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Abstract

Mythical narratives mirrorvarious social manifestations embedded in language and
manifested through individuals socia realizations. These manifestations are exemplified in
the narratives invokers summon to realize multiple socia aims and functions. These
narratives also determine individuals socia statuses and affect their gender according to their
summoning purposes.This work is the digectamembra of hermeneutic and practical
components.|t scrutinizes gender changes in Algerian mythologica narratives using two main
methods ‘Charter myth’ and ‘Mythodology’. On the one hand, it attempts to uncover the
sociological mechanisms and bias which may determine individuals reality. Per contra, it
focuses on mythological functions, and how they affect individuals' roles and statusesin their
context. Thence, this work is divided into two sections. The first section consists of three
interrelated chapters, while section two includes a separate didactic chapter, which in
turnfocuses onlearners and teachers attitudes toward the implementations of myths in EFL
classrooms.ChapterOne represents thegrandiose theoretical debate.It deals with previous and
contemporary theories, debates and issues in relation to mythical studies. It aso deas with
mythical approaches, functions, and language in popular mythologies, such as ‘Greek
mythology’ .Chapter Two exposesa mixture of qualitative and quantitative part, and focuses on
the various genderdimensions in Algerian mythology. Moreover, it constitutes of ‘Profiling
Informants’, corpus collection, and extends to a Typology of Characters’. Chapter Three
evinces the quantitative part of this work. Thus, it mentions the methodology and the
assessment of gender empowerments from different angles.It also describes how functions
determine the type of the narrative in terms of empowerments and bias.Accordingly, it
attempts to summarize the sociological and the functional characteristics of the various
Algerian narratives.Chapter Four focuses on the fourth function of mythology or what
Campbell (1986) labeled as ‘Educational mythology’. In this sense, it pondersmythological
implications in the Algerian EFL classroom.Partially, it tries toassess learners and teachers
attitudes when usingmythical narrativeswith multiple EFL modules including the module of
Gender studies. This work unfolds to project various intricacies of gender changesin Algerian
myths.It goes beyond the classica model of Campbell(1986) to set new boundaries of
functions distinguishing the Algerian narratives as a perpetualdiscourse of conflict and power

in both oratory and prosai ccontexts.
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Glossary
/arus'Imatar/Therain’s bride, ascended to divinity with the help of Anzar

/AnZ>ar/An ancient pagan god worshiped in Old Barbaria, thought to be responsible of the
wind

[Jiniya/A female Jin or what people refer to as genie, a mythical creature said to be created
before man

[Tisllit/ A femae spirit, a famous narrative in the Kabylia region. It is aso is the
representation of the rainbow. New brides are also called /tisilit/.The myth is about a woman
who accepted to marry an ancient god called Anzar, with the condition of bringing prosperity
and rain for land, her sacrifice were made to save her people from draught. That was the
result of her rgjection for Anzasr’s proposition, who had asked her to marry him. Later, she
changed her mind and accepted his offer in marriage to ascend to a divine status. Her good
traits are represented in the different colours of the rainbow.

/ *Imgi>|/The hot afternoon period where people take naps and rest when the sun in the middlie
of the sky.

/ ‘l amrya/ Female gypsy or what people refer to as wonderers. They were travellers who
moved from one place to another in the Algerian regions

'l amri/Male gypsy, awonderer who travels from one place to another with groups or tribes
/@ajar/Another term for gypsies

/hayek*/A traditional piece of cloth worn by women at before and during the colonisation and
the 1990's

/‘Imahasi>b/A local classification for seasons they are aso referred to as ManaZil or houses
/‘ljetma/A nocturnal phenomenon which happens for sleeping people. It is interpreted

differently from one field to another.

Yhayek'! A while piece of clothes, worn by Algerian women. It represents their heritage that was worn during
the colonisation period, wearing this kind of clothes reduced recently, but remains part of the Algerian legacy

Abr:MOT: My own Trandation MOR: My own reflection MOD: My own Definitions



2. English Glossary

Androcentric. adjective focused or centred on men. See aso Gallocentric
Androgyny: Noun, partly male and partly female in appearance; of indeterminate sex.

Cutural relativism:Cultural relativism is the view that no culture is superior to any other
culture when comparing systems of morality, law, politics, etc. It is the philosophical notion
that al cultural beliefs are equally valid and that truth itself is relative, depending on the
cultural environment. Those who hold to cultural relativism hold that all religious, ethical,
aesthetic, and political beliefs are completely relative to the individual within a cultural
identity. Relativism often includes mora relativism (ethics depend on a social construct),
situational relativism (right or wrong is based on the particular situation), and cognitive
relativism (truth itself has no objective standard)

Demythologization:Demythicastionshould be distinguished from secularization. Every living
mythology must come to terms with the world in which it is transmitted and to that extent
inevitably goes through processes of secularization. Demythologization, however, refers to
the conscious efforts people make to purify areligious tradition of its mythological elements.

Gynocentric:  adjective concerned exclusively with women; taking a female (or feminist)
point of view.

Gynophobia:extreme or irrational fear of women.

Hellenistic: The history and civilization, etc. of the Greek states and rulers from Alexander
the Great (d. 323 BC) to the Roman conguest of Egypt (30 BC)

Illotempro: In that time. (Latin origins)

Malign: Adjective evil in nature or effect.
Misandry: Hatred of men
Misogyny: Hatred of women

Matrilineal: Adjective of or based on kinship with the mother or the female line. (Concise
Oxford Dictionary)

Monstrification: The process of making a monster of a person or athing.

Philogyny:  (Formal) aperson who likes or admires women.

Panopticon: is atype of institutional building designed by the English philosopher and social
theorist Jeremy Bentham in the late 18th century. The concept of the design is to allow a

single watchman to observe (-opticon) al (pan-) inmates of an institution without the inmates

Abr:MOT: My own Trandation MOR: My own reflection MOD: My own Definitions



being able to tell whether or not they are being watched. Although it is physically impossible
for the single watchman to observe al cells a once, the fact that the inmates cannot know
when they are being watched means that all inmates must act as though they are watched at all

times, effectively controlling their own behaviour constantly.

Panoptes: (Ancient Greek: ITavomtng; English translation: "the all-seeing") was an epithet for
both Helios and Argus.ArgusPanoptes was a giant with a hundred eyes. He was also the
nymphlo's brother. He was thus a very effective watchman, as only a few of the eyes would

sleep at atime; there were

Tropes. A figurative or metaphorical use of aword or expression.

Vedicreligion: Thelanguage of the Vedas, an early form of Sanskrit. the most ancient Hindu
scriptures, in particular the Rig Veda, Sama Veda, Yaur Veda, and Atharva Veda. Origin:
Sanskrit, literally '(sacred) knowledge'.

Paronymia:noun, in linguistics, it isaword which is a derivative of another and has arelated

meaning ‘wisdom’ is a paronym of ‘wise’ m a word formed by adaptation of a foreign word.
Contrasted with heteronym (New oxford dictionary of English).

Abr:MOT: My own Trandation MOR: My own reflection MOD: My own Definitions



Trandliterating symbols

The following symbols are used for the trandliterating and the codification of theArabic local concepts using L atin alphabets. These
symbols are used to codify and simplify the reading of these narratives that are originally in Arabic and transcribe them into English.




GENERAL INTRODUCTION

“Myth as social charter” theory (1926) prefers
instead to view myth as spelling out, in symbolic
terms, associations between social roles and
institutions...and psychobiological aspects of the
myth tellers on the other. This view regards myth
as cultural history only insofar as a particular
society makes use of its myths to replicate or
reorder its social experience. Myths...can be
demonstrated to reinterpret certain crucial
events in the growth and development of
individual life cycles’ ™.

(Bamberger,1974:267-268)

The incalculable variable experiences and the relative mental views of
humans’ thoughts made them think and reflect onmythologydifferently. As part of that, they
tend to consider them aspast hackneyed happenings and events residing in the antiquity.
However, it is worth noting that mythical narrativesare in fact beyond any simple
explanation. Inasmuch, they come as a conglomeration of binary oppositions indifferent
periods of lifeprimeval and contemporary, merging together to create new concepts and
ideologies. In this sense, mythology perpetuates through timejust as philosophy that has long
ceased to be an anachronistic subject of a controversiafields,schools of thought and
ideologies. It is a versatile concept extending from pastand perpetuatingto link what dwelled
on the antiquity with what is recently manifested in form of new sects, ideologies and various
societal narratives.Halpern(1961)elucidates thatidea while referring to mythology as the
ideology of the antique man andpresenting ideol ogy as the mythology of the modern man.

A discourse in general can be considered as the formulation of binary oppositions,
with a very specific Janus® i.e. a written or oral portalbinding these binaries together. In
mythology, these binaries correlate to depict images of conflict and harmony, peace and war.

These binaries also refer to the previous experiences stored at Griots' collective memory in

'Bamberger Joan clarifies the difference between Charter and Etiological mythology, using the definition of
Malinowski; he shows the difference between the functional and the historical mythology.

See Bamberger, Joan. 1974. The Myth of Matriarchy: Why Men Rule in Primitive Society. Stanford, CA:
Stanford University Press.

2Janus: it aso refers to the month January. It was frequently used to symbolize change and transitions such as the
progression of past to future, of one condition to another, of one vision to another, and of one universe to
another. Hence, Janus was worshipped at the beginnings of the harvest and planting times, as well as marriages,
births and other beginnings. He was representative of the middle ground between barbarity and civilization, rural
country and urban cities, youth and adulthood.



both oral and prosaic discourses.In this work, these discourses are partly pondered by the
researcherthrough previous theoriesand consolidated through practical observations and
scrutiny.Moreover, mythology as a linguistic variety, manages to link past with present to

create a meta-linguistic variety strengthened with timeand manipulated by invokers.

The use of myths to protrude realityand alter it has been a controversia debate by
scholars as theyoftenattempted to extrapolate previous interpretations conducted by
mythologists, experts and researchers to our present days. These endeavours stand perpetual,
as no one managed to give a genera understanding of mythologyvis-a-visredlity, due the
transparent overlapping between them.Intersectionality in research has lead researchers to
deal with various topics or fields including mythology without neglecting the other
intersectiona sub-fields. Hereby, myth has been considered by many including Cassirer as a
meta-linguistic assembly, descriptive and fluid taking place as an omnipresent entity in

different periods of time.

In order to deal with myths and their functions in society,an omnifarious approach or
several  approaches areincluded.These  approachescombine various sociological,
psychological and philologica methods and strategies. Albeit, without the inclusion of
alinguistic approach the analysis would not be complete. Since, language constructsall
narrativesin society including the prosaic part of mythology.However,fathoming myths and
their functions is relative to the understanding of the various definitions by pioneers of
mythical studies. In this sense,it is also important to tackle their works and scrutinise the
multiple antilogies, analogies, definitions and methods of interpretations.

Thence, without understanding the delineate expertise of these scholars we would
not understand the different methods they used. These methods differ in type according to
intersectionality between various myths and the researchers’ multiple expertises and fields of
study. Thus, pondering the various methodological backgrounds would alow us to see the
overlapping amongst them, and present a ssimplified suitable interpretation for their social
realisation.

In this work, it is important to separate between aetiological mythology and charter
myth. The first refers to historical events and interpretations of happenings without valid or
concrete investigations of why things were made in a certain way. The second is aboutthe
sociological interpretationsof prosaic and oral narratives using scientific methods. It also
entails that myths can affect our redity and cause change in society. This latter is
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conductedaway from etiological narrations. It also deals with legends that were nurtured with
mythical attributes.

The theoretical part of this work aspires to ponder different theories and
worksconducted by a number ofscholars whoattempt to give valid and clear interpretations for
mythology, departing from their own area of expertise. Particularly, we need to ponder and
understand researchers who reached a consensus on the nature of mythology in terms of
gender, functions, and language, such as Eliade (1952; 1957; 1963; 1975), Eliot (1993),
Bamberger (1974), Campbell(1968; 1988), Cassirer (1946; 1969), Adams-Leeming
(1992),Morong (1994), Levi Strauss (1955), C. Lacoste-DujardinCamille (2010),Malinowski
(1926).These scholars manage to simplify and explain how myth changes according to
various variables that are relative to their expertise. In this sense, these variables are the
collection of psychological, socia and linguistic attributes these scholars endorsed and
studied. This work focuses mostly on three main variables, some scholars dealt with such as
gender,functions and language.ltalso delineates the approaches used by Malinowski and tests
his charter myth approach. Moreover, it ponders Campbell’s model of functions and their
relationship with Algerian mythology.

The intersection of socia variables like: gender, age, race, religion... to cite but few,
may create prosaic and ora impetus forming a matrix of domination and imposingclash and
rivalry, in addition to other conflictual settings. These apparatuses can be projected either
explicitly or implicitlyaccording to the invoker’s intentions when vivifying any utilizing a
given mythological narrative. These variables are the threshold previous scholars and
researchers used while pondering mythology in its different contexts. Interestingly enough,
this work also stresses the importance of some variables such as gender, language and social

functions, in an attempt to understand how they are shaped and manifested in Algerian
mythol ogy.

Gender studies as a contemporary discipline deals with individuals interactions and
discourse along with the opposite gender in society. It is aubiquitous element projected in
different oral and written societal discourses. The overlapping between text and oral
discourses can be portrayed in variousdimensions, contexts and periods of time. These
narratives could take the form of mythical discourses manifested through individuals
linguistic realisations. These redlisations are eitherhistorical, religious records or personal and

public experiences and ideologies. These societal experiencescan betransformed later to a



different fantastic prose,through preservation procedures. Moreover, these legends and myths
are either recorded in form of prosaic history, literature and religious texts, or stored at the
level of the oratory “Collective memory3” linking our present to our past through oral
discourses. Durkheim*(1912) was the first to work on the collective memory, and its
importance in shaping our present using past experiences. She wrote extensively in The
Elementary Forms of the Religious Life about commemorative rituals

Campbell (1986) and Bronislaw(1962)considered mythologies as socia
manifestations, both public and private. This socia phenomenon’s birth place can be eithera
privatesetting, represented in individuas dreams and experiences,or public, depicted in
societaartificial religions, ideologiesand historical events. However,when individuals invoke
a narrative they undergo a social change, or amto transform a situation. This change serves a
socia objective that is mostly relative to what is viewed and hidden in a form of an Iceberg,

thus, either private variable as gender or public variable as their statuses in society.

Bronislaw(1926)pioneered in dealing with gender in mythology by studyingPacific
Islanders. He explained how old narratives shape redlities, and attempted to find whether
these narratives are a mere creation of mind, or a sociologicalcharterwhichresults from
individual s previous experiences, decisions and perception of reality. He aso tried to define
how different characters in classical mythologyreflect social acts, through mirroring part of
their traits to individuals'reality. This work would focus more on Algerian narratives and
draw a number of comparisons of local mythologies and legends with Famous mythologies
i.e. Greek Mythology. Moreover, it is going to deal with gender aspectsforboth, invokers
outside narratives, and characters within these discourses; in addition to the listeners. Hereby,
study how narratives affect and empower individuals' social statuses after the summoning of

narratives.

®Collective Memory: Emile Durkheim was the first to use the concept. Maurice Halbwachs used his words to
illustrate : it is the collection of interwar writings on the nature and constitution of individual memories, as well
as within families, socia classes and religions. His theory of memory can be characterized not only by his
insistence on the collective nature of memory, but aso more specifically by the linguistic basis of this
collectivity (173). He also demonstrates that memory is a shifting entity because it is continually reconstituted by
people in the present, as they convey it through language. Finaly, Halbwachs allows for individuals to hold
simultaneous frameworks for memory, which differ depending on context—such as within a family, class, or
religion.

“Emile Durkheim noted that societies require continuity and connection with the past to preserve social unity and
cohesion. His study of traditional religious traditions suggested that rituals transmitted traditional beliefs, values
and norms and that shared rituals provided a sense of “collective effervescence”, a transcendence of the
individual and the profane into a united sacred group. Durkheim stated that collective thought required
individualsto physically join together to create a common experience that was shared by the group



Moreover, Campbell’s reflections on mythological dimensions, gender aspects and
functions in Algerian narratives are going to be pondered criticallyby focusing on various
approaches. Since the assessment of empowerment in mythology is only depicted and
delineated by adetailed utilization of their functional dimensions.The first approach builds
onCampbell’s model in dealing with myths functions using charter mythology,which is
totally different fromaetiology. Thus,it is important to make the analogy between etiological
interpretations, and charter functions while dealing with mythical narratives. Aetiology®
defines universal features that are determined by culture, for example explaining why humans
do not have wings.Whereas, charter mythology considers narratives as social experiences and
changes resulting from humans behaviours, decisions, and tendenciesto constructvarious

discoursesin order to reshape realities.

The Charter dimension may be presented in form of functions and socid
manifestations. These functions are determined by behaviours and principles set by
individuals to distinguish their societies. It aso describes sociological discrepancies resulting
from local myths with cloaked redlities. This approach may help decipher the conception of
modern mythologies that are shifting and reshaping realities.

The full comprehension of this intersectional topic requires the implication of
adetailed efficient methodology. More particularly, when dealing with mythology in relation
to gender and its sociological functions. Algerian myths differ according to the region and
context. In this sense,we have some common and famous myths in the western regions of
Algeria such as Mascara, Oran, Saida and SidiBel abbes. However, the way of narration in

some regions differs due to relativity, language, and the slight differences of some customs.

Some Algerian narratives take different forms in terms of linguistic appellation and
oral varieties. On the one hand, we haveas an example the narrative of rain’s bride or the
rainbow spirit, or /Tisilit/as they call it in the Kabyliaregion. Per contra,to the western region,
a paralled cosmological and mystical narrative is described in some rituals depicting a
mythical being with the name /gu>nja/or a rain’s bride where both narratives relate to
worship and cosmological rituals. Surprisingly, individuals idealise and show respect to such
supernatural beings hoping for bliss and rain to better their welfare and transform their

misfortune reality.

® Etiological myth: explains universal features not determined by culture. For example, an etiological myth might
explain why humans do not have tails. However, a myth that explains or justifies human behavior or values
would not be an etiology and be more properly interpreted as a charter myth



These narrativesexpress linguistic devices used either to empower a socia reality or
reshapeit. From a linguistic standpoint, Cassirer (1946) dealt with language in mythology
describingthe latter as a Meta-linguistic phenomenon. Thus, while any mythical analytical
endeavour or scrutiny a Meta-linguistic approach must be used, i.e. It isnecessary to treat the
covertliteral side of mythology, before dealing with the overt sociological manifestations.
Thus, trandliterate, codify and delineate the various myths before studying their sociology.

The sociological functions of mythology are not different from the educational ones,
since they are related to the societal apparatus and redlisations. These functions focus on
exploring al individuals interactions in terms of gender, race, ethnicity and finally power
distribution.Still, gender aspect is going to take a great dea of this work, since it is the
overlapping of individuals' interactions, objectives and socialisation processes.

Campbell (1968) explains how mythical narratives describevarious functions. The
first and second functions of mythology are a very much related' cosmological and
Mystical’ which explain narrative’ s purposes through worship, rituals and omens that could be
used to avoid jinx and provide bliss. The third function of myth is'Sociological’ or conveying
socia change and happenings in a given society. The fourth function is described as
‘Educational’ such as providing enlightenment and knowledge through the different

religious, historical and philosophical narrations invokers provide.

The various collected Algerian narratives are not entirely classified as myths, they
could refer tofactual past events, twisted and adapted by the narrator to reshape and empower
people and their ideology in society. By considering the Iliad as areligious record before the
coming of Xenophanes who debunked this creed, we may denote Homer's fear of wise
females, what resulted in ripping Athena of her wisdom, to be given later to Zeus, who
swallowed Athena's mother Metis, i.e. her source of wisdom. A different ideological
example is about politicians mentioning the deeds of a past group or an institution, giving
them credit and recognition at the present timehelping the invoker realiseideological
personal purposes.

By considering ‘gender’ variable, we may denote that narratives in any
contextareforged according to the narrator’s gender.Therefore, many narratives imply labels
and tropes vilifying and monstrifying the ‘Other’. This ‘Other’could be theindividual
receiving or hearing the mythical narrative, either written or ora. Thus,affected and

acculturatedaccording tothe invoker’s objectives and agendas in an explicitor an implicit
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way.Thisindividual could be exemplified in agroup of infants, adults or families.

Individualsin rura Algerian contexts learn about different mythol ogies and embrace
them to be part of their reality. Some of them may lack the suitable tools that promote and
assert their scepticism, or to help them either reject or accept these narratives. Kids and
parents are socialised and acculturated to nurture these myths, without knowing the different
functions they convey, or the nature of their origins. This nature could empower and endorse
some misandrousand misogynous discourses and embed them to be part of their life.

Different forms of biased tendencies can aso be invoked when using religious
narratives, as the ideologies used by the Jews rejecting al other religions.They believeto be
the chosen people of god, and god's children. This ethnocentric biased ideology amongst
others united the world's Jews to form their promised land with force. Therefore, the

intentions of those invokers were achieved through colonisation and power.

The aforeintricacies are only given to show how mythical narratives may serve a
certain ideology. Still, this ideology can function by two different mechanisms. The first
mechanism is empowering both the ‘invoker’ and the target population ‘recipient’ only when
their objectives are mutual and overlapping. However, the second mechanism is empowering

the invoker and disempowering the recipients who do not share the same objectives.

In Ancient Barbaria, people shared the worship of some pagan deities with the rest
of the world, and amongst these pagan deities we find ‘Ishtar’ aso known as the goddess of
sacred prostitution. Man who worshiped this goddesses, were called ‘Kalbim or Garim’
which stands for dogs and cats, while women were called ‘Ulammat’or ‘Imashtarat’ i.e.
‘omniscients’. Surprisingly, women who practiced prostitution were idealised and
empowered through the labels they had, while men downgraded and belittled to mere
animals. Importantly, this work dealswith gender, functions and power within Algerian

mythology exploringdifferent methods, approaches, and analytical endeavours.

The purpose of summoning a myth could be domination through discourse. These
narratives may socialize individuals through acculturation and enculturation processes
depending on the private and public contexts, shifting their current reality.Consequently, the
researcher strives to answer the following questions:



Particularly, how can we understand gender mechanisms and depiction in the
Algerian narratives and are the invokers aware of misogynous and the
misandrous characteristics in some narratives?

Do we consider Algerian narratives as an Etiological or Charter realisation and
do we have to limit Algerian narratives to Campbell’s model of functions?

Do they extend to a different variety of functions?

Do these narratives always refer to the female curse and the male bliss?In the
end, Campbell referred to the educationa mythology. In this sense, the fourth
chapter is going to deal with the various educationa implications of myths and
roots in EFL classrooms in order to enhance and transform the learning reality.

Thiswork is theamalgamation of theoretical and a practical rationale. The qualitative

part includes hermeneutic data.Furthermorethe quantitative part includesnumerical and

practical analysis.Accordingly, the above mentioned gquestions led to the formulations of these

hypotheses.

5-

First,mythology is not an etiological entity alone, but a charter engine, that is
manipulating and shaping redlities, either empowering or weakening individuals
according to summon proposes that could be domination through narration.
Second, since it is the residue of humans' interactions and the intersection of
different binaries through past and present it does shape redlity and individuals
statuses. These narratives may socialize individuas through acculturation and
enculturation processes depending on the private and public contexts.
Moreover,gender empowerment and gender change in mythological narratives
can be easily studied through Campbell’s model.

Third, Algerian mythological functions go beyond Campbell’s modelof functions
‘Cosmological, Mystical, Pedagogical and Social’, into restraining behavioural
and cultural dimensions. Campbell (1968; 1988) managed to ponder mythologies
critically, by giving myths various functions such as cosmological, mystical,
sociological and educational. Yet, Campbell’s model was only limited to a
variety of mythologies that were exemplified in Greek, Norse and Indian.
Admittedly, Algerian myths add various functions used by the invoker *author’
such as Entertaining, Restraining or Behaviour Adjusting ‘Monitoring’,

Predicting time, and Cultural Teaching ‘cultivating’ Algerian narratives have the



same functions as Campbell’s model, in addition to other functions as
behavioural restraining, monstrification, and more importantly statuses shaping.

9- Finally, we would aso hypothesize the possibility to implement mythology in

EFL classroom serving a ‘Didactical Function’.In this sense,myth can function
as an educationa tool and a means to teach people about past legacies and
historical events. Moreover,itcan be implemented in class to improve learners
linguistic, literal and historical backgrounds.

The structure of this dissertation suggests the divison of four different but
interrelated chapters. In this sense, the first one is the synthesis of the long lasting theoretical
debate of previous theories and methods scholars used to deal with mythology and language.
It aso contains myth as a socia charter which is related to scrutinising gender aspect in
mythology. The second chapter contains the corpus that is exemplified in profiling
informants, and typology of characters. While the third chapters, is a jump from qualitative
into quantitative study of mythsin terms of gender, functions and truth.

In the Final chapter ‘Fourth Chapter’, the researcher deals with the implications of
mythology in different EFL modules. Accordingly, teachers and learners attitudes andviews
will be assessed and implemented to see whether mythology educates and enhance the
learning reality as much as it entertain individuals and restrain their behaviour.Moreover, the
researcher tries assessing to what extent mythology can intersect with other fields or
modules, in order to see learners awareness of the various usages. Thus, we attempt to
pinpoint the modules that teachers and learners see fit to include mythological narratives. In
addition to that, we would also see how mythology contributes to shape the linguistic, literal,
historical and analytical knowledge for both learners and teachers to sustain their learning
knowledge and strategies for optimum results.

The researcher’s personal observations and critical standpoints are inspired by the
socio-constructive approach. This latter allows the researchers to involve themselves directly
with the theme they undertake. It helps give more insights and intricacies based on personal
observations and remarks. It also includes the use of the first person pronouns while
explaining and interpreting.
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Chapter One: Myths: Theoretical Debates and Issues

Chapter one
Myths. Theoretical Debates and |ssues

“ ,Myth as it exists in a savage community, that is,
initsliving primitive form, is not merely a story told but
a reality lived. It is not of the nature of fiction, such as
we read today novel, but it isa living reality, believed to
have happened in primeval times, and continuing ever
since to influence the world and human destinies’
(Malinowski,1926: 177)

1.1 Introduction

This chapter evinces the introductory part of myths studies and issues. It presents
various definitions, concepts and approaches relative to the science of mythology.In this
sense, in order to scrutinise and fathom the nature of mythology one needs to understand the
multiple definitions scholars used to approach and study mythology. To elucidate more,myth
is considered by Eliade (1962) a cosmological theological phenomenon. Therefore, our first
definition of myth is taken from a religious perspective, as we try to fathom its nature, and
how it has changed from something believed to be real into something untrue in different

societies, or inside the same society.

Mythologies are not restricted to idle ancient tales or religions of ancient civilizations.
However, their nature changed through time. At the dawn of history, myth was concerned
with the interpretation of al what was of unknown and ofobscure origin i.e. things that
‘simple minds' couldn't understand.This is due to the lack of the necessary equipments to
interpret and fathom happenings and existence in itself. Therefore, they chose a ssmpler way
of defining things without sidestepping the mystical understanding of things, labelling and

formulating them in aform of a myth.

The unfathomable phenomenathat man could not deciphereither have illogical
significations and far from science, orunreasonable assumptions beyond the physical plain.
These phenomena were considered as enigmatic mystical contexts mostly classified as myth.
Thisreality compelled some scholars not just to look at how these myths ponder causality and
existence aetiologically and without evidences, but attempt to scrutinise how these myth
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originated and created, more importantly how they function in society. Moreover, researcher
also focused on the agents that hel ped perpetuating them. This gave birth for approaches and
theories similar to Discourse analysis ‘DA’ that facilitated the pondering and clarificationof

narratives and their relationship with society, and research.
1.2 An overview of Myths studies

Myth is a ubiquitoustransitional element that is regarded differently from one field to
another.The reflection upon it may differ from science to philosophyreaching philology and
sociology. In order to explain that, it is quite important to ponder the forthcoming famous
definitions and intricacies of how myth is understood in different scientific and literary
domains.Moreover, it is aso important to see the relationship between myth and the various
fields that are in direct contact with our social reality without sidestepping the recent

sociolinguistic fields especially when dealing with charter mechanisms and socia redlities.

The Oxford World Encyclopaedia defines myth as a traditional story about antiquity
or primeval tales made in a religious fantastic form.Furthermore,myths can be shared by all
societies, even though some myths could function differently in relation to the host culture,
as they can be written in a religious form to describe divine purposes, linked to the creation

of universe and that of mankind.

In fact, myths on the one hand, may describe worldly political developments just as a
legend. In addition to that, present the purposes and the steps of ritual practices. Per contra,
they can be also narrated for the love of a good story.However, the only difference between
myths and legends is the topic of narration and the different contexts they present.

Myths may entall divine cosmological stories related to imaginary gods and
goddesses, while legends are semi-mythical, hero-centrednarratives. Moreover,
mythsarerelative imaginary reflections that result fromancient and contemporary thoughts,
beliefs and ideas. They reside at the abstract level of memories, to shape our collective social
memory. However, legends are real events sustained even atered with mythological shifters
and embellishments. They are historica events nurtured with mystical components, and

proved with numerical and factual records.

A myth can be reconstructed and adapted to fit thecontext of any field.Inasmuch,

"M OR: my own reflection and persona understanding
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invokers mould and shape it to protrude their objectives, ideologies and desires. In spite of
that, Anthropologists are still attempting to differentiate myth from history, since history
projects the same functions as myth. Let alone, mythology and historyare a complementary
distributed binaryintersecting together and replacing one another.Moreover, language in
mythology is somehow similar to the normal set of language but goes beyond itto formbinary
oppositions. They are defined by Derrida (1990) asminima components of any text. This
language goes beyond normal texture into meta-textual entity that is composed of symbols
and signs and socia interactions with different periods of time colliding in our present,
allowing these narratives to shape redlity.

Scholars as Frazer (1936) considered myths as a form of “ Scientific Thought” .This
idea was criticized later by Malinowski (1926) who believes that myth is a justification for
the social order. However, Eliade (1907-86) regarded myth as a religious phenomenon, and
man’s attempt to return to the original act of creation. His thoughts are still aive as the
supreme source of etiological knowledge in mythical studies. Lévi-Strauss has argued that it
is not the content or the divine purpose of myths that is important, but the structure of
myth.The latter reveals universal mental processes linked to our reality, in addition to
ideologies, rituas, and systems negotiated and used in modern societies, just like the old
ones.

Both Freud and Jung (1929)made extensive use of mythsin their works. In the field of
psychology, myths are regarded as an important component for human behaviour, as they
shape it. Whatever theories regarding the origin and functions of myths may be, they remain
fundamental to the human consciousness. In the end it is very important to stress the point
that mythology is the study of al the components related to myths, when Classical

mythology is concerned with ancient Roman and Greek oratory and prosaic discourses.
1.3Theories of Myth Studies

In order to study how myths function in society, we need to underpin few the general
theories and approaches of myth studies. These sets of delineations are necessary to maintain

a separation of the functional study” Charter” of this work from the * Etiol ogical’ descriptive

%Etiological myth: An etiology explains universal features not determined by culture. For example, an
Etiological myth might explain why humans do not have tails. However, a myth that explains or justifies human
behavior or values would not be an etiology and be more properly interpreted as a charter myth. For example
Aristophanes's story in Plato's Symposium offering an origin story for heterosexual and homosexual humans
might be considered an etiology for naturally occurring sexual preferences, but Aristophanes throws in value
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methods. Aetiology considers myth as mere imaginary literature, while Charter sees beyond
that limiting definition,and considers myth to be a sociological apparatus. Thence, for the
scrutiny of the corpus, multiple critical theoriesare included ‘Myth as a social charter’ in
addition to an analytical theory ‘Mythydology® .

1.3.1 Charter Theory through thelens of Gender Critical Approach

One of the theories used in mythological studies is Malinowski’s*functionalist theory
(1926)‘ myth as social charter’. It reveals that myths are not just obsolete hackneyed stories
and happenings. However, away from history and Aetiology myths are part of the socid
structure and the social developments of individuals as they define their statues and shape

their context.

Moreover,Jung (1941) explains how mythsreflect verbatim histories, even though they
reinterpret and participate in explaining individua life cycles. In this sense, this reflection
tries to measure if myth is limited to primeval societies alone or perpetuate to contemporary
ones, since myth is not just a synchronic historical event, for it is a collection of diachronic

events anda perpetual linear phenomena.

Interestingly enough, Halpernargues that: ‘’Myth is the ideology of the antique man,
whereas ideology is the contemporary mythology of the modern man’. (1961: 135).
Therefore, this theory will be tested and approached in a more modern context. It is aso
important to see how myths affectindividuals social roles in society, and how they shape
their status, class and more importantly gender. Moreover, we will attempt to know how

power distribution is linked to myths utilisation or summon.

judgments about the best people being homosexual, so it may be considered a charter myth.

% Mythodology: is the collection or the melting point of both **Mythocritique’’ and *’Mythanalyse'’ This theory
gives a whole understanding of how myths should be looked at since it presents a chasm between text and
context.

* The man who is often hailed as the founder of modern British social anthropology was a Polish immigrant,
Bronislaw Malinowski (1884-1942), whose two years of fieldwork in the Trobriand Islands (between 1914 and
1918) set a standard for ethnographic data collection that is still largely unchallenged. Malinowski stressed the
need to learn the local language properly and to engage in everyday life in the society under scrutiny, in order to
learn its categories ‘from within’, and to understand the often subtle interconnections between the various social
institutions and cultural notions. Malinowski also placed an unusua emphasis on the acting individual, seeing
social structure not as a determinant of but as a framework for action, and he wrote about a wide range of topics,
from garden magic, economics, technology and sex to the puzzling kula trade, often introducing new issues.
Thomas Eriksen.1995. Small Places, Large Issues An Introduction to Social and Cultural Anthropology.
London: Plutopress (1995:15)
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To explain the socia manifestation of mythology, it is very important to shed light on
Malinowski’s theory (1926) ‘Charter myth’ ,wherein hemanaged to set an approach to deal
with mythology as a sociological phenomenon. Accordingly, his theory ‘Myth as a social
charter’ contributed in solving many of literal, anthropological, and social issues, by giving a
coherent understanding of myths functions and binaries. This theory went out of the circle of
etiological history into the functional qualities of myths, using empirical approaches toclear

out myths' relationship with individuals' sociological context.

Moreover, this theory gives explanation of the various purposes including to the
sociological implementations and functionsdetermined by Campbell as mentioned in his
book (The Power of myth.1988)such as ‘Mystica, Cosmological, sociological and
educative’. Still, myths do not serve only in recording legends and narrating storiesclassified
under the category of “Etiological Historical functions’. Yet, they dea only with the
explanation of events natureby narrating old stories of past generations performing glorious

acts or malign deeds.

In spite of that, there are other functions relative to the context of summonand
categorised as “ Charter functions’, inthe category of functional mythology. The example of
myth tellers who are mostly parents in a household context,invoking monstrous narratives
such as the Ogress to frighten kids and push them to sleep, and performing a restraining
functionor a Didactic function®.Joan Bamberger argues in an attempt to clarify the objectives
of “The Social charter theory” in relation to mythsin the words of Malinowski:

“Myth as social charter” theory (1926) prefer instead to view myth as
spelling out, in symbolic terms, associations between socia roles and
institutions on the one hand and psychobiological aspects of the myth
tellers on the other. This view regards myth as cultural history only
insofar as a particular society makes use of its myths to replicate or
reorder its social experience. Myths are rarely, if ever, verbatim histories,
although they probably can be demonstrated to reinterpret certain crucial
events in the growth and development of individual life cycles'’.

(1974:267-268)

*Thisis the founding statement of first year postgraduate lecture given by: Prof Lakhdar Barka Sidi Mohamed
(University of Mostaganem 2013)
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Malinowski (1974) clarifies the difference between Charter and Etiological
mythologyin his various works. Accordingly, he shows the difference between the functional
and the historical mythology. Yet, this work is more about myths' functions.ltfocuses more

on the contemporary Algerian mythsand set comparison to the antic ones.

Accordingly, their functionsare underpinned and pondered in differentrituals and
summons in relation to the region’s context.These narratives may contribute in shaping
women and men’s statuses in both private and public context. They also empower the
invoker's status by predetermining the readlity of the invoked through his’her gender by
adding certain stigmatisations and tropes. It will also look at “ Gender conflict” and “ Gender

Bias’ that is along complex issue in both oral and written discourses.

Interestingly enough, for us to understand the present, we should take alook back to
antiquity in an attempt to decipher how power was distributed. More particularly, how myths
and ideologies managed to influence individuals status in general,and reflect on man/
women binary in both private and public context.We should also ponder modern ideologies
as a kind of modern mythologies that contributed in shaping individuals place and power

individualsin different societies.

Malinowski argues “Myth fulfils in primitive culture an indispensable
function: it expresses, enhances, and codifies belief; it safeguards and
enforces morality; it vouches for the efficiency of ritual and contains
practical rules for guidance of man. Myth is thus a vital ingredient of
human civilization; it is not an idle tale, but a hard-worked active
force; it is not an intellectual explanation or an artistic imagery, but a
pragmeatic charter of primitive faith and moral wisdom...”

(1926: 177)

The Charter approachmanaged to draw a separation between the prosaic and oratory
literatures from the social manifestations,in the sense, myths are considered as socid
phenomenalinked to human institutions and ideologies. In particular, to understand
thisapproach one may need to understand howit functions. Charter®mythdefinition sidesteps
summoning stories for etiological purposes or someone's agendas and promotions.E.g.the
justification of the American capitalist methodsthat is similar to the Horatio Alger myth’that

® For more information see : http://en.wikiversity.org/wiki/Classical_Mythology/Charter_myths
"Horatio Alger could be called the father of the American Dream. His novels about poor boys who achieve
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promotesstories of famous peopl e starting greater projectsin tiny garages, such as Bill Gates.

One ofcharter myth’s functions is expressing the desires and prejudices of the ruling
class, a class that would not tolerate or allow backlash. To achieve that, they would
preventstorytellers from narrating vilifying stories about them. They would also refuse
passing on stories to question their power and place in society, allowing myths to survive for
generations. This may result in reinforcingsocial values and preventing their sovereignty
perpetuation.This latter is a reflection on the famous example set by Malinowski in his book

myth in primitive society®

The dog, seeing the fruit of the noku plant, nosed it and then ateit. Said
the Pig: ‘ Thou eatest noku, thou eatest dirt; thou art alow-bred, a
commoner; the chief, the guya’ u, shall bel.” And ever since, the highest
sub-clan of the Malasi clan, the Tabalu [represented by the pig] have been
the real chiefs.’

The lines above explain that most of the canons taken by individuals are pre-
historicaldecisions formed in texts, dictating how people can live, abidingto norms. The
previous myth explains how a dog reacted when eating something from the ground. Thus,
these myths avail to determine ruling class from commoners as explained in different texts
put to determine ruling class from saves and commoners. This kind of how textual
socialization was manifested in primitive societies and an example of how text may affect

and construct reality.

It is important to make the analogy between etiological interpretations, and charter
functions while the scrutiny of any given myth. An etiology/aetiologydefines universal
features that are determined by culturefor example, explaining why humans do not have
wings or tails. Yet, a myth explaining human behaviourscannot be considered as agtiology
and be more properly interpreted as a charter myth. For example Aristophanes story in
Plato's Symposium explains the nature of homosexuality which is a natura preference in
some cases, and a choice in other cases. Still, homosexuality moves out of the circle of

natural canonsinto a“ Behavioural choice” .

success through hard work and determination are the classic examples of the rags-to-riches ideal. But in a post-

bank bailout world, the American Dream is a much harder sell than it used to be. Perhaps it was a myth all

along, propagated by a man who himself isthe stuff of mythslike these.

2 Bronislaw Malinowski, Myth in Primitive Psychology (Westport Connecticut: Negro Universities, 1974), p.19.
Ibid. pp.37-8.
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Outside the circle of aetiology, charter myth or “Functionalism” is also related to
cosmological worship and rituals. A local example would unveil the analogy, as depicted in
the case of pagan goddess Ishtar that was worshiped in ancient Algeria and considered as the
supposed goddess of sacred prostitution. It gave different considerations for individuas
according to their gender through worship.However, these narratives function as a tool to
determine individuals choices, build their identity through pre-acquired concepts taken
either from various languages, discourses or their collective memory.These myths seem to
become aliteral charter of asocia system, a‘symbol’ of its cultural operations at large™

Interestingly enough,when Griots narrates a story, theyundergo etiological acts for
obvious purposes, such as entraining the target audience. However, when a scholar reads or
narrates a narrative, he would rather observe and study social apparatus and individuals
perception during any worship ritual. The expert would also measure the distinction of
statuses for men and women who worshiped certain ancient beings. Thereby, the useof
charter approach is totally different from etiological or historical approaches. This charter is
exemplified inshedding light on the functionsof any particular narrative or myth in societyor

asocia context.

Some researchers may only use Charter*'to analyse and study gender changes alone.
In truth, it is beyond thattype of study,since it deals with the sociological changes and social
order. This theory can be used to interpret myths' invoking purpose or the agenda behind the
invoker who could be in power. It could be either for the sake of atering a situation and
monitoring individuals' behaviours and thought. Thus, studying the panoptical order of the
setting or scrutinising the aims of the invoker and hisideological aims. It could alsostudy any
event’s transformation stageswhen undergoing demythologising or reality alteration.

Malinowski studied Pacific Islanders in the early 20th century and managed to clarify
that myth is not just an event people classify as history.Moreover, every myth has a purpose
used by theinvokereither to fulfil hissher own desires, or to gain power in society.This
method is very suitable to the modern times usage of myths that are used in different
societies. Whenevercategories as gender, race or class areintersecting with myth they createa

biased reality that is mostly in favour for the one in power. Power manifestation through

19, Malinowksi’ s own words: *on the one hand the real ity of myth liesin its social function; on the other hand,
once we begin to study the social function of myth, and so to reconstruct its full meaning, we are gradually led
to build up the full theory of native social organization.’ Ibid, p. 44.

For more information see :( http://en.wikiversity.org/wiki/ClassicalMythology/Charter_myths).
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gender isrelative to the one in power, e.g. If men arethe invokers, the kind of myths invoked
will be mainly androcentric and rarely misandry. Admittedly, they would construct a
figurative monster of a woman, as it unconsciously vilifies and stigmatize the opposite
gendernegatively. However, there are cases when there is no awareness of such clichés while

summoning them.

Furthermore, if the female agentpossesses power or attempt to obtain it, they would
use feminist mythologies mostly female-centred and gynocentric. Thus, they usea more
suitable approachto give more credibility to their gender and strengthen their existence. This
explains the choice of their mythology,and the same thing applies to social classesin relation

to the usage of 1deol ogies withthe purpose of strengthening the invoker.

Interestingly enough, charter theory describes sociological discrepancies resulting
from loca mythsand cloaked redlities. Yet, it aso helps decipher the idea of modern
mythologies that are shifting and reshaping realities. Thesemythologies are presented in form
of ideas strengthened in society though lacking full realisation. They exist only as an
axiomatic entity, such as, Democracy, Justice, and Freedom. Particularly, in the Algerian
context that is far from both theocentric and democratic rule, not even an amalgamation of

them.

Therefore, charter theory implies these systems are very much affected by the socio-
cultural changes that are triggered by groups, in a way to avoid conflict and establish order.
Yet, power is aways biased and manipulated, and myths are always there in form of
ideologies and systems that are empowered by politics and individuals, and mostly remain

voidpromises empty of any corporea redlisation in reality.
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1.3.2 Mythocritique Theory

The term ‘Mythocritique’ was coined by the scholar Gilbert Durand around the
1917* He based his conclusions upon Charles Mauron's model ‘Psychocritique’ (1949).
This model expresses the usage of a method with literary and artistic criticism that focuses
on the comprehensive procedure of the mythical inherited narratives, as Wesenschau, in the
signification of all narrative’” (Durand, 1949:307-308)*

This theory deals with the critical analyses of discourse in literary texts which are not
only restricted to prose. It deals with poetry and more importantly with the analysis of
mythical texts,througha psychologica approach.Amyth is the inheritance of historical and
socia narratives existing in society in form of oral and written literatures. Thus, these

narratives are invoked mostly to fulfil a mental imagination in the invoker’s head.

Mythocritique is related to psychological processesof the invokers and storytellers
remaining only text centred.Henceforth, it pushed Gilbert to improve and develop it into
“Mythanalyses, Mythydology”. However, it only dealt withthe ora side of language and its
relation with myth. Myth's birthplace was considered to be in the mind of the receptor. Only
later, scholars started treating it as something artistic existing as a plura entity within the

collective memory of society.

Brunei considers Mythocritique as a mode of literary analyses. In his work ‘Theorie
et Parcours (1992:72) he suggests that: *’ Mythocritique is interested in the analogies that
would exist between the structure of myth and text'’ (1992:76).

The analogy between these different approaches is related to the third level of myth
that is different from text. Still,it is related to myths and their influence on the socia
order.These critiques subjugated the creation of other approaches similar to Mythocritique,
approaches that are linked to it, but cover a big space or area at the same time, such as,

language, sociology,psychology, and other aspects intersecting with myth.

2Qtd. in Piene Brunei, on the ownership of this term belongs to Gilbert Durand , whereas the term
“"Mythanalyse’’ is property of Denis De Rougemont ( 1992:39)

3 Qtd. in Johanne Lafrance. Figures Mythique et Bibliquez chez Louky Bersianik et Madeleine Gagnon: Vers
La creation d'un Univers Utopique Au Féminin (2006:23-24)
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Furthermore, Antoine Sirois stresses that* Mythocritique does not examine only the
latent aspects of a text, or the presence of the unconscious within it. Yet, it is interested in
traditional myths, the collectivebeliefs that would construct a text, and those generally used
by the author in full awareness” (1992: 350). These myths come to answer fundamental

guestions that are asked by humans, and these questions are linked to aetiol ogy

The implementation of a Mythocritique approach would somehow help fathom the
collective memory, or the schemata of the multiple human experiences that constructed text
before. It includesrecent and old sociological changes and study the aftermaths of why a
narrative is summoned. Moreover,it attempts to study invokers mental intentions before and
after summoning any narrative.ln this sense, this approach is text-centred and limited to the
analysis of the psychology and the textual aspects that are put either deliberately or non-
deliberately by the author. If we apply this method for the analysis of our samples, this might
l[imit us only to myth’s text and neglect its social redisations. Still, it would facilitate our

understanding of invokers' intentions during each summon.
1.3.3 Mythnalyse and Mythodology

Mythanalyse isdesigned by Gilbert Durand, who explains that as. ‘This approach
ponder sthe per spectives of the mythocritique theory, which wants to decipher large mythical
orientations of historical collective cultural moments'’ (1979:13). Frédéric Molmeyron et
Joé8l Thomas affirmed that Gilbert's theory “Mythanalyze permits, in enlarging the
conclusions inferred by Mythocritique’” (2002:83) The only shift here is that this theory
moved from text into context, which is very necessary to analyze socia redizations and

charter changes.

Pierre Brune (1992) confirms that the purpose of the myth analyses has a dual
function: since it is about “ the investigation of Literature” and “ the study of contemporary
society” which is exemplified Etiological backgrounds and Charter mechanisms. Moreover,
Mythodology is the melting point or the amagamation of both ‘Mythocritique and
‘Mythanalyse’. This theory gives a whole understanding of how myths should be looked at

since it presents a chasm between text and context.

Both scholars, Frédéric Monneyron and Jo& Thomas show the significanceof
Mythodol ogythat isalso coined by Gilbert:* a theory of a whole which gathers Mythocritique
and Mythanalyse’’ (2002:85). Mythodology creates hermeneutic balance since the first
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explores, while the second seeks enlargement(2002:84). In this sense,a literary study cannot

do without exploring other interdisciplinary fields andviceversa. (2002:91).

The study of myth deas with the analysis of al the literary socialand ideological
components which intersect with human lives. Therefore, many approaches should be
included to guarantee a fair understanding of these mechanisms that are unveiled when
dealing with myths that are still part of our lives.The usage of mythodology is a way to
understand myth in its dimensions, text and context, since myth surpasses mere texts into a
meta-textual entity that is difficult to fathom.

1.4 Myth Studies’ Approaches

The process of studying and dealing with mythssubjugatesthe awareness of the
different approaches and theories that areimplemented to study it. However, there are various
approaches that are in correlation with our theme. Most of them represent functionalist
methods linked to social changes and socia mechanisms as they constitute the interplays of
different social components in relation to myth.Amongst these approaches:**

1.4.1 Rationalist Approach

There are various intersectinglitera and sociologica manifestationswith
thisapproach. Most importantly, the Allegorical™ interpretations, i.e. Nature and
astronomical allegory, moral alegory and finally we find etymology. The latter came with so
many intricacies especially with Ernst Cassirer’s work ‘myth et language’, or myth and
language. However, Euhemerism*®(300 B.C.) explains how myths of the various gods arose
from the myth of dead heroes and heroines, in addition to that, we findAetiological myths

(aition = "cause").

This approach is based on causality i.e. a scientific method used in medicine and
psychoanalysis, and linked to Aetiology®’. It is mostly used to find out symptoms and

14 For more information see the link : https.//www.utexas.edu/courses/nestor/handout_1-21.html

15 Allegorical: alegory noun (plural allegories) a story, poem, or picture which can be interpreted to reveal a
hidden meaning. (Concise Oxford eleventh edition)

16: Euhemerism —euhemerist, n. —euhemeristic, adj. —euhemeristically, adv./yooh hee"meuh riz'euhm, -
hem"euh-/, n.1. (often cap.) the theory of Euhemerus that the mythologies of various gods arose out of the
deification of dead heroes.2. the theory that mythology is derived from history.[1840-50; euhemer(US) + -ISM]
(Random House Webster's Unabridged Dictionary)

YAetiology: adifferent label for Etiology

21



Chapter One: Myths: Theoretical Debates and Issues

determine diseases, the first and the foundations of every change. Mythically speaking, this
causality aspect relates to the foundation of mythologies before the coming of Christianity.
Especialy cities that are linked to mythological characters such as: Gilgamesh'® in Babylon,
the myth of Romulus and Remus in Rome and the myth of Kalevala™ in Finland.

Myth as ‘primitive science’ is a scientific approach which discusses the idea of myths
as science and brings about the benefits and the inclinations of theme into science. It
alsocontributesand shapes other sciences, since myths intersect with most other fields of
study that we cannot ignore or neglect,e.g.”” The myth of Cyclops’ which is related into the
mutation of ‘Cyclopia’,a medical abnormality related to a medical herbs and explain the
prohibition of giving such medications to pregnant women to prevent them from having this

mutated babies, who are diagnosed with Cyclopia for having just one eye instead of two.
1.4.2 Psychoanalytic Approach

This approach evincesthe combination of interrelated theories linked to the
understanding of all mythical and spiritua beliefs as a psychologica production. They are
based on the most famous theories in analysing myths from a psychologica perspective are
the one of Sigmund Freud in his work on basic urges, and the unconscious mind in addition

to Carl Jung’s universal archetypes.
1.4.3 Functionalist Approach

This approach would take part in this work along with Bronisaw Malinowski’s
theory ‘Myth as social charter’. This latter would focus on myth’s effects on the socia order
in both ancient and contemporary societies. Yet, the main objective is the utilisation of this
theory to study myth’s effects on humans'interactions, and how our social roles are shaped

through rituals, power manipulations and ideol ogies.
1.4.4 Anthropological Approach

This approach deals with myth as an anthropological phenomenon, a human product.

It also considers myth as the residue ofhuman experiences.It includes the usage of

8Epic of Gilgamesh. This epic, written more than 3,000 years ago, seems to be the earliest work of literature. It
is an adventure story that explores human nature, dealing with values and concerns that are still relevant today.
Read more: http://www.mythencyclopedia.conV/Fi-Go/Gilgamesh.html#ixzz3qY XbmEXM

K alevala: the Finnish people consider their national epic, contains many of the legends. Compiled by Finnish
scholar Elias Loénnrot in the early 1800s, theKalevalais based on traditiona poems, songs,
and incantations that Lénnrot collected over along period of time.

Read more: http://www.mythencycl opedia.com/Dr-Fi/Finnish-Mythology.html#ixzz3qYY Nc8WW
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comparative mythology and implies the usage of various theories, including Boas (1916)who
separated myths from folktales. Yet,it is impossible to distinguish myth from folktale since
myths are told by myths tellers and narrate the history of people in a metaphysical way
while including anthropological aspects

Noticeably, myths intersect with different spheres of life,whereas folktales are only
stories narrated for entertainment and for cultural enrichments.They narrate the history of
people without the element of mystique and imaginary. Moreover, they are not aways myth-
centred, and they generally introduce reality stored in the collective memory and agreed
upon by all people, still myth is not always linked to history that is what deviate it away from
anthropology.

1.4.5 Structuralist Approach

This theory would be used along with the Malinowski's functionalist theory ‘myth as
a socia charter’.The structuralist theory is similar to ‘Deconstruction® theory which sees
text as aunit of binary oppositions going hand in hand with the structuralist theory of Claude
Levi-Strauss (1958).

This latter entaills structures in the human mind while formulating binaries:
raw/cooked, wild/domesticated, male/female andsuggests that the human mind is a set of
binaries just like text. Propp (1966) proposes a similar approach that relates to structuralist
theory. Itdismantles myth intocomponents, in addition toBurkert (1977) attempts to solve the
problems of structuralist interpretationusing an eclectic approach.?

1.5 Myth between Antiquity and M oder nity

Mythosand mython are two sides of the same coin. However,the only difference
between them is the timethat shifted myth into mythos downgrading it into a different
concept. Time a so alowed mythos to upgrade its mythical essence by becoming myth again.
Still, it is very important to understand how myth changed through time, by invoking its

genesis and evolution in an attempt to understand this shift of nature.

% Deconstruction: a method of critical analysis of philosophical and literary language developed by Jacques
Derrida. It emphasizes the internal workings of language and conceptual systems, the relational quality of
meaning, and the assumptions implicit in forms of expression. Concise Oxford dictionary Eleventh Edition
ZFor more information see the link(https://www. utexas.edu/courses/nestor/handout_1-21.html)
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However, it is also important to look at different views and definitions for myth, to be
able to decipher and interpret these myths and grasp their full meanings without excluding
any side.Dealing with myth nevertheless subjugates the inclusion of all reviews and
definitions, to have amore critical understanding of the theme.

Myth is a dynamic socio-cultural phenomenon that is negotiated through language
both oral and written. For laypeople, it is very simplified as it takes the easiest explanation
such as referring to ‘something false', it is also considered as a compound and a complex
term when regarded by scholars within different fields. Additionaly, myth plays a very
important role, as it structures our reception of the world. Still, it remains a catalyst factor in

shifting and constructing peoples’ lives and shaping their realities.

One of the many questions we ask as researchers is. why does the understanding of
myth change within time? More importantly why it differs from one place to another?
However, the most important question is how myth is related to our social order and
individuals statuses. This is investigated by unfolding the most important binary opposition
which shape society, thusmales’ actions vis-a-visfemales?

In an attempt to answer the afore queries, we first need to go back to mythologists
who tried to decipherthe nature of myths and explain it to us.Consequently, we may reach the
apex or the peak of understanding these scholars achieved in their attempts to clarify
ambiguities.These attempts can facilitate the understanding and usage of myths bearing in

mind the complexity and the controversy they may coincide with.

Myth could be explained as an experience, atruth about a certain idea, event, or even
an ideology, it could be a sacred public ritual aming for utopian principles and call for order,
or a persona ideological attempt that calls for personal gains. However, it could aso be a
repulsive omen that causes despair and fear. It is not a static truth, for that all what is human

production is open to change and criticism since it is nurtured by relativism.

This truth is a flexible relative collection of ideas that we cannot tie to one place or
one time.They are related to persons, times and regions. Truth as aconcept takes new forms
as it intersects with other fields, away from religion and politics. Thus, it is an amalgam of
many ideologies, thoughts, attitudes and even beliefs. l.e. its change is relative to the

development of societies and to human intellect.
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Joseph Campbell states. ‘Y es now what is Myth? The dictionary definition of
myth would be stories about gods... The myths are metaphorical of spiritua
potentiality in the human being, and the same powers that animate our life
animate the life of the world... There are myths and gods that have to do with
specific societies or the patron deities of the society. In other words, there are
two totally different orders of mythology. There is the mythology thatrel ates
you to your nature and the natural world, of which you’'re a part. And thereisa
mythology that is strictly sociological.’

(1988:28)

Campbell (1960) defines mythomnifariously, and differentiatesbetween two kinds of
myths, one that links to our nature, and ponders our origin.The other mythology is linked to
our societal reality, and our social achievements. He tries to define myths in accordance to
faith and belief. Still,is this definition structured enough to clarify ambiguities and simplify
realities?Interestingly enough, Campbell statesthat axiomatic beliefs are beyond social
actions giving them place inside text and abstract space. However,this argument may be

subjective and relative to him alone, and to the way he views deities and religion.

Eliade (1963) studied the nature of myth in a distinct special way from those who
came after.Every erais marked by its own scholars and each one of them tries to approach a
phenomenon with different methods to relate to hissher field of study.lnterestingly,
mythology scholars have different scopes and tendencies. Thus, helped them define concepts
or phenomena from different standpoints according to the different variables they represent.

These variables could be sociological, political, theological, or even metaphysical.

The structuralistscholars Levi-Strauss (1955) treated myth in its literal meaning
ignoring its metaphysical side that is mystically centred. He sees it as fictitious invention or a
collection of fables that have nothing to do with destiny. Surprisingly, other scholars such as
Cassirer (1946) agreed on treating myth either as an imaginary event or an intellectual
phenomenon which occurs in the mind of its creator. Still, Campbell(Ibid)had a different
opinion by considering myth to be the truth of the creators and the verbalisation of their
thoughts and beliefs.He saw myth as a true happening,either a sacred ritual or an artificia
ideology, appreciated and valued by people, to the degreethat it isidealized and realised.
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To eucidate that point, Mircea Eliade® states “ Myth" means a' True story’’and,
beyond that, a story that is most precious possession, because it is sacred, exemplary, and
significant. This semantic value given to the term " myth" makes its use in contemporary
register somewhat equivocal.’’ (1963:1)

Eliade's previousstatement showsthe objective of a mythology byexplaining it as
neither something created for leisure times, nor to amuse ourselves and blurb about the past.
However, it is rather an empowered representation of a situation that happened in the past,
honed and sharpened toreoccur in the present time throughout the sacred rituas or
anniversaries that folks prepare. This event could be either alocal or universal setting. Still,
nowadays myths localisation, mapping and overlapping is controversial if not distinct.
Moreover, its meaning is debatable, since it is peculiar in nature as some Scholars,
Ethnologists, Theologians and even Historians link it to both 'Fiction' and 'lllusion'.

This shift of nature, started with the antique and the Christian worlds, for that Jesus
was not only the slayer of Zeus, add to that his institution, obliterated the Mythical creed of
the Greeks. Nonetheless, they wiped its dogmatic essence, that endeavour is attributed to
Xenophanes, who rejected the divinity of Greek mythology, and exactly the work of Homer
the famous writer of the Iliad, in addition, to the book of Agony that was written by Hesiod
where Zeus was first mentioned. Furthermore, they managed to empty Mythos from its
spiritual essence and transform it from a dogmatic ritua festivity, into a fable or fictitious

scripts, amere invented stories told by storytellers and poets and even Griots.

Mircea Eliade explains that: “Everyone knows that from the time of
Xenophanes who was the first to criticize and regect the "mythological”
expressions of the divinity employed by Homer and Hesiod _ The Greeks
steadily continued to empty Mythos of all religious and metaphysical value
contrasted both with logos, and later, with historia. Mythos came in the end to
denote "what cannot really exist. ‘On its side, Judaeo-christianity put the
stamp of "falsehood" and " Illusion” on whatever was not justified or validated
by the two testaments’.

(1963:1)

% Mircea Eliade, Mircea Eliade was born in Bucharest, Romania on 13 March 1907.In 1925 Eliade enrolled at
the University of Bucharest where he studied in the department of philosophy. The influence of Nae lonescu
(b.1890). Degspite his focus on the history of religions, Eliade never relinquished his philosophical agenda and
never fully clarified his philosophy.
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In this passage, Mircea (1963) explains how Hesiod and Homer’s mythologies were
debunked and refuted, as they were emptied from all divine elements, More precisaly, it
projects how ‘Mythos was downgraded into* Mython’, i.e. a meaningful body into a shallow
literal representation of something that does not exist. However, many factors contributed in
either sustaining ordebunking myth.To elucidate that, X enophanes conversion to Christianity
made him refuse to think of myths as something divine, yet he transformed it later into
illusion, stressing the fact that any narrative contradicting with Judao-Christianity teachings
isto be classified later as Mythos.

Campbell (1988) argues that mythology is the song and the song of the imagination,
which is inspired by the body’s energies. Once a zen” master stood up before his students
delivering a sermon. Before he opens his mouth a bird sang, and he said: ‘this sermon® has
been delivered”. In here, JosephCampbell links myths mystical side with itsreal societal one,
he states in an answer to Moyer, who raised the question: Why is myth different from a
dream?

Campbell’ answer was as follow: “Oh because a dream is a personal
experience of that deep, dark ground that supports our conscious lives
and myth is the society’ s dream. The myth is the public dream and the
dream is a private myth. If your private myth, your dream, happens to
coincide with that of the society, you are in good accord with your
group. If itisn’'t’, you've got an adventure in that dark forest ahead of
you”.

(1988:48)

For more intricacies, myth cannot be confined to one sphere of knowledge, as
Malinowski see it as an omnipresent fact and a living reality in both private and public life,
just as the dreams which are private mythologies. That isto say, it is hot merely just false or
true, but goes beyond that to become a link between the metaphysical world and the real one,
achasm that we cannot live without. Being so, it also bridges what is true and what is untrue,

and keeps them in discussion, for that a perfect world without contradictions and

#7en: noun a Japanese school of Mahayana Buddhism emphasizing the value of meditation and intuition.
Origins .Japanese, literaly 'meditation’, from Chinese chan 'quietude, from Sanskrit dhyana 'meditation'.
(Concise Oxford English Dictionary eleventh edition)

# Sermon : noun .atalk on areligious or moral subject, especially one given during a church service and based
on a passage from the Bible.
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ambiguitieswill not be functional.

In spite of the countless definitionsof myth, we cannot limit it to a single truth or
imaginary, even though, some of us sometimes try to limit it to a definite interpretation or
relating it to hackneyed thoughts,or societal and cultural changes. Still, it is only relative to
the context, wherein it is nurtured and developed. Moreover,ourunderstanding of myth could
not be complete, for that myth is the synthesis of multiple socio-cultura components, old and

recent, consisting of metaphysical, untrue, and real events.

Levi-Strauss (1955)has written a great deal about myth’s discrepancies. It cannot be
fixed to one ideology or political view, otherwise its complexity will be obliterated, and the
only way to grasp its meaning is to fathom how it is built as a unit of binary opposition.
Now, this binary is based on some system of abstraction that is much revealing of our values

and culture.

These binary oppositions lack an important dichotomy relative to time. Thus, old and
present time, shape of myth a perpetual entity that is farfrom synchronic constructs. But
extends beyond that to reach a diachronic entity that subjugates the consideration tripartite

plural time: past, present and future.

However, whenattempting to link past definitions of mythology to the contemporary
ones, we may inferto the fact that myth can be either validated or rejected as a truth due to
various factors that we find in society. Myth could be a flexible acceptable or solid rejected
concept, as it stands for reality sometimes and to fiction some other times. However, the
main ideais that religions and sects are dogmatic beliefs which rgect the true nature of other
religions and give it the title of a myth to belittle its importance and vaue, al this is
somehow used to empower the new 'True Myth' and debunk the 'Ancient Myth' that is

considered as anachronistic or irrelevant.

The most important partof myths is how to employ them, andthe possibility to seelife
through them. Moreover, to acquire the ability to differentiate wrong from right, while
making choices in life. Still, when politicised they remain as mere illusionistic ideas, put
there to distract us from what is realy happening.However, depicting implicit self interest
actions run by decision makers, and those who are viewed as €lites, e.g. triggering and

ideology such as the utilisation of the public nationalmartyrdom to gain personalaims.
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Still, pondering myth aetiologically would not give full understanding of the different
dimensions it contains. Since myth is beyond just tales, it is a redity, and a living
phenomenon that touches our lives directly. It functions through systems and societies and
define who we are, it also defines and empower those who have the power, and
demythol ogise and weaken those who stand in the face of those with power. It is a perpetual
tool used by people through the various functions, applications and purposes tofulfil the

invoker's desires.

As aresult, ideologies and sects distorted myth to become ultra fluid, acquiring and
losing forms through mythologizing and demythologising techniques. In addition to that,
myth was altered from a true axiomatic divine entity into ‘mythos’, or ‘what cannot really
exist’. The meaning of myth fluctuates over the course of years from something real, into

something unreal, to become again atruth ‘ mython’ due to many factors.

1.5.1 Myth Making, Rituals and Falsehood

Halpren(1961) explains that myth making is the action people indulge in within
different fields of society.Thisindulgence is followed by creating an ideology, a sect, or the
empowerment of an individual, in order to fulfil a religious, political or sociological goal.
Furthermore, these ideologies could even compel people to gather around and amass, in a

process that could be either with subliminal or supraliminal verbal or nonverbal techniques.

One of the myths implicit functions is brainwashing and manipulating man’'s
thoughts, through supraliminal promises of obtaining alife of welfare as aresult of following
and ideology or a sect; however myths through social networks or mediain general may aso
affect our lives, and our socia relations. Furthermore, it could also reach our gender roles,
power distribution in society, which may cause these myths to decide our place or social
statusin life unwillingly.

Noticeably, modern myths changed from the old ones to exist in form of different
layers and different contexts in life. Yet, myths were also projected through artefacts and

existed mostly in the environment, which is the natural place of mythologies.

Joseph Campbell argues that:“ The people respond to the environment, you
see. But now we have atradition that doesn't respond to the environment -- it

comes from somewhere else, from the first millennium B.C. It has not
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assimilated the qualities of our modern culture and the new things that are
possible and the new vision of the universe. Myth must be kept alive. The
people who can keep it alive are artists of one kind or another. The function of
the artist is the mythologization of the environment and the world.

(1988:106.107)

Myths are not restricted only to world’'s famous monuments, there are other myths
existing in different places. Environment is one of manyplaces where myths are nurtured.
Forexample,it was the space where people learned in primitive societies, that space allowed
old tribes to educate their kids.

Interestingly enough, extinctindian tribes in America today taught their kids how to
protect nature by developing sense of surroundings, exemplified in the protection of
insectsand animals that are living in the wilderness. In addition to that, trees for them are
sacred beings, representing a reincarnated individual. For them, these persons could be their
fathers, mothers, grandparents or Shamans. In this example, we denote how myths were
created before the development of human'’s intellect,depicted in the various tools giving birth

to anew type of mythologies.

Noticeably, myth makers were considered by scholars as Joseph Campbell to be
artists, who also participated in preserving myths through their artistic reproductions, Joseph
Campbell states: ‘ The mythmakers of earlier days were the counterparts of our artists ... they
do painting on the walls, they perform Rituals’ (1988:107). While the second type of
mythmakers Campbell mentioned are poets and shamans. He statesthat:

“’There's an old romantic idea in German, das Volk dichtet, which
says that the ideas and poetry of the traditional cultures come out of
the folk. They do not. They come out of an elite experience, the
experience of people particularly gifted, whose ears are open to the
song of the universe. These people speak to the folk, and there is an
answer from thefolk......"”"

(1988:107)

In addition to poets, Shamans were equal mythmakers who invented myths, they are
equivalent to poets in the sense that they share their wisdom and their sense of vision to the
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world; well this was the response to Moyers queries when he tried to know the other type of
mythmakers equal to Poets. Joseph adds:

“...,the shaman is the person, male or female, who in his late childhood
or early youth has an overwhelming psychological experience that
turns him totally inward. It's a kind of schizophrenic crack-up. The
whole unconscious opens up, and the shama fals into it. This shaman
experience has been described many, many times. It occurs all the way

from Siberiaright through the Americas down to Tierradel Fuego.”
(1988:107)

The creations of new myths that are not related to the aforementioned mythmakers
occupy mythological studies. Moyers sheds the light on a very important point while
discussing with Joseph Campbell. Heasked: “why are we creating new myths,and are they
not linked to the past experiences?’. Y et, Campbell ponders the fact that these myths are the

same, for they are just the same old experiences put in anew modern way.

Campbell (1988:27-28) explains that the main motifs of the myths are the same.......
If you want to find your own mythology, the key is with what society do you associate? And
that every mythology has grown up in a certain society in bounded field then they come into
collision and relationship, and they amalgamate, and you get a more complex mythology.
But today there are no boundaries. The only mythology that is valid today is the mythology
of the planet ...”

Accordingly, Campbell believes in the sameness of all world mythologies, the
difference between old and new mythologies is depicted in the way mythol ogists reconstruct
them.Modern myths are modernised and shift to fit with people's needs and their level of
intellect. Yet, every mythology is related to the other andfor one to find his own mythology
they ssimply need to observe their society, and compare it with other societies because what is

myth for some of usis not amyth for others.

There is a differenttype of ‘Mythmaking’ preserved or relative to the author’s
tendencies, this type could be political, intellectual, or religious. However, politica myths
are linked to ideologies and politica groups thatpeople create and develop to overcome
socia problems. But these ideologies, are not aways intellectually driven processes, for that
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their am could be limited to harnessing and gaining power. Whereas, the ‘intellectual
mythmaking’ is the one linked to educational innovations in the scope of pedagogical
function of myth that were mentioned by Joseph Campbell, more specifically to study and
solve social and intellectual issues that are within our society. For instance, bringing new
projects and new educationa systems that could somehow contribute in bettering the field of
education.

The main purpose of these innovations is bound to a different type of myths, due to
the fact that institutions couldn't realise the theoretical aspect into the practical one. They
also failed in linking the intellectual myth with the socia redlity, in what we may call

‘conflictual Intellect’®

Accordingly, myths which represent the reality of our world are the
new sub-religions or sects that people keep inventing, and idealising, allowing them to have
followers gathering around them to have spiritual satisfaction that is sometimes driven by

materia satisfaction. Y et the main goal istofulfil spiritual and social goals together.

However, what is considered as a myth for a group ofpeople is not a myth for others,
as people tend to recreate a myth relativelywith their reality.Interestingly enough,individuals
belonging toa given faith, consider it to be a True myth’while consider Others faith as
a False myth’. In other words, some cultures may use the word myth to express something
different from the one they believe in, they could call something a myth to demythologise it
and transform it into something meaningless and unreal without using the term ‘False or

True Myth'. Thus, this concept’ s usages are relative to the one using it.

Otherness can be defined astwo groups viewing each other in an ethnocentric way.
This attitude gives them the right to debunk and demythol ogise®Others’ factual mythologies.
In addition to this, arise of clash between faith and practice may occur. In other words, most
of the individuals believed to have a creed to follow, failed in realising it in the red life, as
they tend to contradict the divine scripts they feel willing or obliged to follow, this

phenomenon reflects a new myth of not applying what one may preach. This inability to

% Conflictual Intellect: The example of the new educational reforms that are not made based on the need of
Algerian students still are imported from other countries and adopted to our educational system, with the hope
that it may change the level of education at different levels. Most attempts didn't bring good results, which
reflects a kind of mythical system that failed in realizing abstract thoughts of progressinto reality.

% Demythol ogize or demythologise verb reinterpret (a subject) so that it is free of mythical elements.
Concise Oxford Dictionary 11th edition
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keep up with the canons and the beliefs man lives through and preaches for others could be
caled, ‘conflictual Belief .

This idea could be explained in Moyer’s discussion with Joseph Campbell(1988:215)
when he raised the question: “there’s this ethical contradiction mentioned in your book,
quoting Exodus: "Thou shalt not kill, thou shalt not covet thy neighbor's wife -- except
abroad. Then you should put all males to the sword, and the women you shall take as booty
to yourself." That's right out of the Old Testament’’

In this sense,Moyer attempts to understand the various contradictions between ethics
and reality, and between religious pillars and practice,which is not limited to Judaism and
Christianity alone. The point is that, religious may not have been wrong in their teachings and
the sole glitch is at the level of individuals' interpretations and their will to strike a balance
between faith and practice. For example:Hebrews separated between in-group and out-group
relations. In the sense, they reserved love and compassion to their in-group, whilst loather
and abuse were directed outward others who are outside their in-group. Y et, thiskind of
mythology is only particular to Hebrews and their way of viewing groups.

Campbelldemonstrated that in two elements of time, past and present while
considering group’s categorisation differentiating compassion from
aggression: “Now, today there is no out-group anymore on the planet... is to
have such compassion work for the whole of humanity... then what happens to
the aggression? This is a problem that the world is going to have to face --
because aggression is a natural instinct just as much as, and more immediate

than, compassion, and it is always going to be there. It's abiological fact”

(1988:215)

Some religious beliefs are parallel ideologies indorsed byindividuals as an attempt to
achieve welfare realization and a social change. One will not seize the chance to do his duty
and his religious obligations. But when his belief is contradicting and opposing his desires,it
would be classified as prohibited. In some other cases,some individuals would ignore
religious teachings and principles and break them. Thus,these individuals realization of
prohibitions is later considered as a sin that man actually expurgate by performing certain
ritual such as repentance and atonement relative to theindividuals context.

However, ‘conflictual belief’is not related tocommitting a sin or repenting. However,
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it is wrong if someone considers himself to be a member of a religious group, while
performing actions that are against the creed and the laws of that group. This could be
classified as a type of religious myth that has no existence in reality, but still exists at the
level of the consciousness of some individuals.

Eliade, Barthes and Campbell aong with the aforementioned scholars, aways
attempted to define the different purposes myth conveys in accordance to their time. Their
definitionscould unleash the following questions. Will myth be ever defined by a final
succinct set of words that cannot change? Or is it going to stay a controversial idea taking
new forms in different times and different cultures? How can we distinguish new myths from

old myths? And for what purpose myths are made?

In this sense, myth is an omnipresent element found in every society, it could take
new forms and shapes. Y et,defining myth is somehow linked to its fluid nature, purposes or
the definer’s period of time. Literally, myth conveys so many functions but what myth
mostly stands for is reality, whether something sacred, supernatural or untrue. Fables are the
untrue or unreal stories made to explain profane phenomena. In some societies, myth stands
for a supernatural or a true event that took place in an ancient time. This latter,could be
something true people invoke within their daily life rituas. For Eliade (1960), false stories

are those which do not consider moral, spiritual and scientific experiences and learning.

In relation to that,Eliade (1960:191)argues:that true storiesare all those which ded
with the beginning of the world, in this sense actors are divine beings, supernatural,
heavenly, or astral. His second classification of true stories are those tales which relate the
marvelous of the national hero, a youth of a humble birth who became the saviour of his
people freeing them from monsters, delivering them from omens, famine and disasters
through noble beneficent deeds. His third classification, considers true stories as relative to
the world of the medicine-man, explaining how such-and-such a sorcerer got his superhuman
powers, how such-and-such an association of shamans originated. Yet, ‘false’ stories are

those which tell the far from edifying adventures and exploits of coyote, the prairie wolf’’.

For further intricacies, most of the accepted myths seem to narrate stories of heroes
and heroines who endeavouredcolossal tasks to save humanity.Moreover, it is hard to
differentiate between ‘real stories and ‘false myths' and aso difficult to know why myths
are made. To illustrate this notion, we have the example of the North American society,
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where Pawnees differentiate between what is true and fal se.

On the one hand, Eliade (ibid) states that true stories are those stories narrating world
genesis,within these narrations, actors are divine beings, supernatural, heavenly or astral. On
the other hand, tales with reference to heroes and heroines, or commoners become the
saviours of people, destroying monsters and freeing people from oppression. Interestingly
enough, these heroes could perform miracles or supernatural deeds. His third classification
ponders stories that are related to world medicine, yet thesetypes of stories are not only
distinguished by their scientific nature, but also a spiritual one, in the sense that it tackles

sorcery and how man managed to obtain that power.

Therefore, myths as explained byEliade (1960) deal with true stories which are
supernatural and holy where a high degree of spirituality is noticed.Whereas, false stories are
profane tales,driven by evil omens, and distinguished by their low degree of good. However,
some of this “ malign mythologies’ help educate, tame and alter behaviours in addition to
shifting thought in some societies. Out of here, we may distinguish that societies considered
myth as something holy and supernatural, which is a spiritual belief. The truthfulness of that
event is linked to the degree of good it contains. In contrast,' false stories are profane,
mostly linked in the North American societies to coyote who are considered as tricksters,

deceivers mostly outlaw and rogue bandits.

1.5.2 Sacredness and Profanity within Myth

The understanding of profanity and sacredness within myth differs from one place to
another. Yet, it is very difficult to determine and set a succinct model of what is profane and
what is sacred, due to cultural specificities. Still, the main idea behind individuals' summon
of mythologies, is their personal aims, agendas and backgrounds, which could befar from
divine, mystical or spiritua purposes. However, we may denote that the usage of myths and
the classifications of some of them as either sacred or profane serve hidden purposes and
hidden motives, shown in the omnifarious discourses used by individuals or invokers.

Eliade (1960) gives the example of an Indian tribe, and clears out how individuals
determine the profanity and the sacredness of myths.These myths mostly come in biased
forms as the example of the Cherokee tribe.These individuas distinguished divine from

profane in the sense that mythologies are linked to spirituality, creation and metaphysical
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substances they couldn’t fathom.Whereas, they considered physiological or anatomical

peculiarities occurring to both humans and animal's as profane.

To elucidate more, every tribe has its own understanding of myths and possesses
special ways while performing rituals. Yet, there are specia private settings for rituals,
which cannot be shared with all members of the tribe. To discuss whether myths are true or
untrue events, areflection of our imagination, or the representations of an ancient true
happenings, it is very important to invoke Campbell’s response to the queries of Moyer; one
of the Moyers intriguing questions was “are some myths more or less true than the
Others?” (1988:66)

Campbell (1988:66)attempts to define true stories saying:they are true in different
senses. Every mythology has to do with the wisdom of life as related to a specific culture and
time. It strengthens individuals' relationship with their society. Thus myths link us to nature
and fields taking the role of a harmonizing force. In this sense, our personal mythology could
beis formulated to reflect duaities and binaries: ‘good and evil’ ‘love and hatred
and'heaven and hell’. Thereby, our religion tends to be ethical while forming causes to

justify sins with atonement, right and wrong.

In this statement,Campbell (Idem) argues that myth is atrue creation made in form of
binary oppositions, something that is either there, we simply summon. Or something we
create by doing it, depicting the transformation of the abstract into the concrete.He believes
that our sins makes of ussinners and every society has its way of repenting their sins. Such
as, beg for God's forgiveness, confessing before a priest, yet this action in itself is the
realisation of a mythological mystical abstract thought that is born of an ethical choice we
make inside of us. He adds: “You see, religion is realy a kind of the second womb, it's
designed to bring the extremely complicated things, which is human being, to maturity,
which means to be self-motivating, self-acting. But the idea of sins puts you in servile
conditions throughout life”

(1988:66)

Accordingly, Campbell (idem) explains that a myth isreligion itself, if it does not tell
us about history or about god, butbrings what is best in us.More specificaly, if we reflect on
our actions, myth and religion is what bring us to humanity, and push us forward to maturity

as they organise life. The point is neither to study whether myths are true or untrue, nor if
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theyare contemporary, contradictory or hackneyed. Y et,what is important is to know how to
use myths, how to squeeze the best in them, and organize our lives. Since these myths bring
what is human in us and float it on the surface of existence. However, some religious myths
are sometimes biased, valorisingindividuals by looking to their gender or status, and thus

empowering invokers.

Eliade argues. “This is why myth cannot be related without regard to
circumstances. Among many tribes they are not recited before women and
children, that is, before the uninitiated. Usually the old teachers communicate
the myths to neophytes during their period of isolation in the bush, and this
forms part of their initiation.”(1963:9.10) .R. Piddington says to Karadjeri:
"The sacred myths that women may not know are concerned principally with

cosmology and especially with the institutions and the initiation ceremonies’

(1958:115)

Accordingly, women had no right to attend sacred ceremonies, and this could
somehow trigger a biased mythology that is concerned with certain tribes. These settings
preventing women from having the right to attend aritual are related to the male bliss and the
female curse®” existing in different communities, or the cultural dichotomy which set the
rules of many societies. However in this part, we are going to have a genera idea about the
origin of myth, and see the relationship between myth and functions in relation to human

behaviours.

Nevertheless, reciting a myth is done to empower invokers, and grant them
advantageat war.Yet, men would not recite this kind of mythica charms before women,

thwarting them from acquiringa power that is only fit for worthy male warriors.

Eliade states. “This custom survived even among peoples who have passed
beyond the archaic stage of culture. Among the Turco-mongols and the
Tibetans the epic song of Gesar Cycle can only be recited at night and
winter". The recitation is assimilated to powerful charm. It helps to obtain all

“"Male bliss and Female curse, see:(p113-114-115)
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sorts of advantages, particularly successin hunting and war...."”’
(1963:10)

For those worshipers this recitation granted them the power they needed, they
believed ‘ Gesar horse’ hoof prints appear inside the circle they form while reciting his song,
as they believe in former times Gesars ghost appeared to them granting them the necessary

power to triumph in battles.

This could be a ssimple definition of the difference between myth and fables, on the
one hand, myths are believed to be true when able to alter humans condition, changing their
life as they reap power through these spiritual ritualsrising up with their lives. On the other
hand, fables are false stories and profane narrations even when they affect animal biology,
they could never change the human condition. In this case,the distance between truthfulness

and profanity is depictedin the degree of being humanand inhuman.

Myth can be defined as a way of life i.e. something that teaches people about their
existence, and seeds in their lives why they should accept death, teaching the different
binaries and preaching pain and pleasure, good and evil. It also gives man the needed canons
to survive, through time.Moreover, fables tell man about immortality explaining why it is not
something valid in alife where everyone dies.

Fables and tales, for archaic man were not as important as myth; they were fictitious
products for entertainment. Whereas, myth was a way of life, rituals, actions, events,
inherited to teach man how to survive in a cruel world. It also teaches man about their

existence here sincelllo Tempore.

Myths could receive various reflections, but it is important to know the variety of
myths we need in our lives, and the ones we should banish from our society. Not every myth
serves the good of people, there are good and bad myths, and the degree of good and bad
would determine the good and bad in humans, and shape their society. Moyer reflected on
this point and tried to stimulate Joseph Campbell to give him areasonabl e response.

He argues that: ‘“We need myth that will identify the individual not
with local groups but with the planet. A model for that is the United
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States. here were thirteen different little colony nations that decided
to act in the mutua interest, without disregarding the individual
interests of any one of them.””’

(1988:30)

In this sense, this example is specific to the United States. Yet, it helps somehow
identify the problem of the different myths we find across the world. Amongst these myths
people deals with nowadays is the different human made religions, the only thing that might
unite people.Still, there are many religions with many discrepancies relative to the context.
The existence of many religions gave birth to conflict, making of this world neither a utopia
nor adull dimension of monotony. This struggle subjugates the existence of dichotomies and

opposition, to give life meaning.

Interestingly enough, myth is true for some tribes, but just like the recent age, myths
for other tribes are falacious stories of others since every tribe has its own legacy, heroesand
symbols. The degree of belief is relative to the tribe, and what is myth for some tribes could
not be for others, and this is how ‘Demythologising’ process went on.This mechanism is
exemplified in regjecting others' beliefs and deval uing what they hold dear and precious. This
could be a way to weaken their rivals, and to obliterate their unity, with an irrefutable
method that is stronger than direct war. Thus, throughout weakening the belief of others and

transforming the supernatural into natural happenings will give enemy a chance to dominate.
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1.6 Myths Functions

Myths were not only made to explain worldly mysterious phenomena, they go
beyond that into giving the very canons of life. These canons and rules people had to
embrace in order to be subjects and citizens, instead of outlaws. In addition to that, they
convey different purposes which make them omnipresent due to their intersectionality with

multiple fields of study and the various dimensions in society.

Moreover, myths may come in different forms, since they are not only canons of life
ordivine teachings people should follow, but also concerned with the attitudes people
embrace to idealise events, things or even persons. Sometimes they give an important status
to someone or a group of people, in what we call myth making.While some other times,
reject a certain ideology or a belief by destroying its essence in a process of
‘Demythicastion®® .

The function of demythicastion is not different from debunking and refuting
ideologies and beliefs. Since, it explains how people are influenced by the world, and how
their beliefs are shaped and altered. Asexplaining how views about worldly phenomena shift
and adapt with new realities, by rejecting and refuting old beliefs that are intruding on their
dogma.This rejection is set upon intellectual capacities performed by individuals, to better
themselves and their environment. Andfind satisfaction with the new mythologies, beliefs

and ideologies

Campbell ?°(1991) explained that in his answer to Moyer's question: How do we live
without myths then? He answered all individuals must find an aspect of myth that relates to
their own life. Moreover, myth basically serves four functions. They are exemplified in

mystical function, cosmological dimension...... and sociological dimension’’.

Myth opens the world to various horizons of mythical functions. First, ifthese

mystical functions and their realization that underlies all forms lose that form of mystical

% Demythologization should be distinguished from secularization. Every living mythology must come to terms
with the world in which it is transmitted and to that extent inevitably goes through processes of secularization.
Demythologization, however, refers to the conscious efforts people make to purify a religious tradition of its
mythological elements. The term demythol ogization (Entmytho-logisierung) was coined by Rudolf Bultmann, a
German theologian and New Testament scholar. In the strict sense of the word, demythologizing efforts have
been limited to theological discussionsin 20th-century Christianity.

#(Campbell 1991:38-39)
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essence mythology won't be created. And if mystery is manifest through al things, the
universe becomes, as it were, a holy picture which includes religions and spiritual aspects

which help us transcend from mere human beings into mystical ones with complex intellect.

In addition to that, the cosmological function is related to science and matter, it
examines how the world is shaped and developed. Today we tend to think that scientists have
all the answers. But the great ones tell us, "No, we haven't got al the answers. We're telling
you how it works -- but what is it?" You strike a match, what's fire? Y ou can tell me about

oxidation, but that doesn't tell me a thing.

The third function is the sociologica one -- supporting and validating a certain socia
order. Since myths vary from one place to another we may have contextual sets of order
accepted and revoked in different societies. It depends on where you are. It is this
sociological function of myth that has taken over in our world in relation to what it is called
‘Cultura Relativism™’.

However there is a fourth function for myth which is related to our
institutional and intellectual lives, as Joseph Campbell explains:*...But
there is a fourth function of myth, and this is the one that | think
everyone must try today to relate to -- and that is the pedagogical
function, of how to live a human lifetime under any circumstances.
Myths can teach you that™’

(1991:39)

1.6.1 Mystical Functions

There are various mythological functions, determined by different scholars. However,
according to Joseph Campbell, there are four important functions, they could be interrelated
or separate according to the mythological narrative in hands. However, through these
functions one may be able to understand the world around him, and also understand himself.
In part, the mystical function is very essential in explaining or unveiling the ambiguities and
the complexities of the abstract entities and mysteries in the world. It has nothing to do with
worship, but has deep roots in explaining the supernatural absurdities that are not sensed or
experienced by most people. These absurdities take the form of imaginary settings and
imaginary creatures, created for the sake of entertainment or to monitor individuas

behaviour i.e. ‘restraining or monitoring functions'.
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1.6.2 Cosmological Functions

The Cosmologica function is the core of the mystical one, since they correlate and
complete each other. Science explains phenomena and their functions literally with
experiment and concrete evidences.Y et,cosmology, mysticism and religious interpretations
explain the abstract nature of matters, events and attitudes. It gives concrete matters deeper
meaningswith strong and detailed symbolism, for example, the nature of fire or soul an

element which subjugates the existence of mystical and metaphysicalfunction.
1.6.3 Sociological and pedagogical Functions

This work focuses on the sociological function of mythology, since it is related with
myths and how they alter behaviour and relations in society. This function discusses Social
Order, and sheds light on myths and religions, studying how they differ from one place to
another.More importantly, to savour and examine the colossal variables and preferences each
myth projects. Joseph Campbell also emphasizes the idea of * Cultural Relativism'* and that
every civilisation and culture is unique in its own way, each society use myths and ideologies

to attain purposes that are completely different from other contexts.

To narrow down the scope of this investigation, myth’s sociological function is not
limited to the description of the socia order and the social developments. It also includes the
fact that myth may influence individual choices, behaviours and ways of life.However, what
is more important about this function, is the fulfilment and the accessibility to main theory
‘Myth as a social charter’. It studies how myth changes through time, and how it serves and

influencesindividual lives.

Myth aso conveys pedagogical functions by helping educating, behaving
individual s,viaimproving people’ sintellect. The pedagogical function is directly linked to the
educational one since it explains myth’s ability to educate and to set pedagogical rules and
canons. Thus, mythology elucidates learning through rituals, cosmological events, and

religious creeds.

Cultural relativism is the view that no culture is superior to any other culture when comparing systems of
morality, law, politics, etc. It's the philosophical notion that all cultural beliefs are equally valid and that truth
itself is relative, depending on the cultural environment. Those who hold to cultural relativism hold that all
religious, ethical, aesthetic, and political beliefs are completely relative to the individual within a cultural
identity. Relativism often includes moral relativism (ethics depend on a socia construct), situational relativism
(right or wrong is based on the particular situation), and cognitive relativism (truth itself has no objective
standard)

42



Chapter One: Myths: Theoretical Debates and Issues

1.7 Myths Types

Knowing the functions of myth is not enough if we lack the awareness of myth’'s
types which exist in different forms. Myth comes in various types, each of these types

convey specia functions:
Alexander Eliot defined four types of myth®":

. Primitive myths. they are generally stories about life and nature, as told by shamans
and Griots.This kind of myth narrated stories that were told by Shamans and story tellers,
about Mother Nature' Gaia’ and how nature contributes in the life of human beings.

. Pagan myths:ithey are Greek and Roman myths and tales expressing hidden and
visible interplays between pagan gods andhumans who idealise them. They narrate the
stories of Gods and Goddesses, and visuaise the conflict amongst them sometimes, and
amongst them and mortal humans, who challenge them, especialy Heroes and Heroines,
demi-gods mostly, Pagan myths were a whole religion as they were mostly depicted in the
books of Homer and Hesiod, ‘ The Eliade and the Odyssey’, and ‘ The Agony’. However, by
the arrival of Christianity these myths were reected by a philosopher with the name
Xenophanes, as he refuted everything not proved by Judeo-Christianity books and the Old
Testament.

. Sacred myths: as in the stories from current eastern and western religions such as
Christianity and Hinduism. Sacred myths are the approved religions that were either created
by people who reached elevated spiritual status or by the pretext of revelation, they are
myths, yet, there is dogmatic essence within them as many people believed and embraced

them asaguidelinein life.

o Scientific myths: i.e.«genesis of creations such as the big bang or Darwin’s theory
‘Evolution of species. These myths only appeared in the modern times as they were never
proven to be true for that they lack the third element in any scientific research which is
empiricism, which shows that it is impossible to prove that humans were the progeny

development of apes.

31See (http://mythsdreamssymbol s.com/i mportanceof myth.html)
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2- Adams Leeming (1992)described four other types:

o Cosmic myths:including narratives of the creation and end of the world). About the
genesis of the world taken from different mythologies, mostly Greek and Christians and even

other religions that talk about the creation of the world, and the apocal ypse.

. Theistic myths:they portray the deities. This kind of myths only focus on portraying
deities and explain their nature, their origin, as in Greek by mentioning the first Titan Chaos
and later Eros, Gaia, and Tartaros, it talks about the shared points amongst gods in different

cultures

. Hero myths: with accounts of individuals such as Achilles and Jesus. Hero myths are
also linked to legend about Demi-gods, heroes and heroines, who challenge the odds and
proved worthy to bear the title of heroism, some of them may ascend to the heavens and take
position are the other gods such as Pursues, Jason , Achilles, hector, Beowulf.

o Place and object’ myths: they describe places such as Camelot, and objects such as

the Golden Fleece. These kinds of myths describe how objects came to exist.

However,the new types of myths existing nowadays convey educational and socio-
political functions, which are not just descriptive. But rather, prescriptive, myths that are
more related to behaviour, to prohibitions.In addition to that, myths are not just mere
realizations, yet,carry inside them a function, known only to the one who constructs that
myth or the one who summoned it. Hereby, iteither shapes the boundaries of what is good
and bad, in order to protect individuals. Or set the boundaries of class and hegemony to keep
order in society. This kind of myth iscalled mytho-psychology for its educative purposes, and
the ability to realise what other educative approaches could not fulfil.

1.8The Language of Mythology

In his book ‘Myth and language Ernst Cassirer(1946) cleared out how language
functions within myth, by showing the relationship between myth and language. He exposes
that myth is a language or something beyond it, andstresses the fact that if myth is to be
analysed, alinguistic approach must be included.
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Moreover, it should be backed up with other approaches to help decipher the
purposes and the functions of myth in its sociological context. Particularly, since myths are
the synthesis of multiple “cultural, political, sociological, anthropological, and religious’
realisations. This intersectionalitystimulates the implementation of interdisciplinary approach

while dealing with any mythology.
1.8.1 Myth and Etymology

The critical scrutiny of language in relation to mythologycould be difficult since
these two terms are considered as prehistoric twins as stated by Ernst Cassirer (1946).
Still,analysing these two concepts is an attempt to understand the chasm that bridges them,
and a trial to denote the criteria which would empower myth in our minds, and construct
reality in our lives. In order to do that, it is very important to mention the work of
ErnstCassirer, who tried to clarify the relationship between myth and etymology through
language.

For him: “The two oldest of these modes seem to be language and myth.
Since both are of prehistoric birth, we cannot fix the age of either; but there
are many reasons for regarding them as twin creatures. The intuitions about
nature and man reflected in the oldest verba roots, and the processes by
which language probably grew up are the same elementary intuitions and the

same processes which are expressed in the devel opment of myths’.
(1946:3)

Etymology is important when dealing with mythology. This field provides a better
understanding of myth, since myth is something powerful, meaningful, and language is the
only way to understand it. However, language alone cannot suffice the total understanding of
myth. Therefore, it is better to trace back the meaning of terms, and how these terms changed

through time, to have their mythical essence.
Thisrelativity shows the significant role of etymology when dealing with mythology,

and the intertwined fields. Since grasping the meaning of anything without understanding

their etymological naturewould not provide full understanding of concepts.
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Cassirer (1946:03) asserts that significance saying that both the Sophists and
Rhetoricians competed with each other at this intellectual sport in Plato’s day. They used the
science of language oretymology that served as avehicle for such research. Here in the realm
of spooks and daemons, as well as in the higher reaches of mythology, the Faustian word
seemed ever to hold well. Here, it was always assumed that the essence of each mythical

figure could be directly learned from its name, In other words, through etymology.

He adds that both language and mythology have the relationship of twins, or alinked
indivisible binary. Yet, myth constitutes above a very strong entity, exemplified in the

grammar of experience, he elucidates that by saying:

“Under language and myth there is aways this idea of indirect, covert
unconscious "grammar” of experience, that is away from logical
thought, for that this implicit thoughts that are not logical could be
related to apersonal repertoire.”

(1946:10)

He explains that myth’s interpretation is a science where both the sophists and the
rhetoricians rivalled against each other. Since etymology and language, could define
mythical essences through grammar. Yet, and if things are going to have existence in the
past, they could have part of truth. There is also the notion of name and essence that are
related to each other. For Cassirer(1946:10) the name could not be very direct in showing the
reality of things, since it tends to use essence instead. He elaborateshow depending on the
name solely does not explain much. Y e, it requires the essence of its object, that the potency
of the real thing is contained in the name-that is one of the significant assumptions of the

mythmaking experience.

Even though, many scholars were in favour of this assumption which suggested that
understanding a concept in mythology or religion can only be grasped through essences.
Others tend to follow other approaches and that mythology is a persona construct invoked
and made to empower the self-interests of the invokers or the myth’s constructors.
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He adds: ’’ Philosophical and scientific mythology, too, seemed to accept this
assumption. What in the spirit of myth itself functions as a living and
immediate conviction becomes a postulate of reflective procedure for the
science of mythology: ‘the doctrine of the intimate relation between names
and essences, and of their latent identity, is here set up as a methodological
principles.”’
(1946:3)
Spencer did not approve of this method, claiming its objects names were limited to
the fact man applied these names to objects without a reason. However, away from
etymology, there were other methods used to fathom the nature of things, for instance: Max
Muller, who used the philosophical analysis that was not restricted only to reveal the nature
of mythical beings in the Vedic® religion, as he went beyond that to hisinitial reflections on
language and Myth.

Cassirer (1946) comments on Muller's saying who believes myth is neither a
transformation of history into fabulously legend nor is it fable accepted as history, and just as
certainly it does not spring directly from the contemplation of the great forms and powers of
nature. He elucidates (1946): What we call myth is, for him, something conditioned and
negotiated by the agency of language; it is in fact, the production an inherent weakness of
language. All linguistic denotation is essentially ambiguous and in this ambiguity is what we

» 33

call *Paronymia’ *° of words lies the source of al myth.

This opinion somehow contradicts with the explanation of Eliade (1963) who states
the opposite considering ‘Myth’ as a ‘ True story’ or beyond that, and a valorised historical
precious possession, for its sacredness, exemplary, significance. He adds. ‘’this semantic

value given theterm *Myth' makes its use in contemporary parlance somewhat equivocal’’ .

The controversy between the rglection of myths truth or accepting it is somehow

vague. But, we can denote that if myth for Max Muller is alinguistic weakness, it isfar from

% Vedic. noun: the language of the Vedas, an early form of Sanskrit. the most ancient Hindu scriptures, in
particular the Rig Veda, Sama Veda, Yaur Veda, and Atharva Veda. ORIGIN Sanskrit, literaly ‘(sacred)
knowledge'.

% paronym 'paronim noun Linguistics a word which is a derivative of another and has a related meaning
‘wisdom’ is a paronym of ‘wise’ m a word formed by adaptation of a foreign word. Contrasted with heteronym
(New oxford dictionary of English).
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truth as it remains the construct of mind, and a truth that must not be called myth. Thisis
somehow explains the oxymoronic nature of his reflections, which somehow lack

proficiency in the nature of myth.

Thisinterpretation could be somehow linked to Muller’s dogmatic belief. Asit shows
his lack of faith in divine status, with that he included a personal subjective opinion to his
philosophical interpretation. The point is that people could either believe in myths or refuse
them but they will always remain nothing but a linguistic weakness.These linguistic

phenomena that cannot be explained by words gave birth to what we call today myths.

The debate on myth etymologica and grammatical structure is huge and only
extrapolated when using mythology in an EFL class, and what matters is that most scholars
agree that myth generally is a mental construct, which makes it subjective and personal. It
isthe extract of personal repertoires along with the characteristics and the intentions of
theinvoker, such as his *’gender, class, ethnic groups’. Henceforth, myth is biased for the
invokers and his purposes, and biased against those who are put under the control of the
invoker.This invoker actually use a kind of poetic language, powerful and servable, in order

to achieve the wanted objective.

1. 8.2 Under standing the Structure of Myth

In the field of mythologica studies, many scholars try to explain how myths are
linked to societies and how religious myths serve in maintaining social structures sometimes
or discrediting them some other times. However, reading Levi Strauss's workabout the
structural study of myth, would allow us to see that he managed to give a starting point for
the understanding of myth.

Manycontemporary scholars try to analyze recent mythologies, and many of them fall
in idiosyncratic traps and this is what Levi Strauss tried to avoid in his analyses concerning
myth’s nature.He gave a broad idea starting from the cradle of civilization, the home of the
term myth. However, understanding myths lies within the understanding of language as
stated by Fromm (1960:44) who argues:”“that both dreams and myths are important
communications from ourselves to ourselves. If we do not comprehendtheir written language,

we would not be able to decipher a great deal of what we know and tell ourselves in those
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hours when we are not busy manipulating the outside world’

Levi-Strauss raised the question of sophism and platitude, and whether we are
obliged only to analyze myth in accordance to the understanding of these two approaches.
Therefore, myth is not only linked to our emotions that could be restricted to bad and good.
Moreover, it is linked to the whole phenomena that we find in the world. Still, if we are to
l[imit myth to emotions we may link myth to negative feelings alone, without mentioning the

positive sublime part of them.

He explains. ‘On the other hand psychoanaysts and many
anthropologists have shifted the problem to be explained away from
the natural or the cosmological towards the sociologica and the
psychological fields. But then the interpretation becomes too easy’
(1955:429)

However,dealing with myths in relation to our emotions, we may ignore other
important fields that are intersecting with it. If psychologists and psychoanalysts focus on
theologica myths which exist in different societies whether western or orienta, the
interpretation of any myth will be mere behaviourism. Yet, this idea of myth as an
anthropological and socia phenomenon is what we need for the analyses of bias and the
scrutiny of how these myths serve as ‘a social charter’, and thus backing up Malinowski’s

theory .

This functional approach is a way to fathom how myths are structured and used in
society.Particularly, in the Algerian society, since myths are used to attain social objectives,
mostly educative and didactic. They are used as a replacement for the institutional methods,
that wouldn’'t change behaviours, due to itsinefficiency. Y et, what is important here is to see
how myth serves dter the social structure, but more importantly, see the type of myth used,
and to whom they refer, in an attempt to unveil the multiplecovertmechanismswithin.

Religious creeds are consideredas part of myths, for that myths change through time,
by the changes that renewed and altered human thoughts. They are constructs which help
individuals develop a sense of awareness of their environmentnarrating the past and

present.They are the colossal intersection of many fields such as: ‘religion, culture and
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history’’, since myth isthe synthesis of al what is related to human experiences.

Myths are the oblique expression of what Jung calls the ‘ collective unconscious and
the Barthian codes in us. When a writer presents myths, he/she draw the cultural symbols;
he/she is able to evoke a deeper psychologica response from the audience. Myths create an
aternate reality. The imagery and psychology of that redlity is borrowed from our ordinary

lives.

Levi-Strauss stresses the fact that myth should not be treated as language, but
something beyond, something that we may cal ‘Meta-linguistic pattern’.This pattern is
constructed as language, and different from language. While comparing mythology from
linguistics, we may denote that myth is a language and something beyond. Thus a ‘ Mytho-
linguistic’ approach must be conducted.

Levi-Strauss joins the same opinion and confirms that:“To invite the
mythologist to compare his precarious situation with that of the linguist in the
pre-scientific stage is not enough...There is a very good reason why myth
cannot simply be treated as language ... myth is language: to be known, myth
has to be told; it is a part of human speech. In order to preserve its specificity
we should thus put ourselves in a position to show that it is both the same
thing as language... the past experience of linguists may help us. For language
itself can be analyzed into things which are at the same time similar and
different”

(1955:430)

Thence, myth is not just language, it adds another part to the equation of
understanding, for that myth is neither restricted to binary oppositions, nor to the two
linguistic elements, ‘langue and parole’. In language studies there are two levels, the
structural side of language, and the statistical aspect of it. We al know that language is
unchangeable, revertible, belonging to a single set of time, whereas parole is ‘non-
revertible' . If those two levels already exist in language, myth would add a third level that is
bound by the Meta-linguistic level, alevel that can be conceivably isolated.
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1.8.3Linearity and Meaning in Mythology

In mythology, we do not talk only about things that are static, but ratherdeal with
diachronic linear entity that is constructed of past, present and future.We mention events that
happened in primeval times, but not only describe them in the present. Moreover, we
mayalso summon them to sustain and empower a reality. Furthermore, these happenings or
events represent the national heritage of country and invoked to alter the current reality and
affect peoples’ choice, just like talking about the “ Algerian Revolution”. This latter is
summoned within every national election for the invokers' interest, or as a gold digging
procedure. The purpose is to change the outcomes of elections and present events that have
been gone long time ago. A summon of this type would give those past mythsa place in our
present to alter reality, and affect the future by influencing people's choice and help the
invoker gain adesired power or wealth.

Myth is not just a socia phenomenon but a linguistic entity.Still, it goes beyond it
into reversing the irreversibility of time, as it gives the non-revertible-parole another
existence, either extendingor empowering it and change its meaning. If we talk about the
term revolution, this term could somehow be related to a certain time. Yet, when we talk
about a revolution that has occurred, and bring it to the present, this revolution takes another
patriotic meaning that may help change reality and alter events.

Thus, the non-revertible term *parol€’, is going to be revertible and change nature
byobtaining a differentmeaning. For further explanations, it is easy to say that when a event
such as revolution is used out of its actual time, or taken from the past and adapted into the
present, this takes it out of the archive of history to serve the present, and empowers a group
or a person by giving him/her the credits something that happened in the past, and has no
relation with the invoker as he livesin adifferent time.

Myth is an everlasting entity and the melting point of different times, it is a black
hole that crosses different periods of times and links them into alinear perspective.lt changes
functions and names according to the desire of its invoker, it is flexible in nature. For
example, a politician may replace the term myth with politics, while a religious man may

replace myth with the term religion,the latter summons historical religious events, and the
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same for a historian who can also use myth to describe historical events byusing the term
History. All these names are representatives for myth, and simply take the new names and
keep the essence that links all of them. This makes myth bothan omnifarious, ubiquitous and
a vesdile eement that somehow links different fields together and a diachronic

intersectiona concept that is shared by most of the known fields.

However, this work focuses mainly on the structural analyses of myth, in this sense, it
isimportant to mention how Levi Strauss (1955:431) views myth, aslinked to linguistics and
how he explain some of its peculiarities. When talking about meaning he argues that if there
is a meaning to be found in mythology, this cannot reside in the isolated elements which

enter into the composition of amyth, but only in the way those elements are combined®"’.

Levi Strauss view myth as part of language, he argues. ‘Myth is something
beyond language; this difference is related to the semantic and the timely
characteristics that are empowered due to its complexity. Myth belongs to the
same category of language which is very important to look to the linguistic
side of myth. He asserts that: Although myth belongs to the same category as
language... language in myth unveils specific properties. Those properties are
only to be found above the ordinary linguistic level; that is, they exhibit more
complex features beside those which are to be found in any kind of linguistic
expression’’.

(1955:431)

Interestingly enough, Levi Strauss (1955:431) separates between the constituent units
that are found in both myth and language, and explains that myth constituents are different
from the one within language.He adds “myth like the rest of language, is made up of
constituent units, These constituent units presuppose the constituent units present in language
when analyzed on other levels, namely, phonemes, morphemes, and semantemes, but they,
nevertheless, differ from the latter in the same way as they themselves differ from
morphemes, and these from phonemes; they belong to a higher order, a more complex one.

For thisreason, we will call them gross constituent units.”
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Even though myths belong to the same category of language, language in mythology
uncovers specific characteristics; these characteristics cannot be explained by simple
language as they go beyond any precedent linguistic level. Myth intersects with language
most of the time, it is alanguage. Y et, goes beyond it, and instead of having just constituent

units, it possesses ‘’ Gross Constituent units'’.

For further intricacies, these ‘gross constituent units' are not similar to the ones of
language, due to the possibility of the realisation of myth in different times. In the field of
linguistics,while dealing with the dichotomy of langue and parole, ‘Langue changes,
while“Parole’ stays the same. However in myth, both langue and parole are kept, preserved
to convey a social purpose when a myth isinvoked, added to that myth goes beyond having a

normal linguistic level into possessing a more sophisticated system of signs and words.

The complexity of myth, suggests that the analysis of a myth should be different from
the analysis of any linguistic discourse, which may imply the collection of samples that are
used on daly basis, if not seldom or occasionally. One of the prominent methods in
mythological studies is ‘Mythodology' which is not very different from‘Critical Discourse
Analysis'. This method would alow us to fathom and deconstructvarious narratives, in an

attempt tounderstand their apparatus and processes.

Mythical language aways come in form of metaphoric tropes that are ordered to
describe the culture and the traditions under the geographical boundaries, these symbols that
are presented are the residue of an amalgamation resulting from different cultures that melted
together to form one unique heritage that is overshadowed by different socio-cultural

components,

Campbell(1988:77) explains that as follow:"The third function of a traditional
mythology is to validate and support a specific moral order that order of the society out of
which that mythology arose. All mythologies come to us in the field of a certain specific
culture and must speak to us through the language and symbols of that culture. In traditiona
mythologies, the notion is really that the moral order is organically related to or somehow of

a piece with the cosmic order.

53



Chapter One: Myths: Theoretical Debates and Issues

He linksthe main function of mythology to be relative to the demands of a certain
social setting, which constitutes the group which is bound by geographical boundaries,
sharing same culture and developing common apparatus of collective memory. This group is
reinforcing mora orders portrayed in the number of names and adjectives linked to
narratives we use in order to realise a social morality. This social morality is described as a
function, such as Educational, Pedagogical, or restraining functions, this in relation to
magical mythology. Campbell explains that “through this third function, mythology
reinforces the moral order by shaping the person to the demands of a specific geographically
and historically conditioned social group.” (1988:04)

The second type of mythology takes a redlistic form, since it is projected in
theimaginative language coming in form of local and dialectal choices of names of animals
and adjectives used in the past and perpetuated to our present. Thereby, we can find it in
form of tropes and symbols, such as‘lmahasi)bthat is an apparatus of names of sub-seasonal
timing, specific to some regions and metaphorical in nature.Y et, these narratives contains
within a deep meaning of functional practical divisions used by farmers and livestock
breeders.

Still, in Algeriawe can find that not all regions work under the same apparatus, since
the weather changes from one place to another. This formula of time organisation is not
spread everywhere, this means that the geographical element is very important in
determining the level of knowledge of these naming.

1.9 Myths Implications and Dimensions

The fluidity of myth as a concept and an entity allows it to be used in different
timesand convey different tasks.This concept is not restricted to fables, stories and
theological studies but goes beyond them into a diachronic entity.Duch (2002) has pointed
out that myths aso perform historical and socia functions ‘’they speak about the origins and
evolution of all types of societies. And these narrations also propose political functions that
“ serve the self-presentation of consciousness of the identity of human communities’ (Duch,

2002, p. 88). If we reflect upon myth, we would somehow observe it as a single word with
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omnifariousintersections. It could narrate the history related to paragons great deeds and
achievements, whether real or fictional. It could aso play the role of a ‘Trojan
horse'infiltrating into societies and shift its nature. Sometimes, myth is implemented as an
ideology while taking the form of an abused tool to dominate and to restraint people's
freedom, by constraining their minds. Since, not every myth is divine and Semitic in nature.
When a myth doesn't serve its purpose by delivering people from evil or slavery, it becomes

an omen, and still considered as atool for indoctrination.

Myth is not always positive, it is somehow driven by subjectivity sometimes, and dire
objectivity and cruelty some other times, but, what we need to know is that myth is biased.
Yet, within every society, myth serves a number of people or groups, by serving a race,
gender, or an ethnic group, it is somehow impossible to understand the nature of myth, for

that we cannot change myth properties, but we can put it under scrutiny.

Eliade illustrates: ‘Myths, that is, narrate not only the origin of the World, of
animals, of plants, and of man, but aso al the primordial events in
consequence of which man became what he is today—mortal, sexed,
organized in a society, obliged to work in order to live, and working in
accordance with certain rules. If the World exists, it is because supernatural
Beings exercised creative powers in the "beginning.” But after the cosmogony
and the creation of man other events occurred, and man as he is today is the
direct result of those mythical events, he is constituted by those events'.
(1963:5-6)

In modern times, myth takesdifferentforms and functions. They areevolved with the
development of scientific and literal fields, as they sharpen it. The functions myths fulfil are
somehow away from fiction, because of myth’s operations and implications through time. As
aresult, new myths are constructed every day, while new people are idealized and looked at
as apotheoses.For instance, modern myths are created or constructed to idealize a persona, a
political movement or a religious sect, even if the group is limited in number. This kind of
myths somehow suggest a creation of ideas to invite and gather followers, just like religious
sects, public or secret, political parties, communities of practice etc,, . Members' loyalty to
these partiesis related to the two psychological behaviours people embrace, ‘illusion or
delusion’.
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In addition to the option of mythical creations, myth can also be an abstract idea that
cannot be realised in society, such as justice, or freedom, and the most crucia example we
cannot escape is the myth of Education, especialy in Algeriawhere the educational systemis
very far from redlity.

Campbell explains that: “What we're learning in our schools is not the
wisdom of life. We're learning technologies, we're getting information.
There's a curious reluctance on the part of faculties to indicate the life
values of their subjects.”

(23:1985)

The sameideologica apparatus applies to our redlity, where in fact learning itself is
still questionable.In addition to Democracy, where everything is made in a form of a
practical joke, where honesty and ethics are part of an abstract world that we might never

give acorporeal realisation.

A religious man and a non-religiousman do not share faith. Yet, they share dreams,
hopes, desires to live. A religious man may consider myth as a real entity, a dogma, and an
axiomatic faith. This belief organises his life and helps him get through life's hardships. This
man would take this myth and transform it into a concrete reality, which would help guide

and direct himin life.

Campbell adds: ‘We were led to refer to it in order to show in what
sense even the most avowedly non-religious man still, in his deeper
being, shares in a religiously oriented behaviour. But modem man's
"private mythologies-his dreams, reveries, fantasies, and so on-never
rise to the ontological status of myths, precisely because they are not
experienced by the whole man and therefore do not transform a
particular situation into a situation that is paradigmatic’’ ...

(1955:211)

However, a non-religious man will not use myth in the same way a believer does, for
that he is going to use the reverse technique, to refute the faith of the believer. Y et,both man

no matter their differences, seek salvation and hope to realise their dreams in life, some of
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their dreams could be realised, however, other dreams as happiness are never realised these
unrealised mirage dreams, will be considered as a myth, the only place where two different

beliefs agree on one point..

1.10 Myth, Politics and Bias

Myths are utilised to convey political and religious functions, and these functions
could refer to the morals our society lacks such as creating a Utopian world. A place full of
freedom and justicewhat is believed to be the canons and rules to govern and organise
people, and to establish order in societies. Some scholars as we saw before classified myths
as either dogmatic beliefs revealed by God or manmade laws to organise life. However, these
canons can bemisused, twisted and edited somehow to attain personal selfish purposes.

One of the tools that strengthen myths, and give it a concrete existence rather than
just axiomatic one, isideology. It gives myth a platform or an agendathat is applicable either
deliberately or unintentionally, this ideology could be personal or public. In the past, myths
only empowered the status of men or women in society, by the rituals they were involved
with, through the ritual of worship. For example: The worship of the goddess Ishtar ‘the
goddess of sacred prostitution’ in Ancient Algeria; which empowered the status of women,
they were called Ullamat, whilst men were called Kalbim( dog) or Garim( cats). The power
and status of individuals were related to the type of gods and goddesses they idealized and to
the similarity of genders between the agent and the deity.

Their socia status was somehow determined by these situations that were the core of
the ancient societies. However in the recent era, the determinants of men and women's status
are not religious mythologies, but somethingmore complex. Thus, a field of a very high

importance, and linked directly to human beings and their lives, and known as' politics'.
1.10.1 Myth and I deology

Dedling with ideology and mythology it is very important, since it sheds the light on

Monrong® views that show a consensus withNorth and Higgs views. In his

% Ciryl Morong.Mythology, Ideology and Politics. http://cyrilmorong.com/MythEcon.htm.
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article” Mythology, Ideology and Politics’, the consideration and the reflection on their
approaches, elucidate common groundsof his definition of ideology with North's (1981) who
defines ideology as: *’intellectual efforts to rationalize the behavioural pattern of individuals
and groups'. This is how north defines Ideology, the intellectual effort to think about
behaviours, that are conducted by either groups or individuas, these behaviours are not
governed by divine rules, however they are innovations, and strategies taken by humans to
attain a certain goal.

Ideology functions in different domains, including these domains we find politics.
According to Higgs (1987) there are a multiple dimensions of how ideology can function
within politics. He mentions that an Ideology should be coherent and comprehensive.
Ideologies are the products of the so caled politicians, and decisions makers: Ideologies
constrain and propel change (political action), as they become prominent during social crises.
However, leaders cause consumers to act through rhetoric. For Higgs, an ideology is

successful because of itsrhetorical Quality.

Moreover, Ideology is not very distinct from mythology, they are somehow linked,
binary oppositions, in this sense; that these two concepts function in a social situation as one
unit, how myth and ideology are blended is elucidated by Halpern, who sets a comparison of
how ideology is explained. He sees that a myth as an antique ideology, a way of thinking,
and a political tendency, that existed in antiquity. Y et ideology, in our time is another type of
myth, but this time empty of all the religious components, somehow accompanied with
shades of the leftover of some beliefs. However, antiquity and modernity, are what determine
the difference between Mythology and Ideology, two faces for the same coin, the only
difference between them, is the anachronistic usage of the term myth, that was later replaced
with the word Ideology. To elucidate more "The characteristic form of belief of antique or
primitive man and ideology the characteristic form of belief of modern man."

(1961:131-135)

The underpinning of difference between myth and ideology was the concern of so
many scholars who attempted to know if we can consider myth as ideologies and vice-versa.
Amongst these scholars we find Eagleton (1991) who tried to fathom the relationship
between these two terms. He raises the question: are myths the ideologies of the ancient
societies or vice-versa? There are various common points and differences between myths and
ideologies. Hereby, both myths and ideologies are social phenomena, and both influence

their host society.
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However, myth is more about metaphysics, world creation, sexuality, and death. It
rotates around sacred rituals and the origin of human beings. Whereas Ideologies, are more
about life, and society, they are pragmatic forms of speeches and discourses, they dea with
guestions such as power in society;its origins and how to obtain it, especialy if we consider

Ideology as a modern mythology.

Myths could be about primeval events as they could debunk or dehistoricize events,
modify and ater them by giving them new forms, in a process of infinite repetitive events
that occur in different times including the current one. Ideologies in contrast, always and
often dehistoricize, but not when we talk about the modern history, since it is not yet gone to
enter the state of change.There is alink between mythology and ideology, they cobey mutual
functions. These functions explain, decipher, and facilitate humans' lives.

according to Campbell (ibid) these functions are:

1. Mystical-Realizing:This mystical realising is about the beauty and the significance of the

universe, and tells us about the significance of humans and their mystical experiences. Y et
mystic is not always related to worship. Myth nurtures the universe with the option of
mystery, and strengthens the importance of individuals spiritual quest.

2. Cosmologica dimensions: This function interprets and justifies human’s existence using

science and logic. Moreover, it is also explains the nature of the universe. But, shows as a
paralel dimension of mystical realisations.
3. Sociological: -This supports and validates a certain socia order. These myths vary from
place to place.
4. Pedagogical: -How to live ahuman life under any circumstances.
(1988:38.39)

Myths and ideologies are not always distinct, yet, we can aways try to separate
between the two phenomena. To some extent, ideology is somehow linked to mythology, for
that myth, long ago,existed before ideology, and therefore, it shapesiit. If we refer to Origins
of Mythical and Ideological beliefs, we can see that myths are related to human experience,
feelings, emotions, it is a humane production, whereas Ideology arises from a socia
situation, it is the procreation of one event in life, that it could be a backlash against one
system, or against authority. Thus, before we saw that ideology is linked to power, it
discusses it, debates with it, and attempts often, not if always to refute it and extinguishesiit.

Ideology is about demythologising events, or power, since the purpose is the regulation of a
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situation.
However, people may not show their experiences overtly, they hesitate to express

their experiences. Y et,they are ready to express their thoughts for a situation.

Ben Halpern argues’the "origin of ideology” is a topic logicaly
subsequent to the "origin of myth". It would perhaps be more proper to
speak of the "origin of beliefs’ only in regard to myth, while in regard
to ideology we are concerned rather with the "moulding of beliefs”’
(1961:136-137).

The relationship between myth and ideology is apparent in their origin, for that one
sprung from the other, myth was the residue of ideology in the past, after that myth went
hidden, and if the term myth was anachronistic, and only used in form of ideology. Still, in
the past when people spoke of myths, they directly linked them to the origin of belief,
whereas ldeology is about the choice and the purpose of that belief.

1.10.2Myth and Utopia

Halpern explains through the words of George Sorel:“ Myth leads to radical change,
prepares men for combat ‘' (qtd. in Morong: 138) Whereas Utopia is the intellectual product.
Myth is more about change with actions, when Utopia is the intellectual products and here

Sorel separates ideology into two parts, *’ conventional lies' ‘of acivilization.

In this sense, Ideology is the stupefying conventions that prevent people from having
their choice, as it compels people to use their intellect to choose aside. The use of intellect is
linked to the same mechanism we use in Utopia*‘ The intellectual product” . Therefore utopia
is opposed to myth in the sense that it is about the conventional ideas set to convince people
to do something or to follow a certain group, or to idealize an idea or a person, whereas
myths call for Radical change.

Still, what if this ideology is only there to prevent people from being free?Since it
compels them to follow a system or a group, and socialise them under the product of nothing,
as they are acculturated to be nothing, what is important here is to distinguish myth from

reality, or factual ideologies from axiomatic ones, and this is to move out of theory into
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practical applications of systems, to have concrete results, this theorisation can be

exemplified with education and how it is far from reality.

The second definition of ideology sees it as integraly related to myth, Halpern
through Sorel’s words elucidates explicitly the difference between myth and utopia. He
defines myth as something that tells us, based on experience (and that signifies
communicates). It could be a personal or private experience as dreams, out of free will,
whereas, utopiais an intellectual product that is not persona but public, something shared by
the ‘collective memory’, that is fabricated and constructed for a situation and explains
impersonal grasps. Thus, mythologized ideology is selfish product of self interest and
personal gain, while utopia is an abstract objective that includes all individuals and seeks
socia change.

According to Sorel, ideology is only different from utopia, because it is linked to
myth, for that ideology is linked to history and a specific period back in the past. Ideology is
a rationa structure; it communicates and deas with power, and narrates somehow the
personal revolutions that are power driven. We here sum up that Ideology is a mythology
used for selfish personal interests, while Utopiais a mythology used for unselfish impersonal
purposes. The objective of Utopiais the promotion of society, while the purpose of 1deology
isthe promotion of self-interests.

On the one hand, ideology brings back dead myths that were oblivious and classified
as historical experiences, and build them in the present.Moreover, it is the mechanism that
empowers historical events, by giving them place in our time through socia and
revolutionary powers where the objective is merely personal. Utopia on the other hand, isthe
personal operator for public gain, for that it operates through things that are facts, but not
felt, things empty of emotions and previous experiences, its essences are away from
historical roots, and seek futuristic visualisations. Thus, it is the build-up of new ideologies
that are not linked to history or to mythology, only to promote impersonal goals and social

elevations.

Sorel traces the diffusion of myth through three historical phases, when myth is alive,
it expresses the personal experiences of heroes and heroines, in a way that it stimulates

themselves and the other individuals around. Secondly, Living myths are formed into
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ideologies, it is the origina aim of myth, since it transforms into an ideology, and we can
somehow denote that Sorel inferred that, one heroic act that is under the scope of myth, can
be later taken by a group in what is called an ideology. An act that stimulates individuals to
carry out the heroic task that it was inspired from a mythology, which indicates that one

unique experience, is becoming a shared, common experience, if not global through time.

Finally, Ideology may grow into something just like faith or beyond it, in a way that
individuals tend to idealize a historical events or an individual and create new persond
mythologies, shared by many. the example of creating new ideologies, that are beyond
religious beliefs. In some societies, individuals follow and create ideologies starting from
myths, to create an advanced ideology that could replace the system and convey more
understanding and function.

“The transition to this culminating historic phase of a myth occurs
when a system of proof (or explanation and justification) accepted by
arestricted (or partisan) group becomes institutionalized as the general
conventionalview of awhole people or church”
(Ha pern: 140)
1.11Conclusion

This chapter is the general theoretical debate of multiple aspects intersecting with
mythology including gender. It is an attempt to clarify and facilitate the understanding of old
and modern mythologies. Old mythologies are represented in form of the inherited oral and
prosaic literature that was and still part of different civilizations. Y et, modern mythologies
are represented in form of ideas that many individuals try to achieve in vain, their existence

remains part of amythology that has no existence in theredl life.

Contemporary ideals such as justice, education, and democracy are types of
mythologies. However,if we consider them to be myths does notmean they do not exist.
Because, if they are realizedthis world would be perfect. Still, this world is a dystopian
context, ssimply because its canons and rules are formulated by man, who is a falible

imperfect creature. Thus, creating a perfect strategy or an ideology is somehow impossible.

Tackling education from a mythical perspective is only taken after reflecting on
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Campbell’s model which considers myth as completing different functions such as
Cosmological, Mystical, sociological and finally educational. Thus using mythology for
educational objectives will have place in the fourth chapter. Moreover, we are going to deal
with mythology as an educative tool. Moreover,

The focus in second and third chapter will be more on Algerian mythical narratives
and their functions through pondering individuals' gender negotiations. We will also see how
individuals perceive mythologies, and why they invoke them. The use of such narratives is
accompanied with aims and intentions that are not explicit, and only clear when pondering
them critically. Interestingly, these narratives are still used in rural areas, as they come in
form of monstrous names and characters. These characters only come to attain a socia goal
as desired by the invoker.

In the end, reflecting on mythology will not stop at this chapter, since myth is a
perpetual entity which occurs in every age and every period of time, myths are not just past
event and stories. They ubiquitously appear in new forms as they are invoked, these
narratives are always present in different forms. This shift of nature would make it difficult
to recognize them, and only reflecting on them would help see them. Understanding myth is
not an easy task since they are the amalgamation of past event and present actions, what is
important is to know how to use them away from biased aims and misleading directions.

1.12 Original quotations

Page 10
“ o , Myth as it exists in a savage community, that is, in its living
primitive form, is not merely a story told but a reality lived. It is not
of the nature of fiction, such as we read today novel , but it isa living
reality , believed to have happened in primeval times, and continuing
ever since to influence the world and human destinies’
(Malinowski, 1926: 177)
Page 13

“”Myth is the ideology of the antique man, whereas ideology is the
mythology of the modern man’’.
(Halpern, 1961: 135)
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Page 15

Page 19
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“ Myth as social charter” theory (1926) prefer instead to view myth as
spelling out, in symbolic terms, associations between social roles and
institutions on the one hand and psychobiological aspects of the myth
tellers on the other. This view regards myth as cultural history only
insofar as a particular society makes use of its myths to replicate or
reorder its social experience. Myths are rarely, if ever, verbatim
histories, although they probably can be demonstrated to reinterpret
certain crucial eventsin the growth and development of individual life
cycles’. (Malinowski, 1974.267-268)

“Myth fulfils in primitive culture an indispensable function: it
expresses enhances, and codifies belief; it safeguards and enforces
morality; it vouches for the efficiency of ritual and contains practical
rules for guidance of man. Myth is thus a vital ingredient of human
civilization; it is not an idle tale, but a hard-worked active force; it is
not an intellectual explanation or an artistic imagery, but a pragmatic
charter of primitive faith and moral wisdom...”

(Malinowski, 1926: 177)

“A mode of literary analyses in his work “Theorie et Parcours’
(1992:72) suggests that: *’ Mythocritique is interested in the analogies
that would exist between the structure of myth and text*”’

(Brunei, 1992:76)

“ Mythocritique does not examine only the latent aspects of a text, or
the presence of the unconscious within it. Yet, it is interested in
traditional myths, the collective beliefs that would construct a text, and
those generally used by the author in full awareness”

(Srois, 1992: 350)
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Page 26

Page 26
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‘This approach ponders the perspectives of the mythocritique theory,
which wants to decipher large mythical orientations of historical

collective cultural moments’’

(Gilbert Durand, 1979:13)

“Yes now what is Myth? The dictionary definition of myth would be
stories about gods. So then you have to ask the next question: what is
God? a god is a personification of a motivating power or value system
that functions in human life and in the universe, the powers of your
own body and of nature. The myths are metaphorical of spiritual
potentiality in the human being, and the same power s that animate our
life animate the life of the world. But also there are myths and gods
that have to do with specific societies or the patron deities of the
society. In other words, there are two totally different orders of
mythology. There is the mythology that relates you to your nature and
the natural world, of which you're a part. And there is a mythology
that is strictly sociological.’

(Campbell, 1988:28)

" Myth" means a'’ True story’and, beyond that, a story that is most
precious possession, because it is sacred, exemplary, and significant.
This semantic value given to the term " myth" makes its use in
contemporary register somewhat equivocal.”’

(Eliade, 1963:1)

“ Everyone knows that from the time of Xenophanes who was the first
to criticize and regect the "mythological” expressions of the divinity
employed by Homer and Hesiod _ The Greeks steadily continued to
empty Mythos of all religious and metaphysical value contrasted both
with logos, and later, with historia. Mythos came in the end to denote

"what cannot really exist. ‘On its side, Judaeo-christianity put the
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Page 29-30

Page 30
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stamp of "falsehood" and " Illusion” on whatever was not justified or
validated by the two testaments’ .
(Mircea, 1963:1)

“’Mythology is the song. It is the song of the imagination, inspired by
the energies of the body. Once a zen master stood up before his
students and was about to deliver a sermon. And just as he was to
open his mouth, a bird sang, and he said: ‘this sermon has been
delivered”

(Campbell,1988:27)

“Oh because a dream is a personal experience of that deep, dark
ground that supports our conscious lives and myth is the society’s
dream. The myth is the public dream and the dream is a private myth.
If your private myth, your dream, happens to coincide with that of the
society, you are in good accord with your group. If it isn't’, you’ ve got
an adventure in that dark forest ahead of you” .

(Campbell, 1988:48)

“’The people respond to the environment, you see. But now we have a
tradition that doesn't respond to the environment -- it comes from
somewhere else, from the first millennium B.C. It has not assimilated
the qualities of our modern culture and the new thing...The people
who can keep it alive are artists of one kind or another. The function

of the artist is the mythologization of the environment and the world.

(Campbell, 1988:106.107)

The mythmakers of earlier days were the counterparts of our artists”
...""" they do painting on the walls, they perform Rituals’’ (1988:107).
While the second type of mythmakers Campbell mentioned are poets

and shamans he states that : ‘' There's an old romantic idea in German,
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das Volk dichtet, ... whose ears are open to the song of the universe...”’
(Campbell,1988:107)

“Ther€'s an old romantic idea in German, das Volk dichtet, which
says that the ideas and poetry of the traditional cultures come out of
the folk. They do not. They come out of an elite experience, the
experience of people particularly gifted, whose ears are open to the
song of the universe. These people speak to the folk, and there is an

answer fromthefolk......”’

(1988:107)

“’...., The shaman is the person, male or female, who in his late
childhood or early youth has an overwhelming psychological
experience that turns him totally inward. It's a kind of schizophrenic
crack-up. The whole unconscious opens up, and the shama fallsinto it.
This shaman experience has been described many, many times. It
occurs all the way from Sberia right through the Americas down to

Tierradel Fuego.”
(Campbell, 1988:107)

He adds: ‘’the main motifs of the myths are the same, and they have
always been the same. If you want to find your own mythology, the key
is with what society do you associate? every mythology has grown up
in a certain society in bounded field then they come into collision and
relationship, and they amalgamate, .... The only mythology that is
valid today is the mythology of the planet, and we don’t have such a
mythology. The closest thing | know to a planetary mythology is
buddhism, which sees all beings as Buddha beings. The only problem
isto come to the recognition of that. There is nothing to do. Thetask is
only to know what is, and then to act in relation to the brotherhood of

all of those beings'’.

(Campbell, 1