even the modern law of state societies (which applies to every socio-cultural unit within the geographical jurisdictions of the law), reduces native diversity to common practices; even the tolerant diversity that existed within single Indian societies must conform to national and state laws. Yet, it is hard to control the ideological world of one’s 

internal subcultures; and there is no reason for controlling the cultural difference either. Thus, it is legitimate to have the myth of a plural society.

Furthermore, many simultaneous processes are affecting the Native American peoples: A high population increase, bringing Indians out of their poverty lifestyle thanks to government programmes, social adaptations converging toward the dominant society, urbanisation as well as ethnic renascence. The latter involves both the creation of a general Pan-Indian ethnicity, several special political and religious Pan-Indian movements, the cultural revitalisation of certain tribal and regional customs as well as a renewed interest (in native history, literature, crafts, art, dance, food, etc)(
).

It is expected to see many of the small tribes become assimilated; whereas, the other ones, which are larger, more isolated, or well-defended, survive as distinct socio-cultural units. So, some tribes may survive indefinitely since they have a large population, with some physical and social isolation from the majority society. So, they may have created defence against assimilation, even if they have both a large population and territory, still have poor prospects for survival as a distinct socio-cultural unit (such as the Menomini of Winsconsin).

Lastly, it may be said that the creation of an American Indian ethnic group for the first time in history may seem the latest step in the long history of the native peoples. Yet, the Indians are still sensitive about what they are called, as with the ethnic groups generally. Effectively, many leaders prefer the term “Native”, since not only it emphasizes the aboriginal heritage of the indigenous people, but also it distinguishes them apart from all other ethnic groups in America. 

However, it does not seem possible to make generalisations about present time ethnic family, since some exceptions may be noticed. Furthermore, interethnic differences compound the problem set by the differences which separate one kind of ethnic family from another.

Today, American ethnic families are no more considered as transplanted social entities, but as integral to a distinctive type of pluralist society, whose internal differences are more local than imported. Yet, the anticipated assimilation of the immigrant groups as well as the combination with the Old World traits into one cultural whole are not complete. On the contrary, some ethnics (especially of southern and eastern European origins) have remained “Unmelted”, and are capable of a renascence, in which identities (either lost or obscured by the passage of time) are recovered.

Furthermore, American ethnic means something different each time a major event happened in domestic or international affairs; thus, the ethnic family’s continuous function is the orientation of its members always against a cultural backdrop. Even some revivalistic impulses of some modern ethnics of the “old country”’s culture have brought new attention to themselves. Besides, the Old World cultures may lose meaning in one instance, to gain meaning in another. Thus, the ethnic family is adaptive since it does not lose its cultural content and social meanings.

At last, it may be said that a type of family, once subjected to forgetfulness by being ground or melted down, it persists when forming a sense of identity from the realities of an earlier time, in one hand, and from the exigencies of the present, in the other hand.  

III-3-B- Berbers’ Recognition vs. Indian Ongoing Struggle 

To speak about Algeria, the Berber myth has survived over the colonial period and resisted pertinent analyses concerning the ideological importance of Berber movement, originating the Algerian Revolution. Either Arab or Berber, 80% of Maghreban people are from the Mediterranean varieties.

Moreover, the modern anthropology indicates that there is a close kinship between all sedentary Algerians of the Tell, either Kabyle or Arab. Moreover, Kabyles are closer to 

Arabs of   the Plains or Tell of either occidental or oriental Algeria, than Chaouia of Aures or Mzabites of Sahara, though they are Berber too(
). 

Furthermore, what is found in the Tell and Sahara are known as “Berbérophone” Berber and “Arabophone” Berbers and the Arabised; as well as Jewish Berbers as the tinniest community. However, the latter affirmation may be rejected by some people pretending to be Arabs, and who are culturally Arab. Effectively, the “Arabophones” of both Maghreb and Sahara have the right to claim their Arab Islamic unity. This identity is based on strong connections, those of religion, language, psychology, linking the Arabs strongly as in the Islamic Orient. 

On the other hand, some, being Muslims, have conserved one language, customs, and social behaviours, before the coming of Islam. Nowadays, they call themselves Imazighen (their language is unique and homogenous all over the Maghreb and Sahara). 

In addition, their communities are still diverse, and whose language is the most sensible expression of their berberity.  They are estimated at millions of individuals, as in Algeria. Yet, nowadays, their language is threatened since it is not an administrative language in any state, and the “Berbérophones” are minorities, everywhere.

The case of Algeria is different, since the Berber organisations united and struggled to gain recognition from the Algerian government as the natives of Algeria; and thus, their language should be implemented as the second national language, after the Arabic. Their argument is that Berber disappears when facing Muslim and Arab civilisations rather than the European character of the colonial civilisation. 

Effectively, through out history, the Berbers have never built a durable state so as to emerge their civilisation, and preserve their big tradition and high culture. Besides, some populations remained autonomous; while others participated in empires and dominant cultures, till they took in charge their destinies through Zianide Berber dynasties, Almoravides, Almohades and Hafsides. Moreover, it was Almohades who established a unified empire in the Maghreb. 

This latter represented the brilliant period of Muslim history at three levels: state organization, civilisation expansion as well as culture. These five centuries of Berber 

government (1000-1500), under Muslim model, was followed by a turbulent period (because of Beduism, the Spanish and Ottoman corsairs). There was a stability at the beginning of the 

eighteenth century; yet, there was a new pression, that of the Europeans at the nineteenth century, followed by the colonisation of the whole Maghreb by the French(
). The latter have diffused the notion of “berbérie” so as to deny both the presence and legitimacy of the Arabs and Islam.

Even the colonial historians have taken Ibn Khaldùn as the secured source when he glorified Berebrs more than the Arabs. In fact, this latter tried to put emphasis on Berber organisation in a state of the classical Islamic model, rather than Arabs, using the Arabic language, basing on Sharia (Islamic law) and employing a number of local Arabs or of Andalus origin. However, the unifying factor of the Maghreb is, and remains to be, Islam in his diverse forms. Effectively, it is the principal reference to all Berber groups and tribes till recently.           

However, some scholars, as E. MASQUERAY (1877), reproached to France their Arabisation of Berbers; and others, as Th. FISHER (1808), have added the imposition of Islam. The former has said that the French have the incredible clumsiness to Arabise Berbers(
); while the latter has stated that, in Algeria, the French have contributed extraordinarily in the Arabisation of Berbers…. They have imposed on them the Arabic language through the administration, justice, and Islam practice(
). In fact, the cause of 

Berber decline cannot be determined; yet, it is disappearing unless something is done to prevent it. 

              Furthermore, in the end of the nineteenth century, it may be noticed that the decline of Berber has accentuated (even the national census does not take into consideration the linguistic diversity). At the same time, while Berbérophone is declining, a cultural innovation 

is taking place. This latter consists of the Berberised University, dealing with the study of Berber. This is due to their important achievements in history as in the Arab conquest of Spain, where they colonised Al-Andalus  using numerous tribes (Zénète, Hauwara, Masmoudians, Sanhadjians,etc.). Even the troops who opposed the colonial conquests were composed of Berbers; their region of Kabyle was the last to surrender in 1857 (i.e. more of a century after Algiers’ submission). Later on, even the region of Aures provided a big number of fighters for Liberation War. 

Moreover, their culture imposes plurality with cultural diversity in some situations, as between successive invaders and natives, city and tribes, Plains’ and mountains’ inhabitants, between regions, or even the modern nations, nowadays.     

 In America, concerning the surviving Amerindians, after World War I, the U.S. has recognised Indians’ humanity thanks to their participation in the defence of their country against the Europeans. Thus, they were given more rights, as the Indian citizenship Act which was passed by Congress, in 1924, recognising them as full citizens of the U.S. with the right to vote. Moreover, they were encouraged to run their reservations’ affairs through their own councils, thanks to Indian Reorganisation Act of 1934(
). 

                Yet, Indians’ conditions remained worse than the other minorities in health, wealth and education(
). That is why, in the 1970s, the Amerindians from all over the U.S. joined together in a trial to improve their position. They formed the American Indian Movement, 

which organized a protest march, called “Trail of Broken Treaties”, including thousands of them, in Washington, in 1972(
).

Moreover, the next year, an armed Indian group occupied the small South Dakota village, staying there for seventy-one days. The aim of this action was to draw attention to their demand, which consists of giving back their ancestors’ lands that were taken unjustly. Furthermore, other sued the U.S. government for their breaking the old treaties. As it was explained by a famous Apache warrior’s grand-son: “My generation spent all their time 

learning the white man’s ways. We mastered them but we lost a lot of our Indian heritage. Now we are trying t regain what we lost”. Thus the Amerindians’ old and new dreams are still recovering their lost heritage and identity with a peaceful life.

  Furthermore, the Indian Self-Determination and Education Assistance Act enabled the Indian tribes to make decisions and control on economic as well as political organisation and actions. Yet, their incorporation in the mainstream has not been sought by them: In fact, instead of assimilation, separatism has been their principle, in the twenty-first century. The latter principle seems to be the best way of survival for the many surviving Native nations. 

III-3-C- Becoming of the Natives in New Societies 
                     After the Algerian independence, there was more emphasis on the revival of interest in Arab-Berber origin. In fact, this movement, animated by Algerian artists and intellectuals gained official support. Thus, the whole country has sought to regain its Arab, Islamic as well as Berber heritage since the influence of the French language and culture has remained strong.  

Effectively, the “Arabisation” policy, after independence, aimed at promoting indigenous Arabic and Islamic cultural values throughout the Algerian society. This official policy has replaced French by Arabic as the national language in administration and education as well. However, some Berbers opposed such policy because of their fear from the domination of the Arabic-speaking majority. That is why they demanded the same position 

for their language, Tamazight. This latter became recognised as a national, not official, language by the Algerian government in 2001; and it was adopted a year later.

In addition, after its independence, the Algerian culture and society were affected by a hundred and thirty years of colonialism, nearly a rootless society emerged whose cultural continuity has been undermined. It was a deep religious faith and belief in the nation’s populist ideology which prevented complete social disintegration of the Algerian society.

 Furthermore, the Algerians have been caught between tradition with no more authority, and an attractive modernism. Only the isolated Imazigh groups have managed to escape such conflicting pressures, such as the Saharan Mzabites and Tuareg..

             Today, Kabylians open a true revival of their Berber culture, especially in the former colonial power, France, where they represent more than half of the descendants of Algerian immigrants. In Algeria as well, through the dynamic activity of several associations for the conservation of the cultural heritage and through modern productions in Berber. Even if the natives in North Africa have not been spared by colonisation, but they succeeded in taking benefits from its contradictions, thanks to their encounter with some French anticolonialists, school teachers for instance. With schooling and consecutive immigration waves, they could 

then give themselves the means to live, but they also developed a nationalist political conscious-ness determining their massive enrolment in the Independence War in Algeria. They still remain unsatisfied due to the absence of real recognition of their Berber culture in Northern Africa(
).
               In America, the separate socio-cultural entities of Indians, which are integrated into expanding nation states, are converted into ethnic subcultures. This is a pattern of cultural retention, where these societies, as natives to the American country, possess many differences with those who emigrated there (i.e. these former do not identify to other lands; whereas, all other immigrant groups identify with other geographical identities). Besides they are more widely scattered across North America than any other ethnic population. So, this identification with the land, scattered distribution and the predominant rural residence, make 

the Indians more opposed to assimilation and integration into the majority society and culture than any larger ethnic population.

Furthermore, cultural continuity in Indians’ family lifestyles come later, as in certain reservation communities where sufficient isolation from European influences was provided, so as to adapt family structures with continuing social integration. Nowadays, a specialized kind of “community” consists in Indians’ visits to their home reservations, and even their settlement in for the creation of a new Pan-Indian culture.

Effectively, even in the meeting of over one hundred different Indian tribes in the city, one may find many cultural commonalities as well as common problems. Such cultural Pan-Indianism becomes a stabilising and integrating force for this new ethnic group. Moreover, hundreds separate lands, tribes, chiefdoms, and states are participating in the process of creating a North American Indian ethnic group.

Yet, most of Indians did not see themselves as brothers to members of the other groups, facing the new idea of Pan-Indianism. Still, all of them thought they were owed reparation, both of land, money and respect, In fact, nowadays, it seems that they are growing faster that the American population as a whole. Their organizations have increased too, 

numbering about 200 whose struggle included the treatment of Indians in history books as well as their support for the economic development in reservations.

              At last, in a 2007 focus group study by the nonpartisan Public Agenda organization, most non-Indians admitted they rarely encounter Native Americans in their daily lives. Besides, most people had only a vague understanding of the problems facing Native Americans today, while sympathetic toward Native Americans and expressing regret over the past. Concerning these latter, they told researchers that they believed they continued to face prejudice and mistreatment in the broader society. 

 III-4- From Diversity to Pluralism: Melting Pot vs. Cultural Pluralism

Concerning Algeria, despite efforts to modernise Algerian society, its traditional values as well as the Islamic atmosphere strengthened the Algerian autonomy and its resistance to a continued Western imperialism.       

Concerning America, from the beginning of its history, the American cultural impulses have been directed toward uniformity, rather than multiplicity. Yet, many factors, such as colonization and geographical expansion, led to pluralism (which was unstable) as well as an unstable homogeneity. Thus, America was less pluralistic and less stable because of a relative degree of permissiveness and toleration. Besides, America’s pluralistic experience owes much to both the enthusiastic and expansive drives of brilliant colonial communities.

         III-4-A- Stable or Changing Melting-Pot to Cultural Pluralism

               In fact, Islam has been identified more with supporting the Algerian traditional values, through its practice as a set of social prescriptions, rather than serving a revolutionary ideology. 

Nowadays, the Algerian identification with the Berber or Arab community is largely a matter of personal choice rather than of membership; and the melting pot ideology is still felt within the Algeria society where it is nearly impossible to distinguish between distinct Berber and Arab communities (except in Tizi and Bejaia). Besides both of these latter are bilingual since the Berbers, for  centuries, have entered the general society, and enlarged with a generation or two into the Arab groups.

 Furthermore, the link between these two major ethnic groups prevents the development of exclusive ethnic blocs (as is the case in the U.S.). Even if bilingualism is common, the Arabic still predominates in most cases since the descendants of the Arab invaders still constitute the major ethnic group, politically and culturally dominant. So, the urban Arabs are more inclined to identify with the Algerian nation; whereas the ethnic loyalties are still existing, but limited to the tribes in rural areas.     

Recently, in 1989, the Arab Maghrib Union (A.M.U.) improved the relations between the Maghribian states, including Algeria. moreover, it sought to bring them together by the creation of projects of shared interests between them. 

Furthermore, at the start of the twenty-first century, President Bouteflika attempted to polish the Algerian stained international image as well as to strengthen its relationship with the U.S. and European Union. 

By the 1720s and 1730s, there were demographic changes which intensified mobility and contributed to change. Then, by the 1740s, inconstancies of cultural pluralism were evident everywhere in provincial America. Moreover, its sources, processes and expressions all contributed to the creative variability of colonial life.

For nearly a century, both diversity, untidiness and instability (seen in colonial life, laws and polities) bothered the officials. Even their efforts to impose uniformity were abortive.

By the mid-1780s, the Founding Fathers – Fathers of the nation as they were Sons of the Revolution- were obsessed by achieving and rationalising a system of stable pluralism. Those aims motivated Thomas Jefferson to advocate a society where diverse men might be free to inquire, worship, and express their beliefs openly.

George Washington, as well as most of those engaged in educational enterprises, believed that "the more homogenous our citizens can be made …. the greater will be our prospect of permanent union"( 
). Even Thomas Jefferson admired those "who have been educated [at home], and whose manners, morals, and habits are perfectly homogenous with those of the country"( 
). Benjamin Rush advocated a federal university where "the youth of all the states may be melted (as it were) together into one mass of citizens"( 
). They all hoped to achieve a common citizenship based upon cultural unity and well – ordered liberty.
By the end of eighteenth century, the American colonial history, which had begun with a quest for purity and homogeneity (i.e. a melting pot), ended with a sophisticated rationale for pluralism and heterogeneity.

Effectively, America was made more heterogeneous than anything envisioned by Jefferson, Benjamin Rush or Noah Webster  (who sought a "uniformity and purity of language"( 
), through the physical  expansion and the injection of new immigrants. Then, the nation has simultaneously managed to develop both a multi-culture and the unifying characteristics of a mono-culture by the gradual fusion of its immigrants cultures. 

Thus, there is certainly a quality of heterogeneity–within-homogeneity in modern America. Besides, the melting pot is hardly a suitable metaphor for a system characterized by unstable pluralism(
). 

A stable pluralism in a democracy requires a strong and lasting inventory of psychological legitimacy: understanding, acceptance, and persistent confidence in the composite system. Americans continued to celebrate pluralism in the past, yet, they are less disposed to honour it in the present.

 In recent years, "melting pot" theory declined (i.e. the racial and ethnic assimilation); whereas the notion of a conglomerate of "unmeltable ethnics", which is associated with the American society, is gaining importance(
). Whereas, others claimed that what America has is an "Anglo-conformity"(
). This conflict theory is referred to as the "salad bowl" metaphor(
). 

The concept of assimilation has long been used as to presume the superiority of the host culture in all respects as faced with the inferior culture carried by the newly arrived immigrants. Whereas "Salad Bowl" metaphor expresses the willingness of any group to seek an amicable accord with any other, while the "Anglo conformity" implies the downgrading and elimination of ethnic culture, and the incorporation of the dominant Anglo-culture.

Yet, these contrasting and contradictory views concerning both the American immigrant and minority groups, "Anglo-conformity", "melting pot"; and "cultural pluralism" or as they are referred to as assimilation, amalgamation and accommodation, respectively(
), are taking a new relevancy today since, recently, knowledge about the ethnic groups started to be acquired. Glazer stated that:

The immigrants …were as much in favor of the melting pot as native American nationals, indeed more so, because they thought the melting pot if they really succeeded in dissolving, would give them access to every position in society into some American mass, while native American chauvinists trying to monopolize these positions were not nearly so much in favor of so complete a disappearance of the immigrant groups(
).

Effectively, the utility of ethnic ties and ethnic groups are the reasons for their continued existence. 

III-4-B- Success of Melting Pot or Cultural Pluralism

              The Arab and Islamic civilisation has a great power of passive resistance; and the Algerians were a strong people who could not succumb or be pushed into ‘reserves’.  By 1880, the native population increased; and it had almost made up the losses caused by the French conquest, and henceforth, it has to grow steadily. 
The French had been wrong when thinking of Algerian Muslims as Arabs, or as Berbers with a slight Arab appearance. Certainly the basis of the population is Berber and there are still areas, in the Kabyle country and the Aures, where the people are Berber-speaking until today. It is true, too, that the French conquest was assisted by the failure of these Berber and Arabic sectors to co-ordinate their resistance. But the implantation of a European population has reduces these differences until they are negligible, at any rate from the political point of view. The Algerians as a whole feel part of the Arab world, and are felt by other Arabs to be so. This has been made perfectly clear by the untiring support which all the Arab states (and only they) gave the rising from the beginning. 

Moreover, the Emperor, Napoleon III, was well advised to think of the Algerians as Arabs. Even his description of their colony as European rather than French was invalid since only half of the 850,000  Europeans in Algeria were of French origin(
). The non-French alike acquired the sense of an Algerian European nationality of their own outlook. 

Concerning the Algerian Muslim population, it doubled in the half- century between 1827 (2,125,000) and 1931 (5,588,000); then, it continued to increase at the rapid annual rate of 2,85%, reaching 8,950,000 in 1954(
). Moreover, the French affirmed that the Algerian country was assimilated both economically and culturally. Yet, there was a religious revival amongst the Muslims of the Maghreb which crystallised in Muslim opposition. 

Even more, there was a warning in Maurice viollette’s book L’Algérie vivra-t-elle? (1931), where he argumented that if the elite was not satisfied, Algeria would be lost to France within twenty years(
). His friendly gestures to the “évolués” led to settlers’ hostility and his recall (as he was the governor of Algeria between 1925 and 1927)(
).

In fact, according to the Algerian Muslims, the distinction between themselves and the settlers was in terms of identity. Effectively, David GORDEN pointed out in his book, The Passing of French Algeria (1966, London, p.161), that to most F.L.N. (Front National de Libération, i.e. the National Front of Liberation),Algerian socialism involved Arabisation(
). Furthermore, when the Algerian “Code of Nationality” was passed at the end of 1962, a native–born Algerian was defined as one of “Muslim status”; even the French-educated Algerians, considered Arabic and the Muslim Status as the symbols of their identity. These two symbols are interdependent because of the close identification of Arabic culture with Islam. In addition, it was through the West that they attained a new consciousness of their identity(
). 

Later on, the question whether an Algerian nation existed before the French occupation became irrelevant since in the referendum of 1st July 1962, 97% of the voters out of 91% of the population (including Europeans) voted in favour of independence.

 In America, within their ethnic groups, the immigrants took important steps toward becoming Americans. In 1782, Crèvecoeur’s question: "who are we?" (
) led to the wondering whether the American was the product of the theory introduced by Israel ZANGWILL, the Melting Pot. Before the first World War, this latter suggested that there would be a fusion between the Americans through inter-marriage, which resulted in a single American stock.

The melting pot theory, as a description of America as a whole, fell down since it ignored the persistence of ethnicity and denied the value of the ancestral groups. Neither did the theory of cultural pluralism provide an answer to the above question (Crèvecoeur’s question). Even if America was pluralist, it did not become the "commonwealth or federation of national cultures" (
) as hoped by Horace KALLEN, the father of cultural pluralism.

It was extremely difficult to place people in a fluid society, when adjusting to their adopted country; they and their progeny built ties of belonging which are appropriate to their changing conditions. Thus, as the world's leading receiver of immigrants, the U.S. showed that nationalities are changeable rather than irrevocable. Besides, it is in the American character to welcome the new comers, which symbolized a fresh start and a chance to begin a new one.

Thus, it was observed that the melting pot theory never succeeded fully since large numbers of immigrant groups were forced to maintain ethnic communal ties as a matter of self–defence.

Furthermore, America is witnessing a sense of re-ethnicising, since there is a denial of the old “melting pot”, which is replaced instead by cultural pluralism. Effectively, its cultural conception, which is of a much earlier date, involves the acculturation of three complementary elements: the native American Indian cultures, the European cultures of the emigrants and the African cultures of the blacks(
). All of them constitute the American people who organized the New World’s cultures out of natives’, Europeans’ and Africans’ components.

III-4-C- Perspectives of the Unstable Cultural Pluralism and Melting Pot

      Although most Algerians are descended from Berbers - the original inhabitants of North Africa who predate the Arabs - the inhabitants of the mountainous region of Kabylia have never been fully Arabised since they were isolated away from the Algerian population. In fact, despite their conversion to Islam, they have managed to hang on to elements of their original identity.
 Moreover, in 2001, April marked the 21st anniversary of the "Berber Spring" which signalled the beginning of overt activism for official recognition of the Berber language and culture. Then,  The anniversary of the Berber Spring is generally celebrated in the two main regional towns, Tizi Ouzou and Bejaia, with marches in which demonstrators chant vehement anti-regime slogans(
).

According to B.B.C. News reporter, Beba SALEH, the region of Kabylia, in Algeria, was so tense that violent clashes between security forces and Berber-speaking demonstrators took place and left an estimated 50 or more people dead. It was believed that this is a trial to establish a nation within a nation (as was done by the sovereign Amerindians before the U.S. encouraged their integration in its society).Yet, official response to the unrest has been tardy and when it came, it was observed that it failed to address the issues raised by the demonstrators(
). 

         The unrest in Kabylia is an inevitable result of the political situation. The authorities no longer have any means of communicating with the people, not even the parties. The demonstrators appear not to have even spared the local offices of the two regionally based parties, the Socialist Forces Front (FFS) and the Rally for Culture and Democracy (RCD). 

            These two organisations have traditionally been perceived as Berber parties emanating from the region and championing demands for recognition of the local culture. However, the latest events proved that their credibility has been another casualty of the political crisis in Algeria(
).

            In early America, the presence of a kind of multi-dimensional pluralism complicated the quest for legitimacy. Effectively, the English colonial society, from the beginning, knew both a remarkable degree of simultaneous and a sequential pluralism: "America, it would seem, is miraculously both singular and plural, organized and scattered, united and diffused"( 
).

             Each sort of them intensified and reinforced the other, since new people from unstable situations added their presence to the fluidity of colonial society, and made it more so. Scientists became interested in the complexities of plural societies: For some, a plural society is "one in which originally discrete cultures remain essentially separate, and therefore fail to provide a cohesive basis for the "market situation" in which people of different ethnic groups must interact" (
). For others, "the various cultural patterns are seen as interpenetrating, thereby leading to the emergence of new forms" (
). Even the term itself is contradictory since the idea of a society implies unity, the antithesis of plurality. Yet, the plural society is regarded as units of disparate parts, which exist thanks to external factors (e.g. Tribalism or distinct historical origins); and having multiple affiliations and loyalties.

Moreover, a plural society contains distinct cleavages amongst diverse population groups. Pluralism in less repressive societies has a built-in dynamic towards uncontrolled change; which has been true to the U.S. Moreover, according to recent books, such as The Unmeltable Ethnics of Michael NOVAK, it was remarked that melting pot is no more operable; yet, cultural pluralism still exists. Besides, Peter SCHRAG’s Decline of the Wasp proposed that America’s WASP (White Anglo-Saxon Protestants) have lost their traditional dominance; instead, the ethnics are inheriting the land.

               Both writers were worried about the danger of the “new ethnicity” that would destroy the unified and common American culture(
). So, there was a revival of interest in ethnicity, within the ethnic Americans themselves as well as within the general community. This revival caused an interest in the ethnic culture as well, both among the general public and within the ethnic communities, nowadays.

III-5- Conclusion

It is believed that cultural diversity in any country is desirable and has to be encouraged.  Moreover, it contrasts sharply with assimilation, where minorities are expected to abandon their traditions, which are replaced by the majority. Furthermore, a multicultural society socialises individuals both into the dominant (national) culture and into an ethnic culture. In the U.S., multiculturalism is of growing importance which reflects the awareness that the number and size of ethnic groups have grown dramatically recently, which entails that the U.S. composition will change dramatically too (whites are new outnumbered by minorities in many urban areas because of both immigration and differential population growth).  

What Multiculturalism seeks is the ways for people to understand and interact, and which do not depend on sameness but on respect for diversity. Moreover, today’s new ethnicity aims at recognizing the existing but ignored diversities; as well as teaching ethnic heritages made the young people  identify their own sense of self-worth. This feeling would make them more tolerant of those being different. As written by an ethnic leader: “As I discover my own identity, I become more free and I want the same thing for all human beings”(
).Thus, ignorance of ethnicity may be self-ignorance.

It may be remarked that all Americans are rooted in particular cultural backgrounds, which affect how they are see themselves and others; as well as how they behave as individuals and groups. They still have to manage their own relationships between the present and the past, as well as between continuity and change in a growing society. 

Moreover, the American past, present and future may be described by the word diversity. In fact, the U.S. is becoming more multiracial society than before; that is why greater appreciation and tolerance is needed. When reaching a certain level of understanding, it will be acknowledgeable that diversity leads to  the nation’s strength, making one’s society stronger.  

One of the great controversies of the eighteenth century deals with whether the discovery of America was a mistake, and whether it added anything to civilisation or to the happiness and well-being of mankind. Scientists predicted that Europeans would degenerate in the New World. Moreover, they charged its discovery with the extermination of the native races, centuries of imperialist wars, the extension of slavery and the spread of deadly diseases. On the other side, the supporters of the discovery refused these accusations argumenting that it was not a curse but a blessing to mankind since they predicted that the New World man would advance to a greater glory and happiness. Later on, they tried to prove superiority of the New World over the Old.

In addition, it was claimed that this latter carried death, disease and destruction wherever it had gone, in the East or in the West. Effectively, Europeans have created empires, but at the price of ceaseless wars, and the lives of millions of innocent natives. Therefore, the discovery of America may be considered as a mistake(
).

By now, those who asked “Was America a mistake?” were meaning the Old World rather than the New one (i.e. its nature and civilisation, Mercantilism and physiocracy, the corruptions and misfortunes afflicting their own societies).

In an interdependent world, the need for understanding other cultures and for developing intercultural competence grows, enabling more people to become more effective in intercultural relationships.

Another reason for the cultivation of cultural understanding is the change of U.S. position in the world. There, cross-cultural problems were arising from differences in behaviour, thinking, assumptions, and values between Americans and people from other countries as well as the cultures which they associate with. Such cultural differences produce misunderstandings in cross-cultural situations.

In America, the internalised cultural patterns, regardless their social origins, is seen as one of the characteristics of American culture. This does not mean that this latter is perceived as the centre of the mosaic of world cultures.

Yet, once the obstacles to intercultural communication between Americans and members of other cultures are identified, then, the ways of improving communication are suggested.

The beneficial aid may be the establishment of a centre for Maghreb Studies, as those already set in Morocco and Tunisia (1984) with cooperation with the American Institute for Maghreb Studies, AIMS. The latter facilitates scholarly research in all disciplines on North Africa as well as encourages the exchange of scholars and scholarly information. 

It was the University of Oran which was selected to host that centre, known as CEMA. Effectively, it was established on March 29th, 2007(
). 

Furthermore, the knowledge of multiple cultures provides the other with knowledge about oneself; and teaching diversity may lead to a pacific and enriching coexistence. Besides, it enables us to understand and make a way into America, which seems not to know much about the Other, Algeria for instance (This former accepts diversity and multiculturalism; but in the religious and ethnic limits). Moreover, it has made use of its models of big civilisations since the cultural characteristics are not barriers anymore, but a communication space (where the exchanges are made in all languages). Thus, the difference is not a tool of alienation; it is rather a means of knowledge and enrichment. Nowadays, it is questioned whether our country, rich as well in potentialities and diversities, will access to its appropriate place in the modern and civilised world; and may broaden the sphere of its relation with the U.S.A. (which seems to be limited to the industrial field only) by enquiring about some matters such as How both peoples view each other; if they have much in common so as to acknowledge tolerance; or else, they are so different as to live in isolation. Moreover, what may well happen to the natives in these ever changing societies. At last, which ideology will remain a success, either Melting Pot or Salad bowl. Still, the U.S.A. remains the perfect maker of dreams.    


Acculturation: The exchange of cultural features that results when groups come into continuous firsthand contact; the cultural patterns of either or both groups may be changed, but the groups remain distinct.
Achieved status:   Social status that comes through talents, choices, actions, and accomplishments, rather than ascription.
Ascribed status:   Social status (e.g. race or gender) that people have little or no choice about occupying.
Assimilation: The process of change that a minority group may experience when it moves to a country where another culture dominates; the minority is incorporated into the dominant culture to the point that it no longer exists as a separate cultural unit. By assimilating, the minority adopts the patterns and norms of its host culture.

Colonialism: The political, social, economic, and cultural domination of a territory and its
people by a foreign power for an extended time.

It is a form of oppression where there is the domination of a territory and its people by a foreign power for an extended time. The familiar examples of colonialism are the British and French colonial empires. The former colonized the U.S. which became in its turn like a colonial power as regarding the Native Americans.

The pre-existing cultural units were not reflected by the frontiers imposed by colonialism. Besides, the ethnic conflicts in the less-developed countries have increased since the early 1960s, when decolonisation reached its height (i.e. the end of colonisation and the rise of independence), e.g. Kabyle in Algeria. 

Core values: Key, basic, or central values that integrate a culture and help distinguish it        from others.
Cultural Assimilation:  It refers to internal domination by one group – or its culture / ideology – over others. The dominant culture makes itself the official culture (which is reflected in schools, the media, and public interaction).

One common technique in cultural colonialism is to flood ethnic areas with members of the dominant ethnic group.

Cultural imperialism: The rapid spread or advance of one culture at the expense of others, or its imposition on other cultures, which it modifies, replaces, or destroys—usually because of differential economic or political influence.

Cultural relativism: The position that the values and standards cultures differ and deserve respect. Extreme relativism argues that cultures should be judged solely by their own standards.
Cultural Rights: Doctrine that certain rights are vested in identifiable groups, such as religious and ethnic minorities and indigenous societies. Cultural rights include a group's ability to preserve its culture, to raise its children in the ways of its forebears, to continue its language, and not to be deprived of its economic base by the nation-state in which it is located.
Diffusion: Borrowing of cultural traits between societies, either directly or through       :
intermediaries.
Discrimination: Policies and practices that harm a group and its members.

Enculturation: The social process by which culture is learned and transmitted across the generations.
Ethnic diversity: In a nation, it means there are different cultures, or cultural traditions within that society. It is produced by a large–scale migration, particularly from the “less–developed countries” to the “developed” nations of North America and Western Europe. The global scale of modern migration introduces unparalleled ethnic variety to host nations.

Ethnic group: It describes a particular culture in a nation or region that contains others. Ethnicity is based on cultural similarities (among members of the same ethnic group) and differences (between that group and others). Ethnic distinctions can arise from language, religion, history, geography, kinship or “race”. Ethnic group members share beliefs, customs, and norms, and, often, a common language, religion, history, geography, and kinship.
Ethnicity: Identification with, and feeling part of, an ethnic group, and exclusion from certain other groups because of this affiliation.

Ethnocentrism:  The tendency to view one's own culture as best and to judge the behaviour and beliefs of culturally different people by one's own standards. 
Generality: Culture pattern or trait that exists in some but not all societies.
Globalization: The accelerating interdependence of nations in a world system linked economically and through mass media and modern transportation systems.
It promotes intercultural communication, including travel and migration, which bring people from different cultures into direct contact. The world is more integrated than ever; yet disintegration also surrounds it.  

 Hegemony: A stratified social order in which subordinates comply with domination by internalizing its values and accepting its "naturalness".
Human Rights: Doctrine that invokes a realm of justice and morality beyond and superior to particular countries, cultures, and religions. Human rights, usually seen as vested in individuals, would include the right to speak freely, to hold religious beliefs without persecution, and not to be murdered, injured, enslaved, or imprisoned without charge.
Independent invention: Development of the same cultural trait or pattern in separate
cultures as a result of comparable needs, circumstances, and solutions.


Indigenized: Modified to fit the local culture. 

International culture: Cultural traditions that extend beyond national boundaries.
I.P.R.: Intellectual property rights, consisting of each society's cultural base:—its core beliefs and principles. I.P.R. are claimed as a group right—a cultural right, allowing indigenous groups to control who may know and use their collective knowledge and its applications.
Multiculturalism: The view of cultural diversity in a country as something good and desirable; a multicultural society socializes individuals not only into the dominant (national) culture but also into an ethnic culture.
Multiculturalism: It contrasts with assimilation, in which minorities are expected to abandon their cultural traditions. A multicultural society socializes individuals not only into the dominant (national) culture but also into an ethnic culture.

Nation: Once a synonym for "ethnic group," designating a single culture sharing a language,
religion, history, territory, ancestry, and kinship (i.e. relatives) ; now usually a synonym for state or nation-state.


Nation-state: An autonomous political entity; a country like the United States or Canada.
Nationalities: Ethnic groups that once had, or wish to have or regain, autonomous political status (their own country).
Négritude:   Black association and identity—an idea developed by dark-skinned intellectuals in  Francophone (French-speaking) West Africa and the Caribbean.
National culture: Cultural experiences, beliefs, learned behaviour patterns, and values shored by citizens of the same nation.
Particularity: Distinctive or unique culture trait, pattern, or integration.

Plural society:  A society that combines ethnic contrasts and economic interdependence of the ethnic groups.
Postmodern: In its most general sense, describes the blurring and breakdown of established canons (rules, standards), categories, distinctions, and boundaries.
Postmodernism: A style and movement in architecture that succeeded modernism. Compared with modernism, postmodernism is less geometric, less functional, less austere, more playful, and more willing to include elements from diverse times and cultures; postmodern now describes  comparable developments in music, literature, visual art, and anthropology.
Postmodernity: Condition of a world in flux, with people on the move, in which established groups, boundaries, identities, contrasts, and standards are reaching out and breaking down.
Prejudice: Devaluing (looking down on) a group because of its assumed behaviour, values, abilities, or other attributes.
Public transcript: The open, public interactions between dominators and oppressed-— the outer shell of power relations.

State: An independent, centrally organized political unit; a government.
Status: Any social position that someone occupies; may be ascribed or achieved.
Subcultures: Different cultural traditions associated with subgroups in the same complex society.

Symbol: Something, verbal or nonverbal, that arbitrarily and by convention stands for something else, with which it has no necessary or natural connection.
Universal: Something that exists in every culture.
Westernization: The acculturative influence of Western expansion on native cultures.
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	Appendix 1: A chronology of key events in Algeria:

From 8000 BCE: First traces of people living in what is today's Algeria. These are probably the ancestors of today's Berbers. 

From 1100 BCE: Start of Phoenician influence in the region. Colonies established in today's Tunisia. 
Around 200 BCE: Kingdom of Numidia is established by Massinissa, who operates as an ally of Rome, motivated by the growing force of Carthage (today's Tunisia).
106 BCE: Numidia is subdued by Rome. A prosperous time for the region begins, but it is Romans living in the area who benefit most from this. Numidia is supplying Rome with grain, wine, fruits and olive oil.
46 BC: Numidia was conquered by Rome. The Vandals and Byzantines ruled successively before Arabs conquered the area in the seventh century AD.
430: Vandals destroy the Roman rule in North Africa, and the region is dissolved into many small kingdoms.
439: - The Vandals, led by King Gaiseric, took Carthage and quickly conquered all the coastal lands of Algeria and Tunisia. Egypt and the Libyan coast remained in Roman hands.
- In Mauretania (now northern Morocco and Algeria) Roman rule ceased in the mid 5th century when barbarian incursions forced the legions to withdraw.
534: Algeria is conquered by Emperor Justinian 1, and becomes a part of the East Roman Empire (what would become the Byzantine Empire).
Ca. 670: Arab conquest.
680's: Kahina (a woman) leads the Berber resistance.
8th century: Berbers form their own kingdoms, and take Shi'i Islam as their creed. 

1060-1143: Almoravids rule. They extend their kingdom to Spain.
1130-1269: Almohads are ruling, with Tlemcen as their capital. While the ruling structures are dissolved slowly, Algeria prospers economically and culturally.
1269: With the fall of the Almohads, city states rule independently, but there is strong competition between them. Many Algerian ports prosper through income from sea piracy.
1492: With the fall of Grenada, Moors take refuge in Algeria, settling mainly in the west.
1509: Spain starts taking over control of important ports in Algeria.
1510: - Tlemcen becomes a vassal state under Spain.
 1518:Algiers and Tunis, Barbary states in North Africa, were founded.
1519: Most of Algeria is conquered by the Ottomans, who are solicited by the Muslims, in order to liberate them from the Spaniards. Some of the most important ports remain Spanish for decades to come. Algeria enjoys much freedom under the Ottomans, and continues to prosper from corsair activities. The old Roman name 'barbar' used for all foreigners, is in this period used more and more for the people of North Africa, eventually naming the peoples of this region 'Berber'.
1546: Barbarossa, one of the great figures in the court at Istanbul, died. Khayr Ad-Din was a Barbary pirate and later, as admiral of the Ottoman fleet, he united Algeria and Tunisia as military states under the Ottoman caliphate in the 1530s.
1795: US paid $800,000 and a frigate as tribute to Algiers and Tunis.
Late 18th century: European powers become more advanced compared to Algeria, and suppress the corsair activities of the North African ports.


1815: - To put an end to robberies by the Barbary pirates, the United States declared war on Algiers.
- US naval hero Stephen Decatur ended attacks by Algerian pirates. Commodores Stephen Decatur and William Bainbridge conducted successful operations against the Barbary States of Algiers, Tunis and Tripoli.

· - A peace treaty with Tripoli, which followed treaties with Algeria (Jun 30) and Tunis (Aug 28), brought an end to the Barbary Wars. Commodores Stephen Decatur and William Bainbridge had conducted successful operations against the Barbary States of Algiers, Tunis and Tripoli.

1816: Joint British-Dutch attack on Algeria, weakening the military power of the country. 

French takeover and colonialism
1830: French occupation of Algiers, Oran and Annaba.

1831: The original Zouaves, Zouaoua tribesmen from Algeria, formed their brightly dressed fighting force and later gained renown for their bravery during the Crimean and Franco-Austrian wars. American units imitated both the dress and battle courage of these fierce fighters.
1834: France annexes Algeria, and soon takes control over other ports on the Algerian coast.

1836: French General Thomas Bugeaud defeated Abd al-Kader's forces beside the Sikkak River in Algeria.
1839: Abd al-Qadir declares Jihad against the French occupants. The French had been trying to maintain the old Ottoman system, using agreements with local leaders rather than seeking to control the interior with centralized force. Abd al-Qadir had used the prior years to build up his own strong force, capable of facing the French troops helped by shrewd tactics as well as the harsh climate.
1840: The number of Europeans present in Algeria surpasses 100,000.
1847: After years of burning and destroying Algerian villages, the support of Abd al-Qadir's fight has dwindled to proportions too small for survival. Abd al-Qadir is arrested by the French, and eventually exiled to Damascus, Syria. From this time on, the French colonization begins in earnest, but it would take more than 50 years before all of Algeria is controlled. The Algerian economy favours Europeans in all aspects of life, and the agricultural activities of the country are suited to the needs of France.
1856: In France Emperor Napoleon III decided to quell an impending revolt in Algeria by sending a magician, who would demonstrate the power of the Europeans to the natives. He sent Jean-Eugene Robert Houdini (1805-1871). The 1998 novel "The Magician’s Wife" by Brian Moore is based on the historic events. The magician is named Henri Lambert.
1870: Rebellion in Kabylia, with the son of Abd al-Qadir as one of the leaders. This happens at the very same time as there is a war between France and Germany. The rebellion is cruelly suppressed, and the best soil of the Kabylies is taken from the population and given to European settlers.
1879: Northern Algeria is declared part of France. Europeans living in Algeria could receive full citizenship, but Algerians could obtain this only after renouncing Islam. While all Algerians are considered French subjects, however, they cannot hold public meetings, carry weapons, or move around the country without permission.
1901: Algeria gets economic autonomy.
1920s: Algerian nationalism is developed among Algerians who are disappointed not to receive full equality with the French, even after they adjust to French culture.
1930: The Muslim population surpasses 5 million.
1942: Algeria becomes the seat of de Gaulle's exiled government, during World War 2. - --- Eight American and British officers landed from a submarine on an Algerian beach to take measure of Vichy French to the Operation Torch landings.


- Operation Torch began during World War II as U.S. and British forces landed in French North Africa. Gen’l. Eisenhower landed with American troops in Algiers, Casablanca.

- Admiral Jean Darlan ordered French forces in North Africa to cease resistance to the Anglo-American forces. Admiral Jean Francois Darlan, leader of the armed forces of Vichy France, was assassinated in Algiers in 1942.
1943: Churchill, Marshall and Eisenhower met in the Confederacy of Algiers.
1945: Clash in Constantine, where several thousand Algerians are killed, as well as more than one hundred Europeans.
1947: Algerian parliamentary assembly, with the number of Muslims equal to Europeans, is established. But this institution never gets sufficient support from either side to become effective. 

1954: The committee, that soon comes to be called Front de Libération Nationale (FLN), is established in Egypt, by Algerian exiles. The FLN starts guerrilla activities and terrorism in Algeria, mainly in the countryside. France responds by placing troops in Algeria. At most, 400,000 are stationed in the country. The strategy of FLN to create fear, is soon copied by the French, and horrible acts are committed on both sides.
1956: The fights spread to the cities. The French are gaining ground.

1958: Heavy pressure is put on the French government by French opposition and French settlers in Algeria to find a solution to the conflict.
— May 2: De Gaulle is asked to form a new government in France, as there is a deep political crisis in the country.
1959: De Gaulle surprises the Europeans of Algeria by declaring that he would allow Algeria to chose between independence or continued association with France.
1960, 1961: Unsuccessful revolts against de Gaulle in France, performed by army generals.
1961 January 8: 70% in Algeria, and 76% in France, vote for geographically restricted independence for Algeria. 

1962: Algeria gains independence from France. 

1963 : Ahmed Ben Bella elected as first president.

1965 : Col. Houari Boumedienne overthrows Ben Bella, pledges to end corruption.

1976 : Boumedienne introduces a new constitution which confirms commitment to socialism and role of the National Liberation Front (FLN) as the sole political party. Islam is recognised as state religion.

1976 December : Boumedienne is elected president and is instrumental in launching a programme of rapid industrialisation.

1978 : Boumedienne dies and is replaced by Col Chadli Bendjedid, as the compromise candidate of the military establishment.

1986 : Rising inflation and unemployment, exacerbated by the collapse of oil and gas prices lead to a wave of strikes and violent demonstrations.

1988 : Serious rioting against economic conditions. 

1989 : The National People's Assembly revokes the ban on new political parties and adopts a new electoral law allowing opposition parties to contest future elections.

1989 : Islamic Salvation Front (FIS) founded and over 20 new parties licensed.

1990 : The FIS wins 55 per cent of the vote in local elections.

1991 : Government announces parliamentary elections in June 1991 and plans changes to electoral system including restrictions on campaigning in mosques. FIS reacts by calling general strike. State of siege declared, elections postponed. FIS leaders Abassi Madani and Ali Belhadj arrested and jailed.

1991 December : In the first round of general elections the FIS wins 188 seats outright, and seems virtually certain to obtain an absolute majority in the second round.

1992, 4 January :The National People's Assembly is dissolved by presidential decree and on 11 January President Chadli, apparently under pressure from the military leadership, resigns. A five-member Higher State Council, chaired by Mohamed Boudiaf, takes over.

Street gatherings banned, violent clashes break out on 8 and 9 February between FIS supporters and security forces. A state of emergency is declared, the FIS is ordered to disband and all 411 FIS-controlled local and regional authorities are dissolved.

1992, 29 June: Boudiaf assassinated by a member of his bodyguard with alleged Islamist links. Violence increases and the Armed Islamic Group (GIA) emerges as the main group behind these operations.

1994 : Liamine Zeroual, a retired army colonel, is appointed chairman of the Higher State Council.

1995 : Zeroual wins a five-year term as president of the republic with a comfortable majority.

1996 : Proposed constitutional changes approved in a referendum by over 85 per cent of voters.

1997 : Parliamentary elections won by the newly-created Democratic National Rally, followed by the moderate Islamic party, Movement of Society for Peace.

1998: President Zeroual announces his intention to cut short his term and hold early presidential elections.

1999 : Former foreign minister Abdelaziz Bouteflika elected as president after all opposition candidates withdraw from race, saying they had received inadequate guarantees of fair and transparent elections. 

1999 : Referendum approves Bouteflika's law on civil concord, the result of long and largely secret negotiations with the armed wing of the FIS, the Islamic Salvation Army (AIS). Thousands of members of the AIS and other armed groups are pardoned.

2000 : Attacks on civilians and security forces continue, and are thought to be the work of small groups still opposed to the civil concord. Violence is estimated to have claimed over 100,000 lives in Algeria since 1992.

2001, April/May: Scores of demonstrators are killed in violent clashes between security forces and Berber protestors in the mainly Berber region of Kabylie following the death of a teenager in police custody. 

2001, May : The mainly Berber party, the Rally for Culture and Democracy, withdraws from the government in protest against the authorities' handling of riots in Kabylie. 

2001, October: Government agrees to give the Berber language official status, as part of a package of concessions. 

2001, November: Several hundred people are killed as floods hit Algiers. 

2002, March: President Bouteflika says the Berber language, Tamazight, is to be recognised as a national language. 

2002 , June: Prime Minister Ali Benflis's National Liberation Front (FLN) wins general elections marred by violence and a low turnout. They are boycotted as a sham by four parties - two of which represent Berbers. 

2003, 21 May : More than 2,000 people are killed and thousands are injured by a powerful earthquake in the north. The worst-hit areas are east of Algiers. 

2003, June : Leader of the outlawed Islamic Salvation Front (FIS) Abassi Madani and his deputy Ali Belhadj are freed after serving 12-year sentences. 

2004, April: President Bouteflika is re-elected to a second term in a landslide poll victory. 

2005, January: Authorities announce the arrest of rebel Armed Islamic Group (GIA) head Nourredine Boudiafi and the killing of his deputy and declare the group to be virtually dismantled. 

Government makes deal with Berber leaders, promising more investment in Kabylie region and greater recognition for Tamazight language. 

2005, March: Government-commissioned report says security forces were responsible for the 

disappearances of more than 6,000 citizens during the 1990s civil conflict. 

2005, September : Reconciliation referendum: Voters back government plans to amnesty many of those involved in post-1992 killings. 

2005, November: Opposition parties keep their majority in local elections in the mainly-Berber Kabylie region, held as part of a reconciliation process. 

2006, March: Six-month amnesty begins, under which fugitive militants who surrender will be pardoned, except for the most serious of crimes. The authorities free a first batch of jailed Islamic militants. 

2006 ,May: Algeria is to pay back all of its $8bn debt to the Paris Club group of rich creditor nations, in a move seen as reflecting its economic recovery. 

2006, September: Leader of the banned Islamic Salvation Front (FIS) Rabah Kebir returns from self-imposed exile and urges rebels still fighting the state to disarm. 

2006, December: Roadside bomb hits a bus carrying staff of a US oil firm, killing one man. The Salafist Group for Preaching and Combat (GSPC) claims responsibility and shortly afterwards calls for attacks against French nationals. 

2007,  January: Salafist Group for Preaching and Combat renames itself the al-Qaeda Organisation in the Islamic Maghreb. 

2007, February: Seven bombs go off almost simultaneously east of Algiers, killing six. 

2007, March-April: Army steps up offensive against Islamist militants to stamp out a surge in attacks. 

2007 , March: Three Algerians and a Russian are killed in a roadside attack on a bus carrying workers for a Russian gas pipeline construction company. 

2007,  April: 33 people are killed and more than 200 are injured in two bomb blasts in Algiers, one of them near the prime minister's office. Al-Qaeda in the Islamic Maghreb claims responsibility. 

2007, May: Parliamentary elections: dozens are killed in the run-up, in a wave of fighting between the military and armed groups. Pro-government parties retain their absolute majority in parliament. 

2007, July: A suicide bomber targets a military barracks near Bouira, killing at least nine people. 

2007, September: At least 50 people are killed in a series of bombings. Al-Qaeda in the Islamic Maghreb claims responsibility for the attacks. 

Al-Qaeda's second-in-command Ayman al-Zawahri urges north Africa's Muslims to ''cleanse'' their land of Spaniards and French. 

2007, December: Double car bombing in Algiers hits a UN building and a bus full of students, killing dozens of people. 

2008, June:  Four Christian converts from Islam receive suspended jail sentences for worshipping illegally. 

President Bouteflika brings back twice former premier Ahmed Ouyahia as new prime minister, replacing Abdelaziz Belkhadem. 

2008, August: About 60 people are killed in bombings in towns east of Algiers. Al-Qaeda in the Islamic Maghreb claims responsibility. 

2008, November: Parliament approves constitutional changes allowing President Bouteflika to run for a third term. 

2009, April: President Bouteflika wins third term at the polls.




Appendix 2 : Outstanding Events in American history
1000 Leif Ericson sails into North American Waters.

1492 October, 12th, Christopher Columbus lands on San Salvador Island in the Bahamas.

1607 First permanent English settlement established at Jamestown, Virginia.

1620 Mayflower Compact establishes government by majority will in Massachusetts settlement.

1774 First Continental Congress opens September 5 in Philadelphia, Pennsylvania, “to consult upon the present unhappy state of the colonies.”

1775 April, 19th, first shots of American war for independence fired at Lexington, Massachusetts.

1776 July, 4th, the 13 colonies sign Declaration of Independence from England.

1787 Convention meets in Philadelphia to revise Articles of Confederation, the compact among states governing the newly independent nation, and instead drafts new constitution.

1789 February, 4th, George Washington is elected first President.

1791 First 10 amendments, the Bill of Rights, added to the U.S. Constitution.

1800 Thomas Jefferson is elected third President.

1801 December, 1st, federal capital moves to Washington, D.C., from temporary quarters in Philadelphia.

1803 Purchase of Louisiana Territory from France doubles U.S. land area.

1804 Lewis and Clark expedition starts exploring the Northwest.

1818 United States and Great Britain agree on unfortified border between Canada and United States.

1819 United States buys Florida from Spain.

1823 Monroe Doctrine bars future colonisation of American republics by European nations.

1860 Abraham Lincoln is elected 16th President.


December, 20th, South Carolina, rapidly followed by six other southern states, secedes from Union in reaction to election of Lincoln, whose views on slavery they fear. These seven southern states organize the Confederate States of America.

1861 First guns are fired in war over question of southern states’ right to secede.

1863 January, 1st, President Lincoln issues Emancipation Proclamation granting freedom to slaves in southern states.

1865 April, 9th, Civil War ends with surrender of Confederate states.


April, 14th, President Lincoln is shot while attending theatre in Washington; dies next morning.


Thirteenth amendment to Constitution forbids slavery and involuntary servitude.

1867 Territory of Alaska is purchased from Russia.

1868 Fourteenth amendment grants citizenship to “all persons born or naturalized in the United States and subject to the jurisdiction thereof.”

1870 Fifteenth amendment forbids denial of right to vote on basis of race or colour.

1889 Pan-American Union formed to seek unity of action in international relations of 21 American republics.

1898 War with Spain, declared in April, ends in July. Peace treaty signed in December guarantees Cuban independence, cedes Puerto Rico and other islands under Spain in West Indies, Guam and the Philippines to United States for payment to Spain of $20 million.

1914 August, 15th, Panama Canal, built by United States across Central America, opens, permitting ships to travel from Atlantic to Pacific oceans without rounding tip of South American continent.

1917 April, 6th, United States enters World War1, declaring war after German violations of American neutrality.

1918
November, 11th, World War 1 ends with armistice.

1939 As Europe plunges into war, President Roosevelt declares American neutrality.

1941 December, 7th, Attack by Japanese on Pearl Harbour, Hawaii, brings United States into World War II.

1942 November, 4th, American forces land in North Africa.

1945 June, 26th, United Nations Charter signed by United States and 49 other nations in San Francisco, California.

1949 United States, Canada and Western European nations from North Atlantic Treaty Organisation (NATO) to provide mutual military aid if member is attacked.

1954 U.S. Supreme Court rules segregation of races in public schools unconstitutional.

1955 December, as leader of year-long bus boycott protesting Montgomery, Alabama, segregation policies, Dr. Martin Luther King, Jr., emerges as civil rights leader.

1959 Alaska becomes 49th state, Hawaii 50th.

1960 John F. Kennedy is elected 35th President.

1963 August, 28th, more than 200,000 march in Washington, D.C., in support of proposed civil rights legislation.

November, 22nd, President Kennedy assassinated; Vice President Lyndon B. Johnson takes oath as 36th President.

1964 July, 2nd, President Johnson signs Civil Rights Act 1964 barring in public places discrimination based upon race or colour.

1968 April, 4th, the Rev. Martin Luther King, Jr., civil-rights leader and winner of Nobel Peace Prize, is fatally shot in Memphis, Tennessee.


June, 5th, Senator Robert F. Kennedy, brother of late President, is fatally wounded at Los Angeles celebration of his victories in two state presidential primary elections.

1970 Bureau of Census figures show U.S. population at 203,235,298.

1977 September, 7th, President Carter and Brig. Gen. Omar T. Herrera of Panama sign Panama Canal treaties that prove the full Panamanian control over Canal by year 2000.

1978 President Carter is first U.S. President to make an official visit to sub-Saharan Africa.

September, 17th, U.S. sponsored Middle East summit at Camp David concludes with Israeli Premier Menachem Begins with Egyptian President Anwar Sadat agreeing to framework peace treaty.

1985 March, 12th, The United States and the Soviet Union begin new negotiations in Geneva, Switzerland, on nuclear and space arms.


November, 19th -21st, President Ronald Reagan and Soviet leader Mikhail Gorbachev hold summit talks in Geneva, Switzerland. They agree to seek reductions of 50 percent in offensive nuclear arms, as well as separate, interim accord on intermediate-range nuclear forces. The two leaders also sign a new cultural exchanges agreement.
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